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Preface

The history that we generally read in our school and
even in our college life gives us at best the knowledge of our
history and culture from secondary sources, i.e. translation
works mainly, which do not always convey the real purposes
of the original writers, nor do they always portray the true
picture of our people, society, and culture. Translation by
its very nature cannot very faithfully and properly com-
municate the real aim or intent of the original author.
Moreover, if the translator acts with some prejudice or
from any ulterior motive, his translation naturally be-
comes distorted and, therefore, prejudicial to the cause
of truth which is the supreme goal of history. However
much we denounce prejudice, it is not always easy for all
of us to overcome it, since, in the words of Hazlitt, ‘“Pre-
judice is the child of ignorance,”” and this ignorance is
born out of narrow-mindedness in spite of our education.
Apart from that, translations generally cannot give us the
flavour of the original works. Hence the necessity arises
forastudy of the original sources, which can fully acquaint
us with the exact aims and objects of the original authors
and give us the satisfaction of collecting data and mate-
rials from direct sources.

Needless to say, we should make an effort to learn the
languages, viz. Persian and Arabic, in which the history
of our nation has been written. Then and then alone read-
ing of Islamic History and Culture would be fruitful and
would instill in our minds, and in the minds of the students,
the rising generation, a sense of pride for the glories of
our ancestors. Unless a nation is imbued with the ideals
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and the spirit of its culture, it can never play a significant
role in the onward march of life.

If this humble book of mine, despite its shortcomings,
succeeds in awakening an urge in the minds of the students
and other readers for the study of history and ascertaining
the truth from reliable sources, I shall have the satisfac-
tion of having done some humble service to the cause of
truth as well as to the cause of education and culture.

I hope the honest labour that I have put in writing
this book will give a little stimulus and help to the students
of higher studies in understanding the problems of history
and their paramount importance in the growth and devel-
opment of our national life. Let me also admit my limita-
tions and shortcomings, and, as such, I cannot claim
perfection. This is a pioneer’s work in this field covering
Muslim Historiography in Indo-Pakistan and outside it,
written in Persian and Arabic respectively. Of course there
are scholarly works covering special periods; the names of
many such works I have mentioned in the Bibliography
provided. I am indeed indebted to the authors of works
I have consulted in writing this book.

In respect of writing this book, I acknowledge with
thanks the good wishes and assistance which I received
from Mr Abdul Jabbar Beg, M.A., an ex-student of mine.

I shall deem my labours amply rewarded if the book
proves helpful to the readers.

M.G. Rasul
14 May 1968
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Chapter 1

Historical Consciousness in Islam
Role of the Qur’an and the Hadith

“Islam is a religion with a strong sense of history,’’!
rightly observes Bernard Lewis. The two great sources of
human knowledge and experience, as described in the Holy
Qur’an, are nature and history, the third source being
intuition. Regarding history Bernard Lewis, in Historians
of the Middle East, says that God Himself told stories about
the peoples of the past, and indeed the Qur’an is full of
warnings from the lessons of history.? The Qur'an says:
“We tell you stories of the Apostles, which will strengthen
your hearts, and thus bring you the Truth, an exhortation
and a memorial for the believers;””* The Qur’an describes
the stories of the people called ‘Ad and Thamiad, the
Israelites, the people of Noah, the people of Sodom and
Gomorrah, and many others to enlighten us about their
activities which brought them to grief so that we may be
cautious about the pitfalls in our path. The Qur'an draws
our attention to the nations of the past who suffered for
their misdeeds and violation of God’s commands. It says:
“Say (O Muhammad!), travel through the earth to find out
surely the consequences of those who denied the truth.”’+4
History, according to the Qur’an, is not mere narra-
tion of good old days; it is a warning against the pitfalls

1. Bernard Lewis, Editor, Historians of the Middle East, Introduction.
2. Ibid., p. 3.
3. xi. 120.
4, xxx. 42.

1
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in our path. The historical record is the light-house which
informs the new sailors of life about the perilous rocks
that may be hidden beneath the surface of the bottomless
ocean of human existence.® These are the indications
which point to the fact that the Holy Qur’an provides us
with an incentive to the study of history. The spirit of
the Qur’an itself is thus conducive to historical research
and development of historiography. As Lewis observes:
“The first lesson of history—of universal history—was
received by the Muslims in the shape of religious teachings
and they proved themselves worthy students of the
subject.”’ 6

Role of Pre-Islamic Poems and Genealogical Tables
in the Growth of Historical Consciousness

The pre-Islamic description of the ‘“Battle-Days of
the Arabs’’ in Arabic poems and genealogical tables at best
indicate a line of interest and a technique of narration but
provide us no idea of history (Lewis). Franz Rosenthal
says: History loomed very large in Muhammad’s thinking.
In fact Muslim historiography originated with Muhammad
and the Qur’'an. Professor Gibb says that it is the
Qur’an which made the Muslims ‘‘history-conscious”.
Nevertheless, “The Arabs had a kind of historical
tradition,” says Lewis, ‘‘even before the beginning of
Islam, the so-called Ayyam al-Arab or ‘Battle-Days of the
Arabs,” which described in real detail campaigns between
two or more tribes and the heroic deeds of their leaders.”
Though this kind of historiography was to a very high
degree mythological, yet, in the opinion of Lewis, “their

5. Professor Abdul Hamid, Interpretation of Hislory, pp. 160-1.
6. Bernard Lewis, op. cit.
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proximity to life, their interest in the feeling of the masses
and their sense of real and possible detail made them
suitable as the nucleus of real historiographical reports.”’
The description of the heroic deeds of the tribes and clans
in Arabic poems of pre-Islamic times provided the Muslims
with a stimulus to record and preserve the heroic exploits
and noble deeds of their Prophet and his Companions and
of the early heroes of Islam.

The beginnings of scientific history in Arabic are
associated with the study of the life and activities of the
Prophet. The source of this discipline is consequently to
be found in the collection of the Prophetic Tradition
(Hadith) and more especially of the traditions relating to
the military expeditions of the Prophet. The home of
this study was Medina and it was not until the second
century that students of the Maghazi were to be found in
other centres. Its association with the Hadith, which
left an enduring impress on historical method, explains the
immense change which appears from this moment in the
character and critical accuracy of historical information
amongst the Arabs. For the first time we can feel that
we are on a firm ground, even while we admit the existence
of some doubtful elements in the Tradition.’

Whether Persian Histoviography Had any I nfluence
upon Arabic Historiography

Here let us examine the view of some scholars that
Arabic historiography was deeply influenced by pre-Islamic
Persian historical works. Bernard Lewis in his Introduc-

7. B. Spuler, “Evolution of Persian Historiography,” Historians of the
Middle East, p. 126. Professor A.A, Duri also holds the same view: see ibid.,
Pidds
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tion to Historians of the Middle East (p. 9), quoting the
opinion of Bertold Spuler has rejected this view and
maintains that there is no evidence of the existence of any
written historical works in Persian at the time of the Arab
conquest, which could have influenced the historiography
of Islam. It was not until the Mongol period that a
Persian historiographic pattern begins to emerge.? In fact,
when Tabari and other Persians began to write history they
had to adopt Arabic historical writings as their model.

Muslim Conception of History

Now, to go back to the discussion of Traditions. The
collectors of Traditions were almost exclusively theo-
logians and Muhaddithin (Traditionists), which suggests
that the Muslim conception of history was predominantly
theological. ““In the theological view,”” Gibb says, “history
was the manifestation of a divine plan for the government
of mankind ; and while the historical outlook of the earlier
generations might be limited to tracing it through the
succession of Prophets which culminated in Muhammad,
all Islamic schools were agreed that it did not end there.
In the Sunni doctrine, it was the Islamic community, the
Ummat Allah, with which the continuation of the divine
plan on earth was bound up ; consequently the study of its

history was a necessary supplement to the study of the
divine revelation in Quran and Hadith.”?®

Sirah and Hadith and the Method of Isnad developed
Historical Sense among Muslims

Muslim historiography begins in fact with the bio-

8. H.A.R. Gibb, Studies on the Civilization of Islam, p. 111.
9. Ibid., p. 115.
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graphies of the Prophet. The collection of Traditions and
examining their genuineness and sifting the true from false
traditions by means of Isnad or chain of authorities,
whereby a narrative could be traced to the original eye-
witness whe narrated it, developed a scientific and critical
attitude among Muslims which was so essential for the
development of historiography and historical outlook.
The spirit of independent inquiry and critical insight which
were indispensable prerequisites for historians was to a
great extent the product of the study and search for the
Traditions of the Prophet, in other words, of the Science
of Traditions. In the words of Dr Fazlur Rahman, “The
basic function of Hadith was not so much history-writing
but history-making and that contemporary phenomena
were projected back in the form of Hadith in order to
succeed in moulding the Community on a certain spiritual,
political and social pattern.”!® Therefore, he further
observes: “The very greatness of the Prophet lies in the
fact that, having a unique insight into the forces of history,
he passed them into the service of a Divinely-inspired
moral pattern.””! It is evident,” says Dr G. Richter,
““that the Apostolic traditions cannot be considered as
purely historical literature in the strict sense of the term.
But a distinct consciousness of history is perceptible in it
very early, in spite of its being mixed with some legendary
material.”’ 12

Maghazi too Served as an Impetus to History-writing
Another important fact which served as an impetus to

10. Islamic Methodology in Hislory, p. 47. 11. Ibid.

12. Translated and edited by Dr M. Saber Khan in Islamic Culture, Hyder-
abad (Deccan), January 1959, p. 244, k
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the idea of history-writing by the Muslims was the con-
quest of the neighbouring countries. Description of these
conquests and military expeditions came to be called
Maghazi (derived from the word Ghazwah = war). An urge
for recording and preserving the activities and victories of
the Prophet in his encounters with the idolaters or non-
Muslims engaged the Muslim historians not only in record-
ing the events of the Prophet’s life but also the events of
the Companions of the Prophet and of the early and later
Caliphs. Sirak (biographies) of the Prophet and his Com-
panions and Maghazi of the Prophet and of the later
Muslim Caliphs, the two most important branches of Mus-
lim historiography, were gradually evolved and some not-
able works on Sirah and Maghazt were written. A discus-
sion on Sirah and Maghazi will be undertaken later in the
proper place.

Isnad

Now, let us know something about Ismad by which
Traditions were tested and examined, and which method
was also applied to historical facts to test their authenticity.
Isnad is the chain of authorities by which a narrative can
be traced to the original eye-witness who narrated it. The
notion that each narrative, in order to be trustworthy,
should be traceable through a known series of transmitters
to its source pervades historical composition till quite late
times. This Isnad provides a sort of spirit of inquiry and
critical insight to the Muslim mind. ““But though the
theory of the Isnad,” writes Professor D. S. Margoliouth,
‘““has occasioned endless troubles owing to the inquiries
which have to be made into the trustworthiness of each
transmitter, and the fabrication of traditions was a familiar
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and at times easily tolerated practice, its value in making
for accuracy cannot be questioned, and the Muslims are
justified in taking pride in their science of tradition.”' It
is a matter of great credit for the famous six collections
of Traditions and, above all, Bukhari, who took meticulous
care and caution in sifting the true from false traditions,
so that the posterity derived immense benefit, because of
their sincere labours and earnest search for genuine Tradi-
tions, by being acquainted with the most valuable and es-
sential pieces of Traditions necessary for their guidance.
“Though among the countless transmitters of traditions,”
writes Margoliouth, ¢ there was a proportion of unscrupu-
lous persons, who perverted or fabricated intentionally,
the veracity of the most eminent among the Arab historians
attains a high standard and renders their works of great
service to humanity.”’ !4

13. D.S. Margoliouth, Leclures on Arabic Historians, p. 20,
14. Tbid., p. 21,



Chapter 11

Characteristics of Muslim Historiography
in Early and Later Stages

The method of I'snad followed by the Traditionists was
very strictly adhered to by the early historians, at least
up to Tabari of the ninth century c.e. This traditionist
method became therefore a characteristic feature of early
Muslim historiography.! Secondly, the historians were
chiefly interested in the study of the history of the Ummah
or the Muslim community, since they believed that the un-
folding of the Divine purpose on earth took place through
the historical phenomena or events of the Muslim commu-
nity asa whole. And the early historical writings were mainly
biographical. In other words, they closely followed the
lines of Sirah and Maghazi. This kind of history later
developed into universal history which was written by his-
torians like Tabari, Ibn al-Athir, Mas‘adi, and others.

It was also the characteristic of early historians to write
history from the theological viewpoint. In other words,
they tried to interpret history in the light of Divine plan
which, they believed, was unfolded through historical
events. But later this angle of vision was discarded and
in its place history was studied from the sociological stand-
point. In place of annalistic history, history now became
critical and sociological. Mas‘idi was the first historian to
have introduced this outlook which was carried to its

1. Of all historians Tabari strictly adhered to Isnad. Baladhuri followed

a middle course and others were not so particular as Tabari. Mas'idi, and
Ibn Miskawaih were some of them,
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culmination by the great sociologist and historian Ibn
Khaldin.

Again, history in its early stages was confined to the
study of the Ummah or the Muslim community but Mas‘adi
devoted himself to the study of both Muslim and non-
Muslim history. He studied and wrote the history of
Indians, Chinese, Greeks, and Romans. Thus history be-
came wider in its range and scope. Moreover, geography
along with history came to be the subject of study of the
Muslim historians. Mas‘Gdi was both an historian and a
geographer. He studied the influence of climate and geo-
graphical factors upon the growth of civilisation. He studied
these phenomena to understand the influence of geographi-
cal environment on animal and plantlife, not only from
the geographical but also from an historical point of view.
He had some conception of the relation between geography
and history. But Ibn Khaldian developed these ideas into
theories and presented them in a more coherent manner
than Mas‘adi.?

Another important feature which distinguished early
history from the history of later times was its chronologi-
cal trend. History up to Tabari was written around dates
and years but since Mas‘idi’s time history began to be
written on the basis of dynasties. This topical method of
writing history was the special characteristic of Mas‘adi’s
work.

Lastly, another important feature of early Muslim
historiography was its freedom from all bias and pre-
judice since the early historians, viz. Ibn Ishaq, Ibn Hisham,
Baladhuri, Tabari, Mas‘adi, and others, wrote history, more

2. S. Maqbul Ahmad, ‘Al-Mas‘2di’s Contributions to Medieval Arab
Geography,“ Istamic Cufture, Vol. XXVIII, No. 1, January 1954, p. 286.
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or less, independently, since they were not courtiers and
officials. Later when courtiers and officials began to write
history, history lost its independent spirit to some extent.
While tracing the growth and evolution of Muslim historio-
graphy the above trends of Muslim historiography should
be kept in view, so that an easy and clear grasp of the
subject may be possible.



Chapter 111

Evolution of Muslim Historiography—
Ruwat and Akhbaris—Sirah and Maghazi—
Universal History

Muslim historiography began after the rise of Islam.
But, as already said, the study of geography of the pre-
Islamic Arabs and the description of their “Battle-Days”’
had their share in imparting a knowledge about the
technique of narration, though not a very definite idea
about history. The notion of pride among pre-Islamic
tribes, exhibited in their description through the vehicle
of poetry, was operative even among the Umayyads.
Under them the tribal feeling persisted in all its strength
between the Northerners (Qahtan or al-Yaman). The two
South Arabians, one of them, ‘Abid bin Shariyyah, were
summoned by Mu‘awiyah, the founder of the Umayyad
Caliphate, to relate the history of the kings of Yemen.
‘Abid bin Shariyyah composed a Book of Kings and of
Past History which was very much in demand in the first
century of Islam.

The Maghazi

An important group of materials to which very scanty
attention has been paid by Western scholars is called
Maghazi material. This is to be taken to mean such in-
formation as the list of expeditions, the aim of each and
actual results, the leader and the number, and the names
of the participants, etc. This information is usually given
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without any Isnad both by Ibn Ishdq and al-Wagidi.

Little Maghazi material can be derived from the
Qur’an, where only some of the expeditions have been
mentioned. It must be the result of the work of the
students of the Maghazi, questioning a large number of
persons and sifting and arranging the information thus
obtained. This process continued after Ibn Ishdaq. He
knows of several expeditions which he seems to be unable
to date or place chronologically and this has been improv-
ed upon by al-Waqidi, who had access to more information
than Ibn Ishaq. Ibn Hisham too has improved upon Ibn
Ishaq in some respects. Ibn Hisham has often added to Ibn
Ishaq’s account of the name of the man left in charge of
Medina when the Prophet used to be absent.

“The first and foremost motive behind the collection
of this material,” writes Lewis, “would be pride in the
achievements of the Islamic community, which had its
counterpart in the pride of the pre-Islamic nomad in the
achievements of his tribe. Some of the lists of men and
similar matters, especially the lists of those at Badr, would
be of importance for the administrators of the Islamic
State, since priority in conversion affected the stipend due.”

The writings of Maghazi began with the Traditionists
who paid special attention to the career of the Prophet.
Starting with ‘Urwah bin Zubair, whom Professor Duri
has admired among early historians, in course of time a
regular school of Maghazi scholars came into existence.
“The Maghazi material,” observes Watt, “is an essential
foundation for the biography of Muhammad and the
history of his times.””! In addition to Maghazi stories,
anecdotes (gasas) about the Prophet and the conquests

1. M. Watt, Muhammad at Mecca, p. 28.
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were told and circulated. Those did not, as Lewis says,
initiate any line of history; they supplied later, especially
to Ibn Ishdq, some data, and were looked upon with mis-
trust by serious scholars.

Among the famous writers of Maghazi the names of
Aban b. ‘Uthman, (20-100 u.), ‘Urwah b. Zubair (23-
94 u.), Shurdhbil b. Sa‘d, Wahb b. Munabbih (34-100
H), ‘Asim b. ‘Umar Qatadah al-Ansari (d. 120 =),
Muhammad b. Muslim b. Shihab al-Zuhri (51-124 u.)
and ‘Abdullah b. Aba Bakr b. Muhammad b. ‘Amr b.
Hazm Waqidi, and Baladhuri are noteworthy. Of them
‘Urwah b. al-Zubair, Wahb b. Munabbih, Qatidah al-
Angari, al-Zuhri, Waqidi, and Baladhuri were the most
distinguished. Elaborate discussion on all of them will
be made later.

Sirah

According to Professor Duri, Sirah-writing spread to
Yemen, Syria, and Iraq in the second century H. By the
end of the third century H. the lines of the Sirah were
laid and the bulk of the basic material was collected. The
writing down of notes began fairly early; by the end of
the first century H. it was established by Zuhri and hence-
forth sources, both oral and written, became available.
Arab culture was of course basically oral and poetry was
its most conspicuous example. Writing, however, came
into vogue towards the end of the first century and first
half of the second century. Among the Sirah-writers, Imam
Zuhri, Ibn Ishaq, and Ibn Sa‘d were the most prominent.

Ruwats and ARhbaris

At these initial stages, Akhbaris and Ruwats were our
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first historians. Just as in the Sirah literature we have
predecessors for Ibn Ishaq, such as Zuhri, on whom he
largely depends, so we find that Akkbaris drew largely from
certain Ruwat. Thus out of sixty Rawis, Saif b. ‘Umar drew
his materials.? These Akhbaris wrote in direct, simple
prose giving at times a graphic and vivid account of
events.* Among these Akhbaris Aba Mikhnaf (d. 774 c.E.),
Awana b. al-Hakam (d. 764 c.E.), Saif b. ‘Umar and their
foremost representative al-Mada’ini (d. 839 c.E.)
are the most distinguished names. It is with
Mada’ini that more than one report on the same point is
given and a more balanced and impartial presentation.
Most of the sources were .oral traditions but some were
probably written (Lewis). Mada'ini alone ranges through
the whole field of Arab history—starting with pre-Islamic
and going to the beginning of the third century. Abul
Hasan ‘Ali al-Mada'ini, shortly called al-Mada’ini (753-831
C.E.) wrote over two hundred books about the Prophet,
his wives, Companions, enemies, delegations, treaties, and
military units, as well as about the folklore of the period.
One of his books is .4/-Maghazi and many of his other
works are about the invasions of Syria, Cyprus, Persia,
and India. He also compiled five histories of the Caliphs
up to the time of al-Mu‘tasim, the ‘Abbasid Caliph;*
other writers discussed up to the end of the second century
H. only.

By the beginning of the third century H. historical
studies reached a stage that led to the advent of the great
historians of that century. Inmethod increased attention

Al-Mada'ini.

2. B. Lewis, Historians of the Middle East.

3. Ibid.

4. Bayard Dodge, “Titles of Books during the First Four Centuries,”
Islamic Culture, Vol. XXVIII, No. 1, January 1954, p. 536.
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was given to the I'snad and besides we notice in Mada'ini,
Abti ‘Ubaidah, and Hisham al-Kalbi the tendency to
utilise written material as well as oral traditions. They
utilised the materials from the works of Abda Mikhnaf,
Awana, and some others.

Third Century—A New Phase of A Cultural Development

The third century saw a new phase of cultural develop-
ment, as Lewis observes. This was the period of travels for
knowledge, initiated by Traditionists to collect the Tra-
ditions. Isnad was now widely used and its rules more
strictly applied.

The historians of the third century, to name some of
them, al-Baladuri (d. 892 c.e.), al-Ya‘qabi (d. 897), al-
Dinawari (d. 897), Ibn Qutaibah® (d. 882), and al-Tabari
wrote continuous histories. Their basic ideas were the
unity of the experience of the Ummah, and universal history.
They applied the critical method of the Traditionists, and
Tabari, more than all of them, is a strict Traditionist in
approach as can be seen from his emphasis on chains of
authorities. Ibn Qutaibah takes reports from well-establish-
ed sources, and al-Ya‘qabi is particularly critical of his
sources for pre-Islamic history. Baladhuri follows a middle
course. They were on the whole free from any bias or
partisanship.

These historians improved upon the works of the
Akhbaris by their wide researches and scholarship, and used
both oral and written materials, including documents and
articles. They superseded the Akhbaris and set definite
lines of Muslim historiography.

5. Muhammad ibn Muslim ibn Qutaibah wrote a history called The Book of
Knowledge before he died in 889 c.E.



Chapter 1V

Sirah and Maghazi Writers

It is certain that Ibn Ishaq's biography of the Pro-
phet had no serious rival, but it was preceded by several
Maghazi books. The first of these was Aban b. ‘Uthman
(20-100 u.). Ibn Ishaq does not mention his name.
Muhaddithin or the Traditionists, however, have mentioned
his name.

A man of much greater reputation was ‘Urwah b. al-
Zubair b. al-‘Awwam (23-94 H.), a cousin of the Pro-
phet. ‘Urwah’s mother was Abi Bakr's daughter Asma’.
He and his brother ‘Abdullah were in close touch with the
Prophet’s widow ‘A’yeshah. He was recognised an autho-
rity on the early history of Islam. It is not certain
whether he wrote any book, but many Traditions that have
been handed down in his name by Ibn Ishdq and other
writers point to the conclusion that he was the founder of
Islamic history. Professor Duri, an authority, is of this
opinion.! Much of his material rests on the statements of
his aunt ‘A’yeshah.

Little is known about Shurahbil b. Sa‘d (d. 123 n.),
presumably of South Arabia, but it is true that he wrote a
book on Maghazi. He reported Traditions from some of the
Prophet’s Companions and Masa bin ‘Ugbah says that he
wrote lists of the names of the Emigrants and the Angar at
Badr and Uhud.

Another important figure was Wahb b. Munabbih

1. Professor A.A. Duri in Historians of the Middle East, edited by B, Lewis.
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(34-110 1.), a Yemenite of Persian origin. His father was a
Jew. He had knowledge of Jewish and Christian scriptures
and traditions. Like early Traditionists he did not use
Isnad so much.

A little later comes ‘Asim b. ‘Umar Qatadah al-Ansiri
(d. 120 1). He lectured in Damascus on the campaigns
of the Prophet and his Companions and seems to have com-
mitted his lectures to writing; sometimes he quotes Isnad.
He returned to Medina to continue his work and Ibn
Ishdq attended his lectures there.

Muhammad b. Muslim b. Shihab al-Zuhri (51-124 1n.)
was a member of a distinguished Meccan family. He wrote
down some traditions for princely pupils like ‘Abd al-Malik,
Hisham, and Yazid. He wasthe forerunner of the later Tra-
ditionists inasmuch as he took pains to inquire of people
of both sexes, who might possess knowledge of the past.
He left a history of his own family and a book on Maghazi.
He spent some years in Medina as a young man. Ibn Ishaq
met him when he came south on pilgrimage. He is often
named as an authority on the Sirah. He was the most re-
nowned Traditionist of his time.

‘Abdullah b. Aba Bakr b. Muhammadb. ‘Amrb. Hazm
(d. 130 or 135 H.) was one of the most important sources
of information for Ibn Ishdaq. His father had been asked
by ‘Umar b.*Abd-ul-Aziz to compile a collection of Hadith.

Abu’l-Aswad Muhammad b. ‘Abdur Rahman b. Naufal
(d. 131 or 137 u.) left a Maghazi book which closely follows
‘Urwah b. Zubair’s work.

Contemporary with Ibn Ishaq in the third generation
was Misa b. ‘Uqgbah (55-141 u.). A fragment of his work
has survived and was published by Sachau in 1904. It

once rivalled Ibn Ishaq’s book. Guillaume has given a
2
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translation of his extant Traditions. Malik b. Anas, al-
Shafi‘i, and Ahmad b. Hanbal have highly praised his
authenticity and importance. Masa depended heavily on
Zuhri. Ibn Ishdq never mentions him, but al-Waqidi ibn
Sa‘d, al-Baladhuri, and Tabari freely quote him. He
gives lists of those who went to Abyssinia and fought at
Badr. He generally gives an Isndd though it is not clear
whether he is relying on written or oral sources.
According to Professor A.A. Duri, from Ibn Ishag’s
time clear demarcation was made between Traditions and
history. With him dawned a new era in Muslim historio-

graphy.
Ibn Ishaq

Muhammad ibn Ishdaq is the most famous writer on
Maghazi as well as on Sirah,and he is regarded as the high-
est authority, matched only by Waqidi, the famous
Maghazi writer. But in veracity and trustworthiness
Ibn Ishaq excels even Waqidi. He had seen Anas, one
of the Companions of the Prophet, and he had been a
great favourite of his teacher, Imam Zuhri. Imam Mailik
has questioned the veracity of Ibn Ishaq since he reported
facts which he heard from the Jews. He depended on the
Ahl al-Kitab for his sources for the first part of his book
Sirat Rasulullah, the part which deals with pre-Islamic
f;;“;f;:‘?bn Arabia. There are also some other charges against
Ishag. him. According to Professor Duri, Ibn Ishaq
inserted fabricated poems in his Sirak. Thirdly, he commit-
ted mistakes in genealogy. Fourthly, he has given some
false references in his work. Fifthly, he has been charged
with Shi‘ite tendencies and leanings, and Professor Duri
says that it is not without truth. He was a Qadarite in his
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belief and conviction. But against the charge that he was
anti-Umayyad, Professor Duri has nothing to say.? The
first book, however, on the biography of the Prophet

was written by Ibn Ishdaq for al-Mansar, the ‘Abbasid
Caliph.

Sirat Rasiilullah

The Sirat Rasiilullah of Tbn Ishaq (d. 767 c.E.) is not
available in its original form. Ibn Hisham brought out a
very elaborate and enlarged edition, known as Sirat Ibn
S5v50 T Hisham, which remains a relic of its original
Hisham, work. The first book on the campaigns was,
however,written by Misa bin ‘Ugbah who died in 758 C.E.

Ibn Hisham

According to Khuda Bukhsh, in the handling of his
materials Ibn Hishdm shows a distinct advance upon Ibn
Ishaq. He reveals greater critical insight, shows an incli-
nation to test the sources from which the information comes,
and expresses his opinion on their authenticity or other-
wise.? ,

According to Professor Duri, Ibn Hisham corrected the
false riwayat (reports) in the first part of Ibn Ishaq’s book
and dropped the fabricated poems. He also brought, ac-
cording to the above authority, his book closer in style
with the Muhaddithin (Traditionists).

Ibn Sa‘d

The great work on biography was written by Ibn Sa‘d
who was secretary of al-Waqidi, the renowned historian of

2. ‘Im-i-Tarikh ‘Ind al-* Arab.
3. Khuda Bukhsh, The Caliphale, p. 43,
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the Muslim conquests. Ibn Sa‘d’s Tabagat al-Kabir, Tabagat
al-Saghir, and Tarikh al-Islam are regarded more reliable
and authentic than the works of his master al-Waqidi, who
was patronised by Yahya Barmaki, the Wazir of the
Caliph Harfn-ar-Rashid. Ibn Sa‘d, the writer of another
work Tahdhib al-Tahdhib,is also praised for his comprehen-
sive and elaborate work on thelives of the Prophet and his
Companions. Ibn Sa‘d, a Hashimite, born in the town of
Basrah, subsequently settled in Baghdad. The famous his-
torian Baladhuri was his disciple. He passed away in 844 u,
His Tabagat in eight volumes deals with the life of the
Prophet and the lives of his Companions.

Al-Wagqidi

Al-Wagqidi, the master of Ibn Sa‘d, wrote two works,
Criticism of  Kitab al-Sirah and Kitab al-Tarikh al-Maghazi.*
his work. According to Imam Shafi‘i, Waqidi is thoroughly
unreliable, since he depended upon Jewish sources of in-
formation while writing his work. According to Khuda
Bukhsh, stupendous was his literary and historical output.
“In the history of the companions of the Prophet,”’
Khuda Bukhsh says, “he shows a notable advance upon
his forerunners in the handling of his materials. His work
gives us the impression of a connected, coherent historical
work, rippling with funny humour, resplendent with a
lively style.”’

According to Professor Duri, Waqidiis more particular
in respect of I'snad than Ibn Ishaq. He was more critical
and scientific in his investigation of facts and dates.5

4, He also wrote, according to Professor Duri, Tarikh al-Kabir and Kitab
al-Tabagat.

5. S. Khuda Bukhsh, op. cit., p. 44.
6. Duri, op. cit., pp. 30-1.
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Wiagqidi also supplied, Professor Duri says, topographical
and geographical details with regard to the battlefields of
the Prophet. He has also quoted Qur’anic references in
respect of the campaigns of Badr and Uhud. But he
never quoted Ibn Ishaq, as he had difference of opinion
with him.

His Life-sketch and Scholarship

Wiagqidi was born in 130 #. in Medina where he was a
corn-dealer. He was well versed in Muslim history, but
in religious matters his authority has not been accepted
by the orthodox, because of his Shi‘ite tendencies. He
was reputed to be generous, and is said to have lavishly
spent on charitable purposes. Being heavily involved in
debt he went to Baghdad and approached Wazir Yahya
Barmaki, who accorded him a hearty welcome. The Wazir
provided him with a house and offered him two lakh dinars.
He was also appointed a Qadi in the city of Baghdad
on the western side of the Tigris. He loved and purchased
books, and left behind on his death, according to Khuda
Bukhsh, 600 chests of books.” He is said to have written
twenty-eight books. He was a pupil of Malik b. Anas and
Sufy@n Thauri, both jurists of the highest order (Margoli-
outh). According to Margoliouth, he is also an authority
on Tradition and jurisprudence as well as on history.
According to Yaqat, his books formed 120 camel-loads.
European scholars have praised Waqidi for special atten-
tion to chronology.® The only work of his which has seen
the light is a part of his Maghazi, published in Calcutta,

7. S. Khuda Bukhsh, op. cit., p. 44, footnote,
8. Margoliouth, Lectures on Arabic Hislorians, p- 92,
9. Ibid., p. 95.
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and a translationin German of a fuller manuscript preserved
in the British Museum. His works contain an account of the
Prophet’s mission and his campaigns and some accounts of
Syria and Iraq, besides some chapters on the period of the
Khulafa’-i-Rashidin.

After the middle of the ninth century (895-900 c.E.),
four great historians, namely, Ibn Qutaibah, Baladhuri,
Dinawari, and Ya‘qabi, appeared. Among them Baladhuri
enjoys greater reputation than others. These historians
were more or less compilers and their position remained
intermediary between biographers and historians.

Life-sketch of al-Baladhuri

Baladhuri, the Encyclopedia of Islam says, is one of
the greatest Arabic historians of the third/ninth century.
Little is known of his life; neither the year of his birth
nor of his death is definitely known. For the date of his
birth Muslim authors suggest 892 c.E. as the latest and
most likely date. He probably was bern and certainly
spent most of his life in Baghdad and its environs. For
studies he travelled to Damascus, Edessa, and Antioch
and in Iraq he studied among others with such famous
men as Musa‘b al-Zubairi. He was a boon companion of
al-Mutawakkil, the ‘Abbasid Caliph.

Merits of His Work

His two great works are Futith al-Buldan and Ansab
al-Ashraf. The former is the short version of a more com-
prehensive work on the subject. The work begins with
the wars of the Prophet, followed by accounts of the
Ridda war, the conquest of Syria, Jazirah, Armenia,
Egypt, and Maghrib and, lastly, the occupation of Iraq
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and Persia. “Remarks of importance for the history of
culture and social conditions are interwoven with the
historical narrative.”’1® ““He has also discussed,”” the same
authority says, ‘““questions of taxation, coinage and cur-
rency.”’ Baladhuri is regarded as the greatest Maghazi-
writer as Margoliouth says, and his book Futith al-Buldan
serves as a link between Ibn Sa‘d’s Tabagat al-Kabir and
Tabari's “History’’. The early historians, in fact, prepared
the way for the great historians like Tabari and Mas‘adi.

Criticism

“In spite of all al-Baladhuri’s merits,” writes the
Encyclopedia of Islam, “his value as an historical source
has been occasionally overestimated. It is not correct to
say that he always gives the original texts which later
writers embellished and expanded. It may be with much
more truth presumed from the agreement of essential
portions of his works with later more detailed works that
he abridged the material at his disposal in a number of
cases though he often remained faithful to his sources. His
style aims 2t conciseness, at the expense, at times, of the
artistic effect. We seldom meet with long stories, though
they do occur.’”’ ! Baladhuri wrote a history of the Muslim
conquests, which, in the words of Khuda Bukhsh, ““con-
spicuous by an absence of pedantry, not only exhibits
excellence of method, but shows, throughout, tacts and
the tastes of a cultivated mind—accustomed to the best
society—and freedom from the bondage of the school of
traditionists.’’'2

10, Encyclopedia of Islam, Vol. 1, London, 1960, pp. 971-2,
11. Ibid.
12. Khuda Bukhsh, op. cit., p. 47.



Chapter 'V

The Age of Tabari and Mas‘udi
Tabari—His Merits

After Baladhuri and other historians mentioned above,
the next great historians were Tabari and Mas‘adi with
whom the golden age of Muslim historiography ushered.
To Muhammad Jarir Aba Ja‘far al-Tabari are credited
two most important works : his exhaustive commentary on
the Qur'an and his chronology of Apostles and Kings,
entitled Kitab al-Muliik-wa’r-Rusul, brought down to 298 H.
Tabari acquired eminence in Tradition, law, reading of
the Qur’'an, and history. According to Margoliouth,
Tabari is the first great Muslim historian who dealt with
the subject in a comprehensive and analytic method and
formed a chronological sense of events.! His book on
history is the most informative and reliable work. As
Margoliouth says, the sequence of events is very important
in the art of history-writing, and Tabari has maintained
it to the last. The universal history mentioned above
was ten times bigger in its original form than in its present
shape. Tabari has dealt with the history of pre-Islamic
period in two volumes and has dwelt upon the life of
the Prophet, the Pious Caliphs, the Umayyad and ‘Abbasid
dynasties up to 302/915.

Criticism

Some historians based their works on Tabari’s

1. D. S. Maigoliouth, Lectures on Arabic Historians.
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“History’’—like Ibn Miskawaih and Ibn al-Athir. Ibn al-
Athir’s history Al-Kamil fi’t-Tarikh which comes up to
123 H. is an abbreviation of the work of Tabari with
additional developments. Professor Gibb observes: ‘“The
excellence of Tabari is his authority and comprehensive-
ness which marked the close of an epoch. No later com-
piler ever set himself to collect and investigate afresh the
materials for the early history of Islam, but either ab-
stracted them from al-Tabari (sometimes supplemented by
al-Baladhuri), or else began where al-Tabari left off. At
the same time, the poverty of the latter part of al-Tabari’s
work gave warning that the purely traditionist approach
to history was no longer sufficient. The bureaucratic
organization of government brought the class of officials
and courtiers to the fore as authorities for political history
and relegated the men of religion to the second place.
For this reason also, the third century marks the end of
a stage in Arabic historiography.” 2

The Cause of Tabari’s Weakness as Pointed
out by Gibb

The weakness or insufficiency in Tabari’s traditionist
approach to history hinted above may be explained by the
fact that Tabari relied on the reports of Saif b. ‘Umar, an
Akhbari, at best a pseudo-historian, more than the reports
of al-“Waqidi, a reputed historian, simply because the
latter scometimes took reports from Jewish sources.

His Technique

But his merits as an historian are considerable. Besides
his authority and comprehensiveness Tabari possessed,

2. H.A.R. Gibb, Studies on the Civilization of Islam, pp. 118-9.
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like other great Muslim historians, the sense of time and
accuracy in dating the events which became the hallmark
of Muslim historiography.? Tabari has arranged all the
events according to the year of happening and has collect-
ed as many versions of an event as he was able to find
out. Tabari was a true historian in the sense that he wrote
history without any motives and did not try to shape it ac-
cording to particular interests and objects.* According
to the Encyclopedia of Islam, he refused so many official
positions and devoted himself wholeheartedly and indepen-
dently to history-reading and writing.

Life-sketch

A life-sketch of Tabari may not be without interest.
Tabari was born at Anmul in Tabaristan from where he
proceeded to Rayy. Here one of his teachers, Muhammad
b. Humaid Razi, communicated to him more than one lakh
traditions. From Rayy Tabari went to Baghdad to attend
the lectures of the learned for some time and then left for
Basrah, having stopped for a time at Wasit. From Basrah
he repaired to Kafah, where he learnt another one lakh
traditions from one Shaikh Aba Kuraib. From Kafah he
came back to Baghdad, where he took to the studies of
Law and the Holy Qur'an. Thence he travelled westward
and having halted at some Syrian cities he proceeded to
Fustat (253 n.). In Fustat the most hospitable savant was
‘Ali b. Sarraj, who admired Tabari’s knowledge in religious
sciences as well as in poetry. From Fustat he returned to
Baghdad and from there to Tabaristan which he visited
again in 290 H. On his return to Baghdad he incurred the

3. Margoliouth, op. cit, 4. Ibid,
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displeasure of the Hanbalites owing to a remark of hisabout
their founder which was regarded as objectionable. Tabari
His broad-  had also to quit Tabaristan after his last visit,
mindedness:  hecause he did not support the cursing of the
three Caliphs from the pulpit of the mosque, a practice
then rife in that province, even though he had Shi‘ite
proclivities. So, he was broadminded and tolerant in his
views, a great quality for an historian. Tabari had learnt
the Qur'an by heart at the age of seven, had led the
prayers at the age of eight, and had taken down Traditions
at the age of nine.® He breathed his last in 310/823.

Mas‘iidi

After Tabari the most important figure in historiogra-
phy is Mas‘tdi, a renowned historian, geographer, and
philosopher, who was born in Baghdad. He travelled in
His merits ~ opain, Russia, China, India, Syria, and Egypt.
e sharac Thus he undertook extensive tours to gather
. first-hand information for his works on history
and geography. His history, a most extensive work, was
Kitab Akhbar-uz-Zaman, written in thirty volumes, with
a supplement of Kitab al-Awsat, a chronological sketch of
general history. The substance of the two parts was
gathered by him in Murij-udh-Dhahab wa Ma‘adin al-
Jawahir (Meadows of Gold and Mines of Precious Stones)
which is a history of the universe from creation to 947 c.E.
It embraces social and literary history and discussions as
well as geographic descriptions. Unlike Tabar.’s ‘‘History,”
Mas‘adi has arranged events around dynasties and empires.
He did not follow the path of Tabari, but created his own

5. Ibid., p. 104.
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style of history-writing.® His encyclopadic historio-
geographical work includes his researches on Indo-Persian,
Roman, and Jewish history and religion, as also history of
Islam. Muslim historiography was fully developed at the
hands of Tabari and Mas‘Qdi. They were followed by a
band of historians like Miskawaih, Ibn Khallikdn, Abu’l-
Fida’, and Ibn Khaldan. His famous works are Muvriij-
udh-Dhahab, Kitab al-Tanbih and Mirat-uz-Zaman. Through-
out Mas‘adi shows the very same lively interest in non-
Muslim Hero- Muslim as in Muslim peoples. He has been
i called Muslim Herodotus for his wide interest
and humanistic attitude. “Certainly his book,’’ says Khuda
Bukhsh, “stands unrivalled in its combination of instruc-
tion and amusement.”’?

His Views on History

De Boer pays him the highest tribute when he says:
“A representative of the humanistic attitude of mind is
met with in Masudi, who died about the year 956. He
appreciates and is interested in everything that concerns
humanity. Everywhere he is learning something from the
men he meets with. ... He knows where his strength lies,
and up to the last, when he is spending his old age in
Egypt, far from his native home, he finds his consolation,—
the medicine of his soul,—in the study of history. History
for him is the all-embracing science: it is his philosophy,
and its task is to set forth the truth of that which was and
is.”’® Mas‘adi believed, in the words of De Boer, that learn-
ed men come and go, but history records their intellectual

6. Ibid.
7. Xhuda Bukhsh, The Caliphate, p. 49.
8. T. J. De Boer, The History of Philosophy in Islam, p. 69.
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achievements, and thereby restores the connection between
the past and the present. It gives us unprejudiced informa-
tion about events and about the views of men.?

Criticism

Regarding Mas‘adi Professor Gibb says: ““Al-Masudi is
indeed entitled to be reckoned amongst the major Arabic
historians, but the loss of thelarger compositions, of which
his surviving works are an abstract, renders it difficult to
reach an exact idea of his methods. It is evident from
such works as these that a fresh intellectual element had
entered into Arabic historiography, an element which we
may define as the desire of knowledge for its own sake. It
is significant that writers like Yaqubi and Masudi were not
only historians but also geographers, whose geographical
information was gained chiefly by wide travels. In this
development we can doubtless trace the working of that
legacy of Hellenistic culture which was penetrating into all
branches of intellectual activities in Islam during the
second and third centuries. In historiography indeed it
went little farther but the link thus created between his-
tory and geography was maintained by a succession of
writers down to the Ottoman period.” 1°

The statement of Mas‘adi in the Introduction to his
“Golden Meadow’’ that, for the purposes of his book, he had
gone through fifty historical works, suffices to indicate the
range and extent of the literary activity of those times.!!

A New School of Historiography
Finally, let us remember that Mas‘adi represents the

9. Ibid. 10. Gibb, op. cit., pp. 117-8.
11. S. Khuda Bukhsh, op, cit., p. 49.
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spirit of a new age. With him dawned a new era in
Muslim historiography which replaced the old school of
Muslim historiography.'? The traditionist, annalistic school
of writing came to an end and in its place the sociological
and dynastic study of history came into being.!® History,
moreover, became broadbased and humanistic. Mas‘adi
inaugurated the writing of Muslim as well as non-Muslim
history and took into consideration the geographical fac-
tors and physical environment that moulded the character
ofnations. With regardto climate, Mas‘adi says thatthereare
five factors which determine it, viz. the seasons, the rising
and setting of the stars, the winds, the position of the land,
and, lastly, the position of the seas. The object of Mas‘adi’s
study of these problems was to understand the influences
of geographical environment on animal and plant life, not
only from the geographical angle, but also from the histori-
cal point of view."* All these changes were characteristic
of a new style and method of history-writing. Rightly
observes Franz Rosenthal : ““Muslim historiography achiev-
ed a definite advance beyond previous historical writing
in the sociological understanding of history and the scienti-
fic systematization of historiography.”’!s This type of
historiography saw its culmination and perfection in the
writings of Ibn Khaldan, the great sociologist and philoso-
pher-historian the world has ever produced.

Mas‘@idi breathed his last in 956 c.E. He was followed

12. Khuda Bukhsh says, “The old traditional view is, to a great extent, set
aside, and the intellectual vision is considerably widened (ibid , p. 46).

13. P. Hitti says: “The first Arab historian to use the topical method as

against the annalistic, was al-Mas‘idi of Baghdad’’ (The Near East in His-
tory, p. 254).

14. S. Magbul Ahmad, ‘‘Al-Mas‘udi’s Contributions fto Medieval Arab Geo-
graphy,” Islamic Culture, Vol. XXVIII, No. 1, January 1954, pp. 285-6.

15. F. Rosenthal, History of Moslem Hisloriography.



THE AGE OF TABARI AND MAS‘UDI 31

by Ibn al-Athir, Ibn Miskawaih, Abu’l-Fida’, and Ibn
Khaldan. A

The death of al-Mas‘adi removed one of the greatest
exponents of a new school of historiography and his age
also saw the flowering of the glorious epoch of history-
writing that began in the first century of Islam and ended
with its third century. Though Mas‘adi was not entirely
an historian of the third century H. since he died in 345,
yet he lived many years in the third century H. and
hence he can be reckoned as an historian of the third
century too. According to Professor Duri, ‘ The first
three centuries of Islam were the ages of Muslim historio-
graphy. The method of history-writing developed during
this period. In subsequent ages there were other develop-
ments in culture and other branches of knowledge, such as
geography, philosophy, astronomy, etc., which had an im-
portant impact on the writing of history. But the histori-
cal methodology remained unchanged.”” 16

Ibn al-Athir

Ibn al-Athir and Miskawaih based their works on
Tabari’s universal history. Ibn al-Athir possessed consider-
able philosphical grasp upon cause and effect in histori-
cal development.!” The works which gained Ibn al-Athir
his fame as an historian were his universal history named
Al-Kamil and his local history Al-Bahir fi’t-Tarikh Alabak al-
Mawsil. In Al-Kamil, Ibn al-Athir has discussed some im-
portant events deliberately passed over or omitted through
prejudice. He avoided repetition of any event or long chain
of Isnad. Thus Al-Kamil was planned to contain a great

16. Duri, ‘Iim-i-Tarikh ‘Ind al-*Arab.
17. B. Lewis, Historians of the Middle East,
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amount of historical information, dealing with all localities
in chronological order.’®

The author drew upon previous works, al-Tabari
occupying a favourite position in the first three centuries.
His works cover events of a period of 130 years (1084-1210
c.E.). In the opinion of Francesco Gabrieli, Ibn al-Athir
has sense of proportion, his capacity for synthesis, his
mastery and good taste as a writer."

Criticism

After the researches of Professor Gibb he cannot of
course be regarded as a primary source for the early history
of the Crusades, or even for the age of Salahuddin, since
he has sometimes been contradicted and improved upon
by Baha’'uddin and ‘Imaduddin who wrote specially upon
the Crusades. Nevertheless, he remains one of the major
Arabic historians.

Ibn Khallikan

Ibn Kallikdan is regarded as the ablest contributor to
historical biography and his work Kitab Wafayat al-A‘yan
contains in alphabetical order the lives of the most cele-
brated men in Muslim history and literature, except those
of the Holy Prophet, the four Pious Caliphs and the Com-
panions of the Prophet and their followers (Z7abiin). Ibn
Khallikan’s biography of the most distinguished Muslims
in history is regarded by Nicholson as the “‘best general
biography ever written’’. 20

18. Gabrieli, “The Arabic Historiography of the Crusades,’”” Hislorians of
the Middle East.

19. Ibid.

42;) Quoted from M.M. Sharif, Muslim Thought—Its Origin and Achievements,
P. 43.
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1bn Miskawaih

Ibn Miskawaih was a physician, philosopher, and his-
torian. According to Margoliouth, Miskawaih’s qualifica-
sis menits, (3008 for the composition of history are very

much greater than those of Tabari.2! In his
historical compositions Miskawaih could present first-hand
information on the Buwaihid time and society, as he hap-
pened to be an officer at the Buwaihid court. He had been
a courtier of two great Wazirs, Muhallibi and Abu’l-Fadl
ibn al-‘Amid, for a period of twelve years, and as such he
had the privilege of coming in contact with many official
reports and information and with persons engaged in various
official works of the Buwaihid Empire. Besides, there are
five others, in addition to the two Wazirs mentioned above,
whom Ibn Miskawaih trusted, and from whom he received
eye-witness reports for his work. Those five persons were
Abu’l-‘Ala’ Sa‘id ibn Thabit, Aba Bakr ibn Abi Sa‘id, ‘Ali
ibn al-Qasim, who were secretaries, and Firiiz, the court
physician, and Muhammad ibn ‘Umar ‘Alawi, active politi-
cian of the time.?? He was also familiar, for the above
reason, with methods of administration and warfare of the
time. He, therefore, furnishes copious information about
the economy of the empire, the sources and method of

taxation, etc., whereas Tabari’sinformation regarding these
matters is very scanty.?

Criticism

But Miskawaih relied too much upon the reports of

21. Op. cit., p. 129.

22. M. 8. Khan, “The Eye-witness Reporters of Miskawaih’s History,” Islamsc
Cuiture, Vol, XXXVIII, No. 4, October 1964.

23. Margoliouth, op, cit., p. 129.
3
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officials and ministers, and even on the reports of such
persons who collected them from the officials. This sort
of excessive reliance upon official reports has also its risks
asit has its advantages. According to Professor M.S. Khan,
the historian also refused to receive any report unfavour-
able tohis patron, the Bawaihid Sultan, ‘Adad-ud-Dawlah,*
but Margoliouth, on the contrary, holds a different view.
According to him, Miskawaih is singularly free from par-
tisanship and is outspoken in his judgments. Though a
servant of the Buwaihids, says the same scholar, he does
never conceal their crimes and indeed condemns them in
strong terms.?

Unlike Tabari, who was a theologian and a jurist,
Miskawaih exhibits very little religious partisanship.?6
Miskawaih displays greater power both as a portrayer of
character and a narrator of thrilling scenes.?

His Views on History

Miskawaih displays an attitude of scepticism towards
the supernatural.?® He thought that the age of the Pro-
phet, in which extraordinary revolution was accomplished
in ‘Arabia, should be treated as a phenomenon outside the
pale of history, i.e. usual human experience. But Ibn
Khaldan holds a different view.

Ibn Miskawaik's and Tow Khaldin's Views
In the words of Franz Rosenthal, ‘Miskawaih com-

24. M,S. Khan, op. cit,

25. Margoliouth, op. ¢it,, p. 130,
26. Ibid,

27. Ibid., p. 132.

28. 1bid., p. 133.
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pletely eliminated God from history by the simple expedient
of declaring the doing of the Prophet Muhammad’s life-work
something outside human experience, that is, history, and,
therefore, not deserving the attention of the historian. . . .
Like Miskawaih Ibn Khaldun had to divorce the traditional
view from his own historical insights by assuming two dif-
ferentlevels of existence, the supernatural or divine and the
human. Both levels, he contended, are normally separate.
Human history moved in circles, determined by material
needs and psychological attitudes, and these circles are only
very occasionally and irregularly disturbed by some arbit-
rary, if highly effective, supernatural interference. He
characterized the period of Muhammad as a glorious and
awe-inspiring one, to be sure—during which the ‘asabiyya?
was inoperative,’’30

Regarding his attitude to the Isnad it may be said
that Miskawaih was particular about it before 952 cC.E.
but after that he omitted them.

In attitude and outlook Miskawaih was secular, so to
say. Like his predecessor Tabari or others, he was free
from Traditionist bias and studied history from the socio-
logical angle. Perhaps, for that reason, Margoliouth says
that historical composition reached the highest summit in
his time.3! A certain scholar says, his ‘“ ‘Experience of the
Nations’ 2 is noteworthy for its objectivity, impartiality
and outspoken judgments.’’ 33

29. ‘Asabiyyah is a term used by Ibn Khaldiin to mean group-mind.

30. “The Influence of Biblical Tradition on Muslim Historiography,” Hislore
fans of the Middle Eas!, p. 40.

31, Op. cit.
32. His book, of which the title is Tajdrib al-'Umam,
33. Robert L. Gulick, Jr., Muhammad the Educatoy.



Chapter VI
Ibn Khaldun (1332-1406)

Ibn Khaldiin as an Historian

Ibn Khaldiin, De Boer observes, “comes forward with
a claim to establish new philosophical discipline, of which
Aristotle had no conception”.! The historical works of
his forerunners, particularly of Tabari and Mas‘iidi, have
had most influence on the development of his thoughts.
According to Walter J. Fischel, the historian Tabari is re-
garded by Ibn Khaldin as ‘““one of the few good historians’’
and counted among those historians of whom there are
“not more than the fingers on one hand’’. Ibn Khaldin
leans heavily on Tabari’s historical works and draws
material from him for his history of the non-Arabic peoples
and for the illustration of his own socio-philosophical
views.? Mas‘adi discarded the old school of historiography
which followed closely in the Traditionist method and con-
ceived of a new style and technique of history-writing which
took cognizance of society and social aspects of human life.
This particular standpoint was fully developed by Ibn
Khaldan and he made a scientific and analytic study of his-
tory, which established history asa science—a subject which
teaches us that it is not a mere catalogue of facts, nor a
mere narrative of past happenings, but a science to be
studied for understanding the causes of the rise and fall of
States and nations. It is Ibn Khaldan's Mugaddamah

1. De Boer, The History of Philosophy in Islam, p. 203.
2. Ibn Khaldun and Tameriane, p. 87.
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(“Prolegomena’’) which forms his main contribution to his
social and political philosophy.

The Background of Arabic Historiography
before Ibn Khaldiin

Before we discuss Ibn Khaldan'’s philosophy of history
at some length, let us not forget the contributions of his
predecessors who prepared the field for him. Ibn Ishaq,
Ibn Hisham, Waqidi, Baladhuri, Tabari, and, last but not
the least, Mas‘idi were pioneers in a long and illustrious
line of historians who first employed criticism in historical
research and placed it on a scientific footing. The Arab
spirit of scientific thought and systematic inquiry, which
wrought a revolution in practically all the realms of know-
ledge, effected a transformation in the field of historio-
graphy also by elevating the dry records of the past into a
dynamic philosophy of social development. The person
through whom this spirit manifested itself in the domain
of history was Ibn Khaldin of Tunis (1332-1406).

The Genius of Ibn Khaldiin who gave a New
Interpretation to History

In the words of Dr Buddha Prakash, “Ibn Khaldun
flashed like a solitary star in a pervasive fall of darkness.
He is the father of sociology, the inventor of the scientific
method of human studies and the originator of the philo-
sophy of history.”” 3

“It was no wonder,” says Professor H.K. Sherwani,
“that a man of such worldwide experience and remarkable

3. Dr. Buddha Prakash: “Ibn Khaldun’s Philosophy of History,” Islamic
Culture, Vol. XXVIII, No. 1, January 1954, p. 492.
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calibre should have forestalled later European authors
in his breadth of vision, inventive mind and favour of
analysis,”” 4

“By the consensus of all critical opinion,”” writes
P.K. Hitti, “Ibn Khaldin was the greatest historical
philosopher Islam produced and one of the greatest of all
times.”’ $

“Ibn Khaldin,”” observes Charles Issawi, ‘‘remained
for five centuries a Prophet without honour in either his
own country or abroad. During the last hundred years,
however, he has increasingly attracted the interest of both
Arab and Western scholars. He was discovered by the
West too late to influence its thought; but there, perhaps
even more than in the East, his genius has been fully appre-
ciated.” ¢ Professor Robert Flint's glowing tribute to the
genius of the great historian is worth quoting: “Hobbes,
Locke, and Rousseau were not his peers and these names are
not even fit to be mentioned along with his name.””

Kitab al-‘Tbar and Mugaddamah. Now, in the context
of the above findings and views let us now discuss Ibn
Khaldiin’s philosophy of history as it has been presented in
his Mugaddamah. The Muqaddamah (‘*‘Prolegomena’’)isthe
long preface or introduction to a larger book Kitab al-‘Ibar
of which it constitutes the first volume. In this volume,
viz. the Mugaddamah, the phenomena of society and State
are discussed at length, and in which the author expounds
his sociological and philosophical views. The second book
of four volumes begins with an account of the history of

19;. H.K. Sherwani, Studies in Muslim Political Thought and Administration,
p- 197.

5. P.K. Hitti, The History of the Arabs, p. 568.

6. Charles Issawi, An Arab Philosophy of History, p. 25.

7. Robert Flint, Philosophy of History.
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ancient nations such as those of the pre-Islamic Arabs, Baby-
lonians and Nabateans, Copts, Israelites and Jews, early
Christians, Persians, Greeks, Romans, Goths, Turks, and
Franks up to eighth/fourteenth century and deals then
with the history of Islam, the Umayyads, the ‘Abbasids,
and other dynasties until the author’s time. The third
book, dealing with the history of the Berbers up to the
days of the author, fills the sixth and the seventh
volumes. Ibn Khaldiin concluded his Kitab al-‘Ibar with
some chapters about his life and activities. This part,
usually called ‘“Autobiography,’”” consists of several long
chapters in which he describes his origin and genealogy,
his early education, his teachers and the books he read,
his activities in the political sphere of North Africa and
Spain, the various posts and positions he held under
almost all the leading rulers and dynasties of the Maghrib
of his time, his visit to Granada, his mission to the
Christian king Pedro the Cruel, and then his retirement
into the fortress of Qatat ibn Salama in order to write
his ““History,”” his return to Tunis, and his subsequent
departure from Tunis to Egypt in the year 784/1382. In
writing about his life in Egypt Ibn Khaldin dwelt at
great length on his relations with the Mamlak Sultan
Barqiiq, his various academic appointments to al-Azhar,
his appointment as the Malikite chief judge, the intrigues
against him, his resignation from the post of Qadi,
his pilgrimage to Mecca, and his return therefrom to
Egypt.

Ibn Khaldiin, in his ‘Zbar, Volume V, has given an
account of the Tartars, of Chengiz Khan and his sons, and
of the early campaigns and expeditions of Timar up to
the year 1395 c.E. In these last chapters on his ‘““Autobio-
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graphy” he continues Timir’s biography and activities
up to the year 1402 c.E., an account which is so valuable
inasmuch as it is based on a direct contact with the con-
queror and on intimate knowledge of his personality.

As regards the Mugaddamah in which Ibn Khaldin’s
Some remark- historical philosophy has been expounded, the

able comments 3 A , .
of scholars  world famous historians have held high opin-

about the . o .

Mugaddamah. 100, Some observations of those scholars will
be of great interest and will serve the purpose of giving
us a clear idea of the genius of Ibn Khaldain. Ibn Khaldin’s
fame as one of the greatest historians of Islam, as the
forerunner of modern sociology; has been acknowledged
by modern scholars in glowing terms. A.J. Toynbee?
declares it to be “the greatest work of its kind that has been
created by any mind in any time or place.” G. Sarton?
regards it as “one of the noblest and most impressive
monuments of medieval thought.” R.A. Nicholson!®
thus evaluates the Mugaddamah: “No Muslim had even
taken a view at once so comprehensive and so philosophi-
cal; none had attempted to trace the deeply hidden forces
of events, to expose the moral and physical forces at
work beneath the surface, or to divide the immutable
laws of national progress and decay.... He stood far
above his age, and his own countrymen had admired
rather than followed him. His intellectual descendants are
the great medieval and modern historians of Europe—
Machiavelli and Vico and Gibbon.” “‘He [Ibn Khaldan],”
M.A. Enan says, ““is distinguished from his predecessors
for excellent arrangement and presentation, as well as for

8. A4 Study in History, Vol. 111, p. 322.
9. Imtroduction to the History of Science, Vol. 111, p. 1775.
10. 4 Lilerary History. of the Arabs, p. 438.
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clearness, precision in the division of subjects and in mak-
ing tables of contents. . .. Ibn Khaldan has a special
style of exposition and expression. As his Prolegomena is
distinguished for the brilliance of its literary style which
is at the same time characterised by simplicity, force
of expression, precision of argument and harmony .. .
notwithstanding occasional weakness of style, queerness
of expression, as well as the use of unusual words . .. .” !
Franz Rosenthal '? writes, ‘““While the form of the Mugad-
dimah and the scholarly details of its compositions are
not without significance for the proper appreciation of the
work and its author, its main interest is as a contribution
to human thought . . . much of its value lies in the light
that it sheds upon details in Ibn Khaldun’s political,
sociological, economic and philosophic thinking.”” Else-
where,'* Franz Rosenthal pays tribute to Ibn Khaldan’s
Mugaddamah thus: “Our evidence does not permit us to
attribute a great amount of originality to Ibn Khaldun
so far as the details of his work are concerned. Yet, he
was right when he claimed that his Mugaddimah was pro-
foundly original and constituted a new departure in
scholarly research. The Mugaddimah re-evaluates, in an
altogether unprecedented way, practically every simple
individual manifestation of a great and highly developed
civilization. It accomplishes this both comprehensively
and in detail in the light of one fundamental and sound
insight, namely, by considering everything as a function
of man and human social organization.”

Ibn Khaldiin’s Philosophy of History. History, as

11. Ibn Khaldsin—His Life and Work, pp. 105-6.
12. Magaddimah, Introduction, Vol. I, p. Ixxi,
13. Ibid., p. Ixxxvi.
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conceived by Ibn Khaldin, is the record of human society,
or world civilisation, of the changes that take place in the
nature of that society, such as savagery, sociability, and
group solidarity; of revolutions and uprisings by one set
of people against another with the resulting kingdoms and
States, with their various ranks; of the different activities
and occupations of men, whether for gaining their liveli-
hood or in the various sciences and crafts; and in general
of all the transformations that society undergoes by its
very nature.'* As a philosopher of history Ibn Khaldin,
in his Mugaddamah, < prescribed for the first time a theory
of historical development which takes due cognizance of
the physical facts of climate and geography as well as the
moral and spiritual forces at work. As one who endeav-
ours to find and formulate laws of natural progress and
decay Ibn Khaldin may be considered the discoverer of
the true scope and nature of history.””!® History was so
long a mere record of events and chronicle of kings and
dynasties, but Ibn Khaldin for the first time saw through
these phenomena the stages of the growth of the social
and political lives of nations. He studies the effects of
geographical features, climate, air, food, etc., upon the
growth and evolution of civilisation and culture; in other
words, the above things influence and determine the
nature and pattern of human character and civilisation,
thought and culture, society and State. Dr Inayatullah
says that Ibn Khaldin dealt with the subject of geo-
graphical influence more fully, and based his survey of
human civilisation on a careful geographical analysis.
Influence of Climate. Ibn Khaldiin has cleary examined

14. Ibid., Vol. I, p. 56.
15, P. K. Hitti, op. cit., p. 568.
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the influence of climate upon the character, tempera-
ment, taste, and culture of individuals and nations. He
has expounded his theory by citing examples from history.
He has illustrated his theory that people living in very
cold climatic regions such as Siberia or Lapland or peéple
living near the Equator, exposed to excessive heat, cannot
make much progress and contribute to human thought.
According to him, nations living in temperate zones such
as Romans, Greeks, Persians, and Arabs, more than any
other nation, have contributed to civilisation. In our days
we find that Englishmen and French and other nations
living in not very cold climatic regions made progress in
subsequent times. This example has only confirmed the
theory of Ibn Khaldan. On the contrary, he says that
countries with extreme climates are much inferior in
civilisation and culture. He says, even man’s common
sense and wisdom, habits and customs are affected also by
longitude and latitude.

Group-Mind and Other Factors in the Formation of State.
In the formation of State, Ibn Khaldan says, one of
the factors is the sense of oneness or group-mind, which
he termed as ‘Asabiyakh. This group-mind and religion are
two of the most important factors at the root of the evolu-
tion of States. At the same time he does not assign to
religion, according to Khuda Bukhsh, a place of importance
as a formative element in civilisation. In this respect, the
historian observes, Ibn Khaldan is the first representative
of an intellectual tendency which manifested itself in the
West only five hundred years later.'* In the words of
Franz Rosenthal : ““Religious fervour and the appearance
of Prophets, who, incidentally, cannot succeed in this

16. S. Khuda Bukhsh, Islamic Civilization, Vol. II, p. 209,
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world without concrete political support, can intensify and
accelerate political movements. History offers instances
of these, the most prominent one being the phenomenal,
superhuman success of Islam.” 17

In Modern Times. But in modern times group-mind
or unity of purpose has played more than religion or any
other factor in the formation of such heterogeneous States
as Switzerland, Belgium, Canada, and the United States of
America.

Different Stages of Civilisation. Further, Ibn Khaldin
has maintained that human civilisation advances from pas-
toral and nomadic to urban and city-life and ultimately to
vast imperial dominion. The nomadic simple, rude, and
natural life is replaced by a life of opulence and luxury
which leads to indolence in place of former activity, which
again produces effeminate nature in men, rendering them
unfit for protection from foreign aggression.' In that
stage the ruler is obliged to employ mercenaries in order
to save the State. In this stage the State does not last
long and ceases to exist and dies a natural death. The
other process may also begin to work when the autocracy
or absolutism of the ruler, because of people’s inertia or
indolence, may be ultimately challenged by popular move-
ment and the State in that case may grow strong and virile
and the cycle begins to work again.

Furthermore, Ibn Khaldiin says that the State has an
organic growth. Like a human being, it has its birth, youth,
old age, decay, and death. This organic conception of society
and biological interpretation of history places Ibn Khaldan

17. F. Rosenthal, op. cit., Intro., p. cxxiii.

. 18. The history of the Arabs, their rise, development, decay and downfall
illystrate and prove the assumptions of Ibn Khaldiin,
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in the category of modern exponents of this important
school of sociological thought. We feel as if Oswald Speng-
ler was merely recapitulating the theories and concepts of
Ibn Khaldin.*

Ibn Khalditn’s Handicaps. And this magnificent achieve-
ment of Ibn Khaldan surprises us all the more when
we take into consideration the handicaps under which he
had to work. As Charles Issawi says, he had to work and
build up a theory of society with thelittle material which he
had in his time. And most of the weaknesses of his theories,
Issawi says, can be attributed to the poverty and unreli-
ability of the material on which he worked.?®

Lastly, let us close the discussion on Ibn Khaldin by
quoting Charles Issawi, who says, “And if, to the best of
our knowledge, he had no predecessor he certainly had no
successor in the world of Islam.’’?!

Life-sketch

Let us close the discussion of Ibn Khaldan with his
birth, parentage, and life-sketch. ‘Abdur Rahman ibn
Khaldin was born in Tunis on 1 Ramadan 732/27 May 1332
and belonged to an Andalusian family which had migrated
from Andalusia or Muslim Spain to Tunisin the middle of the
seventh century of the Hijrah. He is believed by some writ-
ers to have originally descended from the Yemenite Arabs
of Hadramaut, but he himself did not claim to be an Arab.
In his “Prolegomena’” he shows strong prejudice and hosti-

19. Dr Buddha Prakash, op. cit,

20. Op. cit., p 25.
21. Ibid., p. 24. M.A. Enan (op. cit ) says that traces of his influence can be
seen in the work of the Egyptian scholar and historian al-Maqrizi who attended

h:s lectures in Cairo.
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lity to the Arabs, while, in another part of his history, he
praises the Berbers and extols many traits of their charac-
ter and qualities.

Ibn Khaldan served under Sultan Abd ‘Indn, son of
Sultan Abu’l-Hasan, King of Morocco, as a member of his
Academy (Council of ‘Ulama’), and also as one of his
secretaries and seal-bearers. But later, due to a conspiracy
with the rival of Sultan Aba ‘Inan, the historian fell from
honour and was arrested and imprisoned. After two
years of imprisonment, Aba ‘Inan promised to release him
on his supplications, but before his release Aba ‘Inan fell
ill and died (1358 c.E.). The Wazir al-Hasan ibn ‘Umar,
the acting regent, released him and restored him to his
post. He also served under Abti Salam as secretary and
then as Chief Qadi. He later migrated to Andalusia. Ibn
Khaldin was married, but he tells us nothing of his child-
ren and family. He breathed his last in 1406. With him
passed a renowned Muslim savant from the Islamic world
and an original thinker and master mind from the world.
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INSIDE INDO-PAKISTAN






Chapter VII

General Characteristics of Muslim Historio-
graphy inside Indo-Pakistan

Muslim historiography inside the Indo-Pakistan sub-
continent developed in an atmosphere and in circumstances
different from those prevailing in early Islam. In that
period of historical development history was closely linked
with Hadith and followed in fact the Traditionist method
till the time of Tabari of ninth century C.E.

But here in Indo-Pakistan, history had nothing to do
with Hadith, since historical development had reached a
stage when it could free itself from the influence of the
Traditionist method ; in other words, the stage of linking
history with the study of Hadith was no longer necessary.

Secondly, historiography outside Indo-Pakistan devel-
oped in a freer atmosphere. In other words, writing of
history was done independently and without any pre-
judice to or influence from any quarters, since in early
times court history or official history did not develop. Of
course, in later times in Umayyad and specially in ‘Abbasid
times official history was written and thence writing of
history was influenced by the likes and dislikes of the
Caliphs and rulers. Thus we find that historical works
written in the ‘Abbasid times were not in general fair
and just to the Umayyad Caliphs and their times. Bala-
dhuri, Tabari, and Mas‘Qidi, to name only a few, wrote
histories independently. When court historians came to

the fore, politicians and statesmen achieved eminence and
4
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others fell to the background.

Historiography, both outside and inside Indo-Pakistan,
was written from religious outlook and both had didactic
purposes. But historiography outside Indo-Pakistan later
developed into a full-fledged science which had its begin-
ning at the hands of Mas‘adi and its culmination at the
hands of Ibn Khaldan. Of course, even before Mas‘adi
Arab historiography was critical and, therefore, scientific
in its attitude and outlook. Subsequently, history was
established as a science by Ibn Khaldan to be studied for
understanding the nature and character of different cul-
tures and civilisations.

In Indo-Pakistan, history that was written in the
days of the Delhi Sultans and the Mughal Emperors was
no doubt accurate and critical as a whole, but, developed
as it was mostly in the court, it suffered from some draw-
backs: sometimes, it was employed to eulogise the Sultans
with whom historians were in favour, or to condemn them
when they happened to be in conflict with them. This does
not mean, of course, that truth was always suppressed.
Rather there are instances of historians narrating the
truth and speaking things against their patrons, for
instance, Barani and Ibn Battatah sometimes tell the
unpleasant truth, though of course they sometimes exag-
gerate things or distort facts. Likewise, Bada'ani,
Nizamuddin Bakhshi, Ferishtah, and others told the truth
even of it went against the interest of their masters.
Bada’tini of Akbar’s court praised the genius of Sher Shah,
the Afghan leader, and Ferishtah, writing at the court of
the Bijapur Sultan Ibrahim ‘Adil Shah, sometimes wrote
things against his patron and in favour of the Mughal
Emperors.
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Besides, thestandard of writing history and presenta-
tion of facts was so high that some historians have won
admiration and applause from European scholars and
thinkers. Pitt, a renowned statesman of England, paid
glowing tribute to the genius of Ferishtah as an historian
in a sitting of the House of Commons.! Lord Macaulay
very oftenused to quote from Ghulam Husain’s Siyar-ul-
Muta’akhkhirin and spoke highly of the excellent writing
of the historian.? Barani, though his writings suffered
from some defects, was considerably accurate and truthful.
In the words of Dr Iswari Prasad : “For matters which
did not affect his order or the religion of Islam he is per-
fectly reliable and, although he is always deficient in
chronology and careless in his methods or arrangement,
he records the annals of the reign with considerable
accuracy and truthfulness.”* Professor John Dowson too
has highly praised the veracity and impartiality of the
historian Barani.

In spite of the fact that Barani betrayed his lack of
sense of proportion while writing the accounts of the reign
of the Delhi Sultans as he has attached more importance to
some less noted reignsand less importance to some notable
reigns, none the less he has described, more than any
other historian of his age, all the aspects of the people’s
life of that time besides the political. He has quoted, for
instance, even the market prices of different consumer
goods and other necessaries of human life. Besides the
narrative mode of writing history Barani and Ferishtah

1. SM. Ikram, The Cultural Heritage of Pakistan. Dr Habibullah too has
praised Ferishtah's accuracy and scientific treatment of facts—Foundation of
Muslim Rule in India, p. 16.

2. S M. Ikram, op. cit.
3. A History of the Qavannah Turks in India, pp. 344-5.
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discussed in their worksthe cultural, religious, and econo-
mic aspects of life including the political. Moreover,
Barani’s technique of portraying human character was
indeed marvellous and this evoked praise from a person of
no less eminence than Lytton Strachey.* The quality of
Babar’s memoirs (Babarnamah) and Abul Fadl's A'in-i-
Akbari has also been highly praised by scholars.

Lastly, though in general the style and language of the
writings of medieval Muslim historians were ornate and
burdened with heavy rhetoric, yet the presentation of
historians like Barani, ‘Afif, and Ferishtah was on the
whole lucid and clear. After these general observations on
the nature and character of writings of Muslim historians
of medieval Indo-Pakistan we shall now take up individual
historians for elaborate discussion.

4. S.M, Ikram, op. cit.
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Chapter VIII

Historians of the Sultanate Period
Hasan Nizami’'s Taj al-Ma’athir

Among the early Muslim historians who have dealt
with the foundation of Muslim rule in India and the early
part of the regime of the Sultans of Delhi the names of
Hasan Nizami, author of 7d@j al-Ma'athir, and Fakhruddin
Mubarak Shah, known as Fakhr-i-Mudabbir, are worthy of
mention. The earliest among the above writers is Hasan
Nizami who wrote Taj al-Ma'athir completed towards the
end of Iltutmish’s reign. According to Dr Habibullah, “it
contains a narration of the chief military events of the years
1192-1228, and, although extremely florid and ornamental
in style, is generally correct in the minimum of facts which
it embodies.” ! The author came to India soon after the
conquest of Delhi and commenced his work early in the
reign of Aibak to whom the first part of the work was de-
dicated. But the work does not contain any narration from
the year 1227-28 except one copy which Elliot procured.

Fakhr-i- Mudabbir

According to Dr Habibullah, “Extremely valuable
for the early history of the conquest and independent of
the Tajul-Ma'athir, is the historical portion in the Intro-
duction to the Book of Genealogies of Fakhruddin Mubarak

1. Dr A, B. M. Habibullah, The Foundation of Muslim Rule in India, Intro-
ductory, p. 9.
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Shah, known as Fakhr-i-Mudabbir, discovered and edited
by Denison Ross. The author, who was a learned man of
repute in the court of Ghazni and later of Delhi, wrote
another history of the Ghorides in verse which, though
mentioned by Minhaj-i-Siraj, unfortunately does not appear
to be extant.” 2

Minhaj-i-Siraj and His Tabaqat-i-Nasiri

Introduction about the Author and His Work. Tabaqat-i-
Nasiri of Minhdjuddin Aba ‘Umar b. Sirajuddin al-Juzjani,
completed in 1260, is a connected account of the period
it covers. The author held high ecclesiastical and judicial
offices in the reign of Iltutmish of Delhi and his successors
and lived at Uch, Gawalior, Delhi, and Bengal, and from
everywhere he collected his materials. A relative of Sultan
Muhammad, an eye-witness and participator in many of
the events he narrates, he has written a very interesting
and informative account of the period. In fact, it is a very
lucid and accurate account of the foundation and con-
solidation of the Delhi Sultanate. His work covers the
events of the Sultanate till the close of the reign of
Nasiruddin Mahmiaid to whom he has dedicated his work.
Major Raverty has translated and edited this work. Ac-
cording to Dr Habibullah, ‘““He is biased towards the
Ghorides and the dynasty of Iltutmish and in many places
conceals facts unfavourable to his patron Ulugh Khan
and the Sultan Nasiruddin Mahmud to whom the work is
dedicated. Although generally correct with regard to
facts, he is very sparing in supplying details and in some
places makes contradictory statements. Nevertheless its

2. Ibid., pp. 9-10,
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value as our main original source can hardly be over-
estimated.” ?

Minhaj supplies an important information with regard
to the conquest of Bengal. With regard to Ikhtiyaruddin
Muhammad Bakhtiyar Khalji, Minhaj furnishes us with
the information that Bakhtiyar established in Bengal and
Bihar mosques, colleges, Khanqahs or charitable establish-
ments consisting of students’” hostels and travellers’ guest-
houses, founded cities and established military outposts at
strategic points and had coins minted in the name of his
master Qutubuddin Aibak.* He also erected embankments,
constructed roads and bridges connecting his military out-
post at Deokot and his southern outpost at Lakhnor
(Birbhum) with his newly founded capital at Lakhnauti.
But, curiously enough, his narration stops in 1260 and
does not provide us with any information for a period of
five years, i.e. from 1260 to 1265, and this blank has not
been filled up by any subsequent writer.

3. Ibid., pp. 10-1.
4. Tabagat-i-Nasiri, pp. 149-51.



Chapter IX

Dia’uddin Barani and His Tarikh«i-
Firuz Shahi

Barani’s Merits

The unfinished work of Minhaj-i-Siraj was taken up
by Dia'uddin Barani, an historian of great merit and
renown. Although he was not very particular about the
accuracy of dates, which naturally detracted much from
his credit, he was nevertheless a powerful historian who
left behind him an interesting and illuminating account
of the reigns of the Delhi Sultans up to the sixth year of
Firaz Shah’s reign along with a description of social, cul-
tural, religious, and economic conditions of the people of
that time. He handled his materials with such skill and
ability that, instead of becoming a dry catalogue of facts,
his account has become a lucid, useful, and charming
historical work. “Barani’s Tarikh-i-Firuz Shahi, complet-
ed in 758/1357, is the vigorous and trenchant expression
of a conscious philosophy of history which lifts Barani
out of the ranks of mere compilers of chronicles and
annals. Barani wrote history as no mere pastime.”' He
did not confine himself only to the history of the Kings
and Princes but also attached due importance to the
literary, religious, and economic aspects of people’s life.
He even quoted market prices of the consumer goods and
other articles of necessity.

1.-P. Hardy, Historians of the Medieval India.
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His Portrayal of Character. The minute but important
details and aspects of human character never escaped the
attention of the historian. The character of the stern and
severe disciplinarian Balban has been so skilfully por-
trayed in a few words: ‘“He hardly laughed publicly and
his private attendants even never saw him without socks
and shoes This minute observation of the Sultan’s conduct
by the historian has indeed spoken volumes about the
character of the Sultan. Such skilful delineation of charac-
ter has charmed a scholar like Lytton Strachey.” 2

Barani wrote another history named Fatawa-i-
Jahandari, a political and administrative manual,® and he
also translated into Persian an Arabic work on the Barme-
kids of the ‘Abbasids.

Barani’s Views on History. Barani was not merely a
narrator of events, but he held certain views about his-
tory. To him history was a very important subject which
furnishes valuable guidance and provides enlightenment to
kings and statesmen, ministers and officials, by which
they may profit if they act upon, so that they may attain
success in their achievements. History also warns the
readers to avoid the base and the contemptible. History,
Hardy says, is to Barani inculcation of true religion and
morality by examples, an indispensable study for the good
life. Moreover, it also gives us knowledge of the annals and
Traditions of Prophets, Caliphs, and Sultans and other
great men, of Government as well as of religion. Accord-
ing to Barani, history loses its value if it concerns the
deeds of mean and unworthy persons. In other words,

2. SM. Ikram, The Cultural Heritage of Pakistan,

3. Barani prescribes certain requisites for a stable kingdom—a strong and
contented army, a well-filled treasury, an equitable system of taxation, and an
efficient intelligence system for reporting acts of injustice and wrong.
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history is not meant for the common people; as Barani
says history is next in importance to the Qur’an and the
Hadith. It was from this angle of vision that Barani
wrote his history. He was an orthodox Muslim and be-
longed to the conservative aristocratic class. He was,
therefore, not so liberal-minded and had clashes some-
times with rationalist-minded Sultans like Muhammad bin
Tughlaq.

Benefits of History. According to Barani, history con-
fers seven benefits upon readers. Firstly, it gives mankind
an acquaintance with the heavenly books, the Traditions
or the deeds of the Prophets and the Sultans. History is
that science which provides numerous examples for those
who have eyes to sce or who can derive lessons. Secondly,
it is the twin-brother of the science of Hadith, indispens-
able for a knowledge of the words and deeds of the
Prophets. Thirdly, history is a means of strengthening the
reason and good sense by the study of the experience of
others. Fourthly, a knowledge of history furnishes guid-
ance to Sultins in critical situations from past experience
of others. Fifthly, a knowledge from history of the
Traditions and deeds of the Prophets and the hardship
they suffered will stimulate the patience and mental
strength of the Muslims in trying situations and misfor-
tunes. Sixthly, history proves to the readers the fruits of
good deeds from the example of the lives of the pious and
virtuous and the results of bad deeds from the lives of
sinners. Thus, the Sultans are induced to do good deeds
and act kindly to their subjects and not indulge in tyranny
and oppression. Seventhly, history is a necessary founda-
tion of truth. It narrates truth and avoids falsehood.

Thus Barani, P. Hardy says, ‘‘conceives history to have a
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didactic religious purpose. ... Barani insists that an
historian will show forth his piety and right belief by
stating the truth without fear or favour. For what he
writes he will be accountable to God on the Day of
Judgment. In sum, then, for Barani the duty of the
historian is to teach the lessons of history.”” ¢ Elsewhere in
his work the same scholar observes: “For Ziyauddin
Barani in particular, the study of history was the study
of God, not of man; the past is a commentary upon the
Divine Purpose for men, a vehicle of Revelation.”® But
here we should be cautious to accept the remark un tolo,
since Muslim conception of history differs from the Western
conception, and it would not be right and proper to study
Muslim history from the Western standpoint.

Barani's Technique. According to Dr Habibullah,
what Barani purports to teach is stressed sometimes by
selected examples of the ruler’s behaviour, but often
by long discourses on statecraft, putting them in the
mouth of the historical personages. ‘“This dramatization of
history—not unknown since the days of Thucydides—
together with his undoubted power of description, accounts
for the fame which Barani’s Tarikh has enjoyed. But the
work can hardly be regarded as a chronicle. It is rather a
series of character-study of rulers whose words and deeds
are meant to be illustrative of the extent to which they
may conform to the ideal king the author has in view.”’®

His Drawbacks. So far as the drawbacks of his writ-
ings are concerned, Barani lacks accuracy of dates. For
instance, the dates of the accessions of Balban, Kaiqubad,

4. P. Hardy, op. cit., pp. 23-4.
5. Ibid.. p. 118.
6. Dr Habibullah, The Foundation of Muslim Rule in India, pp. 11-2.
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and Jalaluddin Khalji are incorrect. The historian is also
found wanting in sense of proportion which is so necessary
for a reputed writer who aims compiling a comprehensive
and authenticaccount, an account of the history and politics
of more than one century. Curiously enough, the historian
has devoted the same number of pages to the short and
dull reign of Jalaluddin Khalji (1290-6) as to the longest
and most eventful reign of Muhammad bin Tughlaq.
Then, again, Kaiqubad’s reign with almost nothing of
importance except the Khalji revolution covers nearly
fifteen pages more than the reign of Ghiyathuddin Tugh-
laq.” Besides, Barani had the habit of resorting to the
device of putting his own ideas into the mouths of others.
The counsels of Balban to Bughra Khan or of the latter to
his son Kaiqubad are illustrations of the tendency. This
is the view maintained by Dr A.B.M. Habibullah.

His Fearlessness in Expressing the Truth. According to
S.M. Ikram, ““What distinguishes him more than anything
else is his fearlessness in expressing the truth and criticiz-
ing and condemning the actions of great men when
necessary. For a contemporary writer this is highly credit-
able and even if he had no other qualities he would have
deserved to be ranked with the most eminent historians of
his age.”’®

Fatawa-i-Jahandari. Barani's Fatawa-i-Jahandari too
is a remarkable book. In this book Barani lays down his
own opinion that only the first four rightly-guided Caliphs
were true Muslim rulers, since, following the example of the
Prophet, they combined in themselves parsonal poverty,
humility towards God, and the duties of rulership. Moreover,

7. Dr Moinul Haq, Barani's History ofthe Tughlags.
8. Op. cit.
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they were the elected representatives of the people, whereas
beginning from the Umayyad Caliphs all rulers gained
authority by military force or nomination by their pre-
decessors or a diploma of investiture by the Caliph. To
the question as to how such rulers may justly claim their
subjects’ obedience and escape Divine wrath and punish-
ment although their power is prima facie un-Islamic in
origin and character, Barani’s answer is that the Muslim
Sultans and Caliphs must utilise that power in the protec-
tion and maintenance of Islam or in the establishment of
a State of social peace and orderin which Islam can flourish.
Thus a true Muslim Sultan is he who enforces the Shari‘ah,
suppresses unorthodoxy and infidelity, dispenses strict
justice, and appoints only pious Muslims to office. If any
Muslim Sultan acts up to this advice and remains inwardly
humble before and dutiful towards God, he may hope for
salvation in the next world despite his indulgence in out-
ward pomp and magnificence.

But Barani held certain peculiar views which do not
behove an historian. He does not attribute ‘Ala’uddin’s
all-round success to his own talent and ability, but it was,
he believed, due to the blessings of the Chishti saint,
Shaikh Nizamuddin Auliya’ of Delhi. The saint’s bless-
ings are no doubt true but to attribute everything to the
saint’s blessings is going too far. Individual initiative and
talents have no doubt values of their own and play an
important part in bringing success to a person.

Barani was well connected with the ruling circles of
Delhi. His father, Mu’ayyid al-Mulk, was uncle to Arqali
Khin, the second son of Jalaluddin Khalji, and his paternal
uncle Malik ‘Ala’ul-Mulk was Kotwal of Delhi under
Sultan ‘Ala’uddin Khalji. His other relatives too held
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high posts in the reign of Balban. Barani himself became
a courtier and boon companion of Sultin Muhammai bin
Tughlaq for seventeen years and three months. Barani
says that after the death of his patron he fell on evil days
because of the jealousy of his enemies who secured his
banishment from the court. Had it not been for the kind-
ness of Firiz Shah Tughlaq, the successor of Muhainmad
bin Tughlag, Barani says in his own words, he would
have “‘slept in the lap of my Mother Earth”.

After Barani’s death the history of the Tughlaqs was

written by Shams-i-Siraj ‘Afif who dwelt on the entire
reign of Firaz Tughlag.



Chapter X

Shams-i-Siraj ‘Afif and His Tarikh-i-
Firuz Shabhi

‘Afif’s Conception of History. As P. Hardy writes:
“Certainly Afif opens the Tarikh-i-Firuz Shahi in the
manner of a biography of a mystic. God, he says, created
two worlds, this one and the next, wherein He may repose
those who worship Him and keep His commandments.
Out of His Bounty He has communicated some of His
divine purposes to Mankind through the Prophet Muham-
mad and has made him Sultan of both worlds. But the
Prophet, like a true Sufi, does not crave this power and
has delegated it to Ulama and Mashaikh on the one hand
and pious Sultans on the other. Farsighted Sultans have
followed the example of leaders of religion (imaman-i-
din). As the magamat of the people of the mystic path
are of particular value, Afif will, he says, set down ten
magamat which are peculiarly appropriate for rulers. The
use of the term magamat to describe qualities in rulers
indicates that Afif intended to write in a manner befitting
a biographer of a pious Sufi rather than of a politic
Sultan.””! A magam (plural, magamat) or “station” is a
technical term for certain stages through which the mystic
must pass on the way to God. Among them are taubah or
turning to God in repentance, wara‘ or abstinance from
what is unlawful, and 7id@’ or complete resignation to the
will of God.

1. Historians of the Medieval India.
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Ten Virtues of an Ideal Sultan. These maqdmat are:
(1) shafgat, or compassion for God’s creatures; (2) ‘afw, or
forgiveness of the sins of others from fear of God; (3) ‘adl
and fadl, capacity for justice and wisdom ; (4) mugatilah,
or readiness to fight against the lower self and the forces
of evil, and to fight for true religion; (5) #har and iftikhar,
or generosity to raise people in dignity ; (6) ‘azmat and rab,
or power and majesty, the capacity to overawe the
turbulent and the infidel for true religion's sake; (7)
hushyari and bedari, or vilgilance and alertness in saving
and serving the good and in combating lust and passion
for material things; (8) ‘brat, or circumspection and
ability to set an example; (9) faith and nasrat, or victory
over one's lower self, over the enemies of Islam and of the
realm, and the last (10) kiyasai and firasat, or sagacity and
foresight to foresee what is in the interests of religion and
government in unforeseen circumstances.

Firiiz—a Model Sultan for ‘Afif. According to “Afif,
Firaz Tughlug was mild and kindhearted and abstained
from cruelty and oppression unlike other Sultans of Delhi,
and resorted to justice and fairplay to win the hearts of
men. He was, ‘Afif says, the Imam of the age, since dur-
ing his long reign of forty years no Mongols crossed the
Indus to attack Delhi and no disorder or rebellion marred
the peace and tranquillity of the realm. ‘Afif wishes his
readers to understand that the subject of his work is no
ordinary man but a wali, a friend of God.

Criticism of His History. “In recounting the events of
the reign,” P. Hardy says, ‘“Afif, though paying heed to
a very general chronological sequence of events, does not
attempt to place them in a close chronological order, al-
though within particular episodes he does (but without
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dates) narrate a story in detail. His main aim is to put
Firuz Shah Tughluq in the most favourable light possible
whatever he does: in effect, to show the Sultan to be
acting as may befit those moral stations (magamat) which
he set forth at the beginning of the work.” 2

Be that as it may, regarding the merits of the work
of ‘Afif Professor Dowson writes that his work “gives a
better view of the internal conditions of India under a
Mohammedan sovereign than is presented in any other
work except the Ayin-i-Akbari.””?

‘Afif no doubt bestows lavish praise on the Sultan as
a patron and disciple of the Safis. Indeed, according to
‘Afif,* Qutbuddin Munawwar went further than calling
him a patron and a crowned Safi himself. Though ‘Afif
went to excesses or exaggerated things, yet his impression
about the Sultans is not wholly false : it contains large
elements of truth. As an instance, Firtz’s own statement
may be quoted: Firdz in his Futithat-i-Firiiz Shaht, which
he himself wrote, says that his predecessors acted upon
the principle: i

wdls el A 1y & @l o g 1 S

[If you want the government to remain stable, then keep your
sword moving.]
But his own policy was based on the maxim :

ool J YL gl Bz w el JYL P cws 05 5 o5

[Grant mercy when you have the upper hand, i.e. are in a higher
position, for forgiveness is nobler than anger.]

Besides this, there is a clear testimony of the Hindu
historian Sujan Rai who speaks about Firaz Tughlaq

2. Ibid.
3. History of India as Told by Iils Own Historians, Vol. Firuz Shahi, p. 2.
4. Tarikh-i-Firtiz Shahi, pp. 22-3.

5
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thus:
Olwlle e ‘) )_,5.6.(:5 fb-,w.’ﬁed“w)u"?l":)“ ;}j).;.);
= sl

[At the age of ninety he passed away and left a good name in
both the worlds.]$

These are eloquent proofs of the fact that Firaz was
really a benevolent and kind ruler worthy of praise. But
in all fairness we may say that ‘Afif only recounted the
good deeds and praised the Sultan but he never pointed
out his defects and drawbacks from which he suffered,
and which were to no small extent responsible for the
decline of his empire. Those defects were connected with
the administration of the realm. The Sultan’s weakness,
lack of foresight and prudence, and his lack of personality
were largely responsible for the disintegration of his do-
minion.

His Technique. ‘‘In technique,” Hardy says, ‘“ Afif is
an historian writing from ‘authorities’. He accepts the
word of reliable informants for his information. . . .Where
Afif does not give common report or precise authority of
others for the statements in his work, he relies upon his
own eye-witness. That alone guarantees the truth of his
assertions.”

In conclusion, we may say that ‘Afif was fanciful and
idealistic in approach, but Barani, with all his drawbacks,
was more practical and realistic in his approach. But
both stand on some common ground. As put by Hardy,
““As with Barani, Afif’s criteria for ascertaining historical
truth are ultimately religious.””” But unlike Barani, ‘Afif
is no writer of thesis, offering a coherent interpretation of

5. Khulasat-ut-Tawarikh, Delhi edn., p. 252.

6. Op. cit.
7. Ibid.
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how and why things happen in history. He does not
interpret the past (Chapter XI) in such a way as to teach
specific ethical principles and course of action.®

8, Ibid.



Chapter X1

Yahya ibn Ahmad Sirhindi and His
Tarikh-i-Mubarak Shahi

Professor Dowson observes: ‘““The Tarikh-i-Mubarak
Shahi by Yahya Ibn Ahmad Sirhindi, in spite of its
small size and lack of literary pretensions, is a work of
exceeding value, being the primary source of information
for one particular period of Delhi history, namely the
reigns of the Sultans of the Sayyid dynasty. ... Thus he
is our most original authority for a period of thirty-five
years 1400-1434, or even longer, as he supplements the
meagre information of Afif from about 1830 onwards.
What enhances his value is that he is, in the words of
Professor J.N. Sarkar, ‘the only source of all our know-
ledge of the Sayyid period. All later writers have been
directly or indirectly indebted to him for the history of the
troublous times which followed the invasion of Timur....
The whole account of the Sayyid period in Nizamuddin
Ahmad’s Tabagat-i-Akbari is a mere reproduction of the
statements of Tarikh-i-Mubarak Shahi very often copied
verbatim. Badayuni follows it very closely. Ferishtah often
borrows its very words.”’ !

According to Hardy, Sir Wolseley Haig appears to
have agreed with this judgment, for Chapter VIII of the
third volume of the Cambridge History of India is almost
wholly based upon the Tarikh-i-Mubarak Shahi. Nothing
is known of Yahya bin Ahmad beyond what he himself

1. Sarkar quoted in P. Hardy's Hisforians of the Medieval India, p. 56.
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says in his Tarikh and that is extremely scanty. From his
information it is persumed that he was not a courtier at
Delhi, though he had hoped to become one as a reward
for writing his history. No information of his age, educa-
tion, and previous life has been furnished by the
historians.

The Tarikh-i-Mubarak Shahi has given an account of
the history of Islam in Hindustan from the time of
Muhammad bin Sam of Ghor to Yahya bin Ahmad’s own
day. It is based upon the previous Muslim historical
works for the period before 1351. Among the works he
utilised were Tabagat-i-Nasirt by Minhaj al-Siraj and
Barani's Tarikh-i-Firiiz Shahi and Amir Khusrau’s Qiran
al-Sa‘dayn.

So far as the merits of the book are concerned,
Professor Dowson says that the author is a careful and
apparently an honest chronicler, and furnishes us with all
the knowledge necessary for the history of the Sayyids;
in fact, it is the best source of the Sayyid period which
was considerably utilised by Nizamuddin Ahmad while
writing his Tabagat-i-Akbari.?

Yahya bin Ahmad has omitted in his work all mention
of ‘Ala’uddin Khalji’s economic measures which Barani
has mentioned in his Tarikh. In other respects he has
followed Barani. In attributing the troubles of the reign,
besides other factors mentioned by Barani, he gives two
factors—Tamashirin’s invasion and famine—which Barani
either does not mention or belittles their importance. He
drew certain morals from the record of human actions.
In the words of P. Hardy, the historian says: ‘“The more

772. Elliot and Dowson, History of India as Told by Its Own Historians, Vol. VI,
P 77.
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man becomes attached to worldly vanities, the more
catastrophic his undoing. The world is not to be sought,
it is to be avoided.” 3

3. P, Hardy, op. cit., p. 63,



Chapter XII

Amir Khusrau and His Historical
Works

Amir Khusrau (1253-1325) is the most prolific writer
and versatile genius of medieval India. He was a great
poet and historian and at the same time an eminent
musician adept in classical music. The famous historical
works which have made him famous are Qiran al-Sa‘dayn
(completed in 1289), a mathnawi on the meeting of Sultan
Mu‘izzuddin Kaiqubad and his father Nasiruddin Bughra
Khan in 1287 on the banks of the Sarju in Oudh (Awadh) ;
the Miftah al-Futith, a mathnawi on four victories of Sultan
Jalaluddin Khalji (completed in 1291), the Khaza'in al-
Futith, a prose account of the victories of Sultan ‘Ala’uddin
Khalji, completed in 1311-2, the Dewal Rani Khidr Khan, a
mathnawi on the love story of Khidr Khan, son of
‘Ala’uddin Khalji and Dewal Rani, daughter of Rajah
Karan of Nahrwala, completed in 1316, and continued up
to the blinding of Khidr Khan and his murder at the
hands of Malik Kafar. Then the Niij Sipihr, completed in
1318, describing the reign of Sultan Qutubuddin Mubarak
Khalji, and Tughlag Namah, a mathnawi on the victory of
Ghiyathuddin Tughlaq over Khusrau Khan in 1320.

Qiran al-Sa‘dayn. Though Amir Khusrau was more a
poet than an historian, yet his historical works have merits
of their own. Regarding his Qiran al-Sa‘dayn, Dr B. P.
Saksena writes: “Qiran al-Sa‘dayn is the first historical
mathnawi of the celebrated poet-historian Amir Khusrau
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Dihlawi. It is decidedly the best of his works in which
poetry and history have been harmoniously blended to-
gether round the central theme of the meeting of the Sultan
Kaiqubad with his father Bughra Khan. The poet has
woven a picturesque account of the contemporary life at
Delhi. He describes the capital of the Turkish Empire in
the thirteenth century with a precision of detail that
vividly portrays to us its grandeur and magnificence. . . .
While composing his mathnawi the poet’s imagination was
stirred to supreme heights of eloquence.’’!

The Khazd’in al-Futiih. “The Khazain-ul-Futuh,”
writes P. Hardy, ‘“has been much valued as the history
extant which was written in the reign of Sultan Alauddin
Khalji. . . . The account of action in the Khazain al-Futuh
is subordinated from the very beginning of the work to
aesthetic effect.”’? Amir Khusrau in his Khaza'in al-Futith
has given a faithful and elaborate account of ‘Ala‘uddin
Khalji’s conquests and campaigns. In this respect this
work enjoys great merit. The historian has also praised
‘Ala"uddin Khalji for keeping down the prices of corns by
storing grain and releasing it to the market at times of
scarcity, and for establishing a cloth-mart and a fruit-
mart where people could make purchases at fair prices.
Then the historian has also given account of the religious
buildings repaired and erected by the Sultan. “The
Khazain-ul-Futuh, in particular,” Dr K. M. Ashraf says,
“has a value of its own. Here the author gives a systematic
account of the first fifteen years of Sultan Alauddin
Khalji and it appears from its topographical and other
details that the author was a personal witness of some at

1. Cf. The Proceedings of the Indian History Congress, Lahore, 4th Session,
1940, pp. 229-33.

2. Historians of the Medieval Indéa, p. 76.
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least of the scenes even of those in the distant south. It is
the only contemporary history of the period and the facts
are narrated with admirable accuracy and wealth of
detail. On the whole we can agree in our estimate of Amir
Khusrau with Professor Cowell that, although his style is
full of exaggeration and metaphorical description, the
facts are given with tolerable fidelity.’’ 3

The Tughlag Namah. The Tughlag Namah, the last of
Amir Khusrau’s historical poems, is the story of Ghiyath-
uddin Tughlaq’s campaign and success over Khusrau Khan
and his seizure of the throne of Delhi from Khusrau
Khan in 1320. It is written in the form of a religious and
moral melodrama.

Criticism of His History. According to Hardy, ‘History
is not the story of a developing, changing human nature in
action, developing and changing in interaction with its
environment, but a spectacle of Divine Ordination. The
individual is depersonalized, dehumanized ; Amir Khusrau’s
figures, whether virtuous or vicious, are as statues polished
for an exhibition, they are gods or devils, not men.”’4 ““For
Amir Khusrau wrote about the past to fulfil not a prac-
tical, or a moral, or a religious, or an academic purpose,
but to fulfil an aesthetic purpose.’’$

Let us finish this chapter with a mention of Amir
Khusrau’s parentage. His father, Amir Saifuddin, was one
of the numerous refugees who had fled from their original
homes before the advancing Mongol hordes and had
taken shelter in Hindustan at that time. There he soon
distinguished himself as a soldier under Sultan Iltutmish

3. Life and Conditions of the People of Hindustan, 1200-1550.
4. Hardy, op. cit., pp. 88-9.
5. Ibid,, p. 92.
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of Delhi and settled down at Patiali where Khusrau was
born in 1253. He breathed his last in 1325 at the age of
72. He was a devoted and favourite disciple of Hadrat
Nizamuddin Auliya’ of Delhi.



Chapter XII1

Isami and His Futuh al-Salatin

A Few Words about Futih. The Futih al-Salatin is a
remarkable literary achievement. It contains over eleven
thousand couplets in the metre of Firdausi’s Shahnamah,
giving a history of the deeds of Muslims in Hindustan
from the time of Mahmiid of Ghzani to the author’s own
day. It was written seven or eight years before Barani’s
Tarikh-i-Firitz Shahi and it was written at the court of
‘Ala’uddin Bahman Shah, the Bahmani Sultan of the
Deccan, to whom the historian dedicated his work. Futith
al-Salatin was utilised by later Mughal historians, notably
by Nizamuddin Ahmad in his Tabagat-i-Akbari.

Isami’s Aversion for Muhammad bin Tughlaqg. Isami was
not well disposed towards Sultan Muhammad bin Tughlaq
of Delhi who took Isami, then a boy, and his old grand-
father ‘Izzudin with him to Deogir or Daulatabad when
the city was made a second capital. His grandfather died
pathetically at Tilpat on the way to Daulatabad. Nothing
is known about the life of the historian until the age of
forty. Presumably he was busy in writing the Futih al-
Salatin. Isami had lost all his near and dear relatives. He
had no charm of life and so he wanted to leave behind
him a memorial in the shape of an historical work,

Criticism of Isami’'s work. Isami’s narrative is vivid
and his style is clear and lucid, as admitted by P. Hardy
and Dr Mahdi Husain. “There is little doubt,” Hardy
says, ‘“‘about Isami’s narrative powers, his ability to tell an
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interesting story.”’! Isami was, however, not concerned
with dates. The only date given for the whole of the
reign of Sultan ‘Ala’uddin Khalji is that of his death.
Isami’s outlook too, like Barani and other historians of
the time, was religious. Isami writes that it is impossible
to apply human criteria of justice and injustice to his acts.
Isami finds God’s purposes inscrutable and His commands
incomprehensive to mortal man.?

Mahmiid of Ghazni was for Isami as for Dia’'uddin
Barani (in his Fatawa-i-Jahandari) the archetype of the
perfect Muslim hero, a model for imitation by succeeding
generations of Muslims.?

Muhammad bin Tughlaq is condemned by Isami as a
wicked man and as a bad Sultan who, he believed, killed
his own father, Ghiyathuddin Tughlaq. He was also very
much annoyed and displeased with the Sultan because of
his ambitious projects, particularly transfer of capital to
Daulatabad, in which Isami and his grandfather terribly
suffered. This suffering Isami never forgot in his life, and
so he could not speak well of Muhammad bin Tughlaq.
It may be noted that Isami is guilty of contradictory
{ffgiicfoi;n' statements. In one couplet he says that the
statement.  entire population was ordered to leave the
city of Delhi. Later he speaks of the exile of the leading
Muslims only. In his own words once he says:

A5 O el 5l s dan A 3 AT e thg

[He ordered that the city should be set to fire: the entire

populace should be turned out.]

And again he says:

1. Hardy, Historians of the Medieval India, p. 100.
2. Tbid., p. 104.
3. Ibid., p. 107.
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[When none remained in the city from among the leading per-
sons, all the gates were closed.]

Isami’s Objective. In conclusion, it may be said that
Isimi’s ambition was to be a man of letters rather than
to be an historian. Dr Mahdi Husain’s statement that
the Futih al-Salatin may legitimately be called the
“Shahnamah’’ of medieval India is not very wide of the
mark. Consequently, the Futith-al-Salatin is, to sum up,
not a critical history nor a theology, nor an ethic but
an epic.* Here, the observation of Hardy about the
Futah—the  Place Hasan Nizami, Amir Khusrau, and
Shabndmah  Isami occupy in writing history may be
India,nota  quoted. Hardy says: “Since Hasan Nizami,
history. Amir Khusrau and Isami subordinate history
to art and treat the past as raw material for the poetic
imagination, showing indeed great disinclination for facts
and every inclination for fantasy, it is perhaps arguable
whether their works should be classed as part of Indo-
Muslim historiography, important as they may be as
historital evidence.”’ 5 About medieval history in general,
P. Hardy observes: ‘“History is purposeful and directed,
though by other than human hands. In the final analysis,
Muslim historiography in early medieval India is theocratic
rather than humanist.”’

4. Ibid., p. 110.

5. Hardy, in Historians of India, Pakistan and Ceylos, p. 125,
6. Ibid., pp. 126-7.



Chapter XIV

Ibn Battutah

Ibn Battaotah, a foreigner to Hindustan, and an
itinerary pre-eminently, was also an historian. Though as
a traveller he was not attached to any court, and as such
had the advantage of being free from local prejudices and
influences, yet against these advantages we should bear
in mind his handicaps. Being a traveller he had become
used to swallowing all sorts of stories and gossips without
carefully weighing their authenticity. In the case of Indo-
Pakistan his accounts could not remain unaffected by his
personal relations with the Sultan Muhammad bin Tughlaq
with whom he had good and cordial relations for about
eight years as a judge in Delhi, but subsequently he came
to have bitter relations with the Sultan, which caused his
imprisonment for some time. This fact, nevertheless,
embittered their mutual relations and coloured Ibn
Battatah’s attitude towards the Sultan.

Abit ‘Abdullah Muhammad ibn Battatah (1304-78) was
a native of Tangiers. He was one of the greatest medieval
travellers and he extensively travelled during a period of
about twenty-eight years (1325-55). He visited North
Africa, Arabia, Asia Minor, Iraq, Persia, the Levant, and
Constantinople and from there he visited Khwarazm,
Bukhara, and Samargand, and then through Khurasanand
Afghanistan he crossed the Hindukush and arrived in Sind
on 1 Muharram 754/12 September 1333. On his way to
Delhi he passed through Multan and the Punjab. When he
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reached Delhi in 1334 the Sultan was at Daulatabad, the
second capital. He was, however, well received by the
Wazir and very soon rose to great favour with the Sultan
who appointed him Qadi of Delhi, a post he occupied for
about eight years, and had excellent opportunities of
watching and observing the activities of the Sultan and
the policy of his government. After about eight years he
lost favour with the Sultan for some unknown reason and
was, as said before, arrested and imprisoned.

Although the reconciliation came afterwards, the
two were never actually reconciled. Ibn Battatah was
then sent to China on a diplomatic mission. On the way
he was shipwrecked and reached Maldive islands from
where he came to Madura in South India. Then he came
to Chittagong and sailed for China. He is believed to have
met Shah Jalal Tabrizi of Sylhet from whom he received
a robe called Khirgah (the cloak of a saint). On his way
back he passed through Sumatra and visited the Indian
ports of Quilon and Calicut. He then went to Arabia and
performed the pilgrimage and returned home in 1349,
After another short journey in Central Africa he settled in
Morocco. He wrote his Riklah and died in Morocco in
1377-8 at the age of seventy-three.

As already mentioned, his subsequent estrange-
ment with the Sultan led him to distort facts or relate
what was not true. He lent willing ears to the enemies of
the Sultan. His book contains many errors, which may be
said to have been due to two causes. Firstly, he had lost
his notes which he took down in his travels, and, secondly,
for the events to which he himself was not an eye-witness
he accepted the versions of his narrators rather uncriti-
cally. His evidence, therefore, is to be received with caution,
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and unless his evidence for which he relies upon others is
corroborated by better authorities, it should not be taken
as conclusive. In the light of this fact Dr Mahdi Husain’s
observation appears to be too much when he says: “Ibn
Batuta possessed greater advantages than Barani for
getting new and accurate information about facts.”

Before we close the discussion of Ibn Battatah, let us
give a few instances of his deliberate distortion of fact.
Though he accused in his book Riklah the Sultin of desert-
ing the capital city Delhi, yet when he arrived in Delhi
(1334), a time when Delhi was not the capital, he un-
guardedly expressed the truth in his book that he found
the city very populous and flourishing.! In this way though
he attempted to suppress the truth, yet he unwillingly
committed the truth.

But, in all fairness, it must also be admitted that Ibn
Battatah’s evidence has sometimes been found correct.
For instance, so far as the project of the Khurasan expe-
dition is concerned, Ibn Battitah told the truth, whereas
many other historians distorted the whole thing. It was
Ibn Battatah who has furnished the information that
Tamashirin of Khurasan did not invade Delhi, rather he
came with his troops to Delhi to take shelter, being de-
feated and pursued by the troops of Abf Sa‘id of Persia.
And 5000 dinars which the Sultan Muhammad bin Tughlagq
offered to Tamashirin was by way of presentation to an
honoured guest, and not by way of buying him off to save
his throne from his raid. This is the view maintained by
Dr Mahdi Husain. So, Ibn Battitah sometimes tells the
truth and his information has given us light on some

1. Ibn Battitah again assigned the reason for transfer of capital to writing
of letters, abusive and objectionable, by the people addressed to the Sultdn.
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important events of the Sultan Muhammad bin Tughlagq.

Then, again, it was Ibn Battatah who has given us
correct information with regard to the Qarachil expedition.
Neither Barani nor Ferishtah has furnished correct in-
formation, whereas Ibn Battiitah has alone maintained
that the expedition was launched against the hill-chieftain
and his tribe of Qarachil at the foot of the Himalayas. So,
" theaccount of Ibn Battitah has its merits, though at times,
owing to the grudge that he bore against the Sultan, he
could not rise above personal hatred and prejudice.



Chapter XV

Historians of the Mughal Period
Babur-Namah or Wagqi‘at-i-Baburi

Bibur, the founder of the Mughal Empire, though not
an historian, wrote his Memoirs, which, besides being a
marvellous piece of literary work, furnishes not a little
information about Babur’s own life and adventure, his
boyhood and youth, his struggles and rise to power, and
the history of his empire-building in Hindustan. Moreover,
it also gives us a faithful and true picture of the social
and political conditions of Hindustan of that time. Besides,
it also furnishes information about the power politics then
going on among the nobles of the Lodi Empire. It gives us
an insight into Babur’s keen observation, political fore-
sight, and prudent statesmanship. According to Cambridge
History of India (Vol. 1V), Babur’s Memoirs reveals his
wonderful diplomacy with which he played off one party
against another in order to win the game in Hindustan.
The above authority says that in this respect Babur may
well compare with Machiavelli of Europe, who was well
known as a great diplomat.

In the words of Dr S.K. Banneriji, ‘It is the Bible of
the Mughal History of India, and any fact quoted from or
supported by it is placed beyond all doubt.”’! It is an
important source of information about Mughal-Afghdn
relations in the time of Babur. Babur was generous

1. Humayun Badshah, p. 263.
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towards the vanquished Afghans and followed a policy of
conciliation towards them. He arranged a ceremonial
funeral for the fallen adversary, Sultan Ibrahim Lodi, and
treated his mother generously, who however returned
Babur’s magnanimity by an attempt to poison him.

Babur-Namah is a very reliable source. In it Babur
has recorded with all sincerity and frankness all the events
of his life and has not concealed his failings and short-
comings. Indeed, it is a faithful representation of Babur’s
character and career, his likes and dislikes of persons and
things, his policy and principles.

It also reveals that Babur had a poor impression
about India and her people. He did not like men and man-
ners of Hindustan, its flora and fauna, its flowers and fruits,
its culture and arts. He always pined for the grapes and
water-melons of Farghanah and Samarqand. The wild life
of Farghanah and Samarqand, its charms and pleasures,
always haunted him.

Indeed, as a piece of literature it is a masterpiece.
Babur knew Turki and Persian very well. His Memoirs,
written in Turki, was translated by ‘Abdur Rahim Khin
Khanan, Bairam Khan’s son and Akbar’s prime minister,
and this Persian translation has been rendered into English
by Mrs A.S. Beveridge. Indeed, Babur’s Memoirs has won
world renown as one of the five great autobiographies of
the world.

Jahangir's Memoirs (Tuzuk-i-] ahangiri)

Jahangir’s Memoirs isalso an autobiography. Jahangir,
though not an adventurer like Babur and though he had
no such varied experience of life as Babur had, none the less
he was a scholar and connoisseur of art. He had fine
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literary taste; this is borne by his Memoirs in which he has
confessed his faults and blemishes with frankness worthy
of praise. In his Memoirs he admits his crime of the
murder of Abul Fadl and his other vices, and in this res-
pect he is to be praised like Babur. In this Memoirs not
only the political affairs of his time but also his refinement
and culture have been discussed. His Memoirs enjoys a re-
putation next to Babur’s. It is no doubt an interesting
study, but Babur’s Memoirs is of unsurpassed interest.
Jahangir’s Memoirs covers nineteen years of his reign and
it also gives some account of the reign of his father, Akbar.

Jauhar's Tadhkirat al-Wagi‘al

Jauhar was a contemporary historian of Humayin's
time. Moreover, he served Humayan and accompanied him
for more than twenty-five years, and hence he was inti-
mately connected with Humayan's life and activity.
According to Dr S.K. Bannerji, Jauhar developed an
exaggerated notion of his master’s abilities and put down
the most trivial incidents connected with him.? Dr Bannerji
also says that Jauhar suffers from a failing memory, and
that at times he makes silly mistakes. He also had poor
topographical knowledge of the Deccan. Moreover, he also
made other mistakes, for instance, his information that
the siege of Mandasor continued for three or four months
does not seem to be correct.

According to Dr S. Mcinul Haq, though Jauhar wrote
his work thirty years after Humaytn’s death, yet the facts
narrated by him are on the whole correct, since he seems
to have based his work on the notes kept by him in the
lifetime of Humaytin. His work also deserves consideration

2. Ibid, p. 261.
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because of the fact that he was an eye-witness to all the
events that he has narrated. He has also supplied very
important information with regard to Humayan’s life. It
was he who for the first time reported that Humayin
yielded to the demand of Shah Tahmasp to become a
Shi‘ah in order to obtain military aid from him for the
restoration of his throne. He has really given us a true and
faithful portrait of Humayan’s character with his merits
and shortcomings. But Jauhar’s dates are sometimes in-
correct and his order and arrangement of facts are defective.
Though he was not a scholar, yet he was well informed.
He has quoted verses from Sa‘di, Hafiz, and Firdausi and
has also cited verses from the Qur’an.?

Gulbadan’s Humayiin-Namah

Huwmayiin-Namah of Gulbadan Begum, sister of
Humayiin, is a precious work. She is the only woman writer
of the period. She has supplied much information about
Humayian’s reign and important events of his time. She
has given a vivid description of Humayn’s return journey
from Gaur and records of Humayan’s losses after the
battle of Chausa. We also get an idea from her about
Babur’s love for Maham Begum and Humiayin and his
sacrifice of life for the latter.* Dr Bannerji points out her
defects too. He says that her spelling of words is not
always in the orthodox style ; secondly, her dates are not
always correct ; thirdly, her love for her full brother,
Hindal, made her blind to his defects. Yet Gulbadan
furnishes much valuable information about Hamayin'’s
reign.

3. Moinul Haq, Tr., Tadhkirat al-Wagqi'at.
4. S.K., Bannerji, op. cit., p. 260.
5. Ibid , p. 261.



Chapter XVI

Abul Fadl and His Akbar-Namah
and A’in-i-Akbari

Scope of Abul Fadl’s History. Abul Fadl ‘Allami, the
courtier and friend of the Mughal Emperor Akbar, wrote a
valuable historical work called Akbar-Namah of which A’in-
1-Akbari constitutes a part. In his two books, Abul Fadl
describes the whole career of Akbar, his conquests, his re-
ligious policy, his social and administrative reforms, and
the Mughal society and culture. No aspect of the life of
the Emperor has been left untouched. A’in-i-Akbari
furnishes detailed information about the laws, regulations,
and administrative system and financial and revenue
systems of Akbar’s time. ““Abul Fazl,” writes Dr S.K.
Bannerji, ‘“was the most gifted. He possessed a sound
historical imagination which he brought into play while
writing the Akbar-mama and thus throws considerable
light on Mughal culture and military strength.”!

Some Views on Abul Fadl's Work. But it is difficult to
agree with Dr Bannerji when he says that of the contem-
porary historical works ““Abul Fazl’s work is by far the best
and most reliable,”” since Abul Fadl's work does not present
the true picture so much as other contemporary works on
Akbar. Abul Fadl, in fact, wrote a panegyric on Akbar.
Though he took immense labour in collecting materials and
composing a voluminous historical work, yet, instead of
presenting a true state of affairs, he presents an ideal one.

1. Humayun Badshah, p. 260.
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Sir J.N. Sarkar writes : ““He is an insufferable rhetorician
and, even when he intends to tell a fact, he buries it under
a mass of figures of speech and roundabout expression.
His work therefore does not give us as much help in a de-
tailed picture of the administrative machinery though in
statistical portion it is detailed and correct. We are op-
pressed by a sense of vagueness and unreality of the picture
aswe go through the descriptive parts of the Ain.”’?Elliotand
Dowson too are of opinion that Abul Fadl’s work is full of
unqualified praise for Akbar. In fact, Abul Fadl has been
accused of concealing many facts for fear of damaging the
reputation of the Emperor., Henry Beveridge, who has
translated the Akbar-Namah in English, holds that his style
is obscure and that he was a shameless flatterer. Bada’ani,
the contemporary historian, disliked Abul Fadl immensely
for his so-called heretic views and for his fulsome adula-
tion of Akbar.

A View on Merits of Abul Fadl's Work. But another
eminent scholar maintains : ““That his [Abul Fadl’s] work
forms the most complete and authentic history of Akbar’s
reign, is beyond dispute. His literary attainments, hisacute
and analytical mind, his great industry and honesty of
purpose eminently fitted him to become the Historiographer
Royal of the Mughals. In India Abul Fazl has been re-
garded as a master of style and unexcelled in the epistolary
art. As a writer his style is grand and free from the techni-
calities and flimsy pettiness of other writers, the force of
his words and the structure of hissentences are inimitable.’’3
But, according to Elliot, “his narrative is florid, fickle and
indistinct. . . .”" Colonel H.S. Jarret, the translator of A’in-

2. Quoted by Jarrett in his Translation of A’in-i-Akbari.
3. Quoted from C.H, Philips, Ed., Historians of India, Pakistan and Ceylon,
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i-Akbari, says : “The merit and the only merit of the Ain-
i-Akbari is in what it tells and not in the manner of its
telling which has little to recommended it."”

Merits of His Work. Despite its drawbacks Abul Fadl's
work has its merits. Akbar-Namah is a detailed history of
the reign of Akbar. The first part deals with Akbar’s birth
and the reigns of Babur and Humayiin. The second part
deals with Akbar’s reign from the first to the end of the
forty-sixth year, and the third is the famous A'in-i-Akbari,
which will go down to posterity asa unique compilation of
the systems of administration and other particulars of
Akbar’s reign. Abul Fadl wrote under State patronage, and
hence had all the facilities the State could place at his
disposal.

Besides this official history of the reign of Akbar, we
have several other works by Muslim writers that supplement
the Akbar-Namah and act as corrective to the eulogistic
account of this monarch left by Abul Fadl.

His Good Traits. Abul Fadl had some good traits which
are reflected in this work. As a court historian he is ex-
pected to be hostile towards the Afghans, but at the same
time he appreciates the genius of Sher Shah. Abul Fadl
even appreciates the genius of Hima and feels for his
unhappy end.

His Birth, Parentage and His Rise to Greatness. Abul Fadl,
the son of Shaikh Mubarak of Nagaur, was born on
14 January 1551. He completed his education before he was
fifteen and became a teacher before he was twenty. He
was presented to Akbar in 1573 by his elder brother Faidi,
the court-poet of Akbar, and soon rose to position and

4. A'in-i-Akbari, Vol. 11, Translator’s Preface, p. vii,
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eminence at the court by his vast learning and sincere
devotion to his master. He distinguished himself as a
writer, statesman, diplomat, and commander. He was
assassinated at the instigation of Prince Salim (later
Jahangir) on 22 August 1602.



Chapter XVII

‘Abdul Qadir Bada’uni and His
Muntakhab al-Tawarikh

Birth and Family. Bada'iini, born in 947 or 949/1540,
at Badad'an (Rohilkhand), was the son of Shaikh Maluk
Shah whom he lost in 969 . The date of Bada’ani’s death
has been fixed by Tabagat-i-Shah Jahani at the beginning
of eleventh century H. or 1615 c.E.!

His Learning and His Views. Bada'ani excelled in music,
history, and astronomy. He had education in theology
and other subjects under distinguished scholars, like
Shaikh Hatim, Shaikh Mubéarak, Sayyid Muhammad
Makki,? and other ‘Ulama’ of the time. He has made a
mention of his teachers in the third volume of his book.
He was an orthodox Sunni Muslim and was, therefore,
opposed to Akbar and his associates, Abul Fadl, Faidi, and
their father Shaikh Mubarak. He was a vehement critic of
Akbar’s religious views and policy. He disliked Akbar’s
free thought and eclecticism, and on that account he has
denounced Akbar, Abul Fadl, and Faidi in his book.

His Place in the Court. In 1574 Bada'ini was present-
ed to Akbar who appointed him as Imam of the principal
mosque and gave him 1000 bighas of land as subsistence
allowance (madad-i-ma’ash). Akbar was impressed by the
range of his learning and his ability to break the pride of the
learning of the Mullas. But after the introduction of Abul

1. Elliot and Dowson, The History of India,—Akbar—Bada’ini, p. 2.
2, Maulvi Muhammad Husain, Darbar-i-Akbari, pp. 524-5.
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Fadl at the court of Akbar, Bada’ani was thrown into the
background and that is why he never forgave Akbar and
nglcg;;gg o Abul Fadl.? His work Tarikh-i-Badd’iini was
is work. completed shortly before his death and, accord-
ing to Khafi Khan, its publication was suppressed by
Jahangir. It was published in the reign of Jahangir, ten
years after his accession. That the book was not published
within ten years of Jahdngir's accession, is borne by the
fact that ‘Abdul Baqi, the author of Ma'athir-i-Rahima,
while writing his book at that time, deplored the fact that
he had no other work for consultation besides Abul Fadl’s
Akbar-Namah and Nizamuddin Ahmad’s Tabagat-i-Akbari.*
Views of Historians and Scholars about His Work.
Vincent Smith has attached great importance to Bada’in1’s
work as being a ““check on the lurid panegyric composed
by latitudinarians [Abul Fadlj”’. It supplies us with a great
deal of information onalmost every aspect of Akbar’s policy
and administration. Blochmann says: ‘It is much prized
as written by an enemy of Akbar whose character in its
grandness and in its failings is much more prominent than
in Akbar-nama or Ain-i-Akbari or Maasir-i-Rahimi.”
Elliot and Dowson observe: ‘It is a general history of
India from the time of Ghaznavides to the fortieth year
of Akbar ; and in the reign of the latter, it is especially
useful as correcting, by its prevalent love of censure and
disparagement, the fulsome eulogism of the Akbar-nama.
Despite its systematic depreciation, it has been observed
that Abdul Qadir’s narrative conveys a more favourable
impression of the character of Akbar than the rhetorical

3. C.H. Philips, Ed., Historians of India, Pakistan and Ceylon.
4. Elliot & Dowson, op, cit.
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or flourishes of the court journalist. It concludes with the
lives of saints, philosophers, physicians and poets of Akbar’s
reign.” According to the same authors, his history ends
with the beginning of the year 1695-6 and his sources were
Tarikh-i-Mubdrak Shahi and Tabagat-i-Akbari.
Criticism—Merits and Drawbacks. “ Although a Mughal
by affiliation he is favourably disposed towards the
Afghans and he deplores their bad luck. His information
about the administration of Sher Shah and Islam Shah
and also about the Afghan rule in Bengal is important.” s
The historian’s tribute to the memory of Sher Shah has
been so clearly expressed in his own work Muntakhab al-
Tawarikh where he says that ““as the Holy Prophet once
expressed his satisfaction that he was born in the time of
the great Persian King Nausherwan the Just, so I too take
pridein the fact, God be praised, that I was born on the 17th
of Rabi‘-uth-Thani of 947 . corresponding to 12th August
of 1540 in the regime of celebrated Sher Shah.” ¢ Accord-
ing to Dr S.K. Bannerji, Bada’ini sometimes commits
mistakesand supplies wrong information. That Humayin'’s
Kalinjar campaign took two years to complete, is not
supported by any other writer.? Barring such few mistakes
Bada'ani is wholly reliable and his power of writing is
unquestionable. According to S.M. Tkram, he has portray-
ed the character of eminent contemporary persons so
skilfully in a few words. He had the pen of an artist.? In
his book, besides giving an account of the Ghaznavide
Sultans and the Delhi Sultdns and the reigns of Babur,

5. Philips, op. cit.

6. Quoted by Muhammad Husain, op. cit., p. 522.
7. Humayun Badshah, p. 264.

8. Cultyral Heritage of Pakistan.
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Humayin and Akbar, he has also discussed the lives of
thirty-eight Safis and saints, sixty-nine poets and scholars,
and fifteen physicians of name and fame.?

Above all, the merit of the work lies in the fact that
it gives a true and complete picture of Akbar’s court

which has not been done by any other contemporary his-
torian.

9. Elliot and Dowson, op. cit.



Chapter XVIII

Nizamuddin Ahmad and His
Tabagqat-i-Akbari

Merits of the Work. Nizamuddin Ahmad, Bakhshi
(pay-master), (a highly-placed official of Akbar’s court),
wrote the Tabaqat-i-Akbari. Dr S.K. Bannerjisays: ““Nizam-
uddin Ahmad’s Tabagat-i-Akbari also has a high place
among the medieval histories of India.”’ ! As pointed out by
Dowson, “‘it is one of the most celebrated histories of
India and is the first that was composed upon a new
model in India which alone forms the subject-matter of
the work, to the exclusion of the histories ef other Asiatic
countries.” As Dr Bannerji says, ‘““Both Ferishta and Shah
Nawaz Khan, the author of the Maasir-ul-Umara, have
highly praised Nizamuddin’s work. According to Ferishta,
of all the histories that he consulted, it is the only one he
found complete.”’ ? He is a straightforward writer and Abul
Fadl and Bada’ani too held him in high esteem.

A Popular and Respected Personality. The Tabagat-i-
Akbari was written in 1592-3. It is a general history
beginning with the Ghaznavides and coming down to the
th1rty-e1ghth year of Akbar’s reign. The history has been
held in high repute for its sobriety and authentic account
of the events of the period which it covers. It became the
basis of subsequent works. The author was a reputed,
honest, and upright person who commanded great respect

1. Humayun Badshah, p. 261.
2. 1bid., p. 262.



NIZAMUDDIN AHMAD’S TABAQAT-I-AKBARI 95

from high and low. His death was widely lamented. On
his death Bada'ani wrote:
i) b5 by (g 2

[A priceless jewel has left the world].

Bada’tni says: “There was scarcely anyone of high or
low degree in the city who did not weep over his bier and
recall his gracious qualities and gnaw the back of the hand
of regret.”’?

Demerils of the Work. But Tabaqat-i-Akbari suffers
also from some defects. The author has not given any
criticism of Akbar’sreligious policy which is so important.
Vincent Smith thinks that “the book is a dry, colourless
chronicle of external events. It completely ignores Akbar’s
religious vagaries and seldom or never attempts to offer
reflections or criticisms of the events and actions record-
ed.”* According to Dr S.K. Bannerji, “he is usually too
plain in his descriptions and lacks in human touch.”?
According to another scholar, “He occasionally conceals
information instead of distorting or misrepresenting it. He
gives a detailed account of Baz Bahadur but does not
refer to his confinement by emperor Akbar, while Badauni
has mentioned this fact.” ¢

3. Cf. B. De’s Preface to Tran. of Tabagat-i-Akbari, p. xvi.

4. Vincent Smith, Akbar the Great Mughal.

5. Op cit., p. 262.

6. C. H. Philips, Ed., Historians of India, Pakistan and Ceylon.



Chapter XIX

Ferishtah and His Work—
Tarikh=i-Ferishtah

Merits as an Historian. “Though written later than
the Tabaqat-i-Akbari,”” Dr Bannerji says, ‘‘the Tarikh-i-
Ferishta enjoys the reputation of being a reliable his-
tory.”’” Muhammad Qasim Hinda Shah, better known as
Ferishtah, wrote his work, Gulshan-i-Ibrahimi, more well
known as Tarikh-i-Ferishtah, in the court of Ibrahim
¢<Adil Shah, the Sultan of Bijapur. That is why we find that
Ferishtah has allotted a great deal of space to the descrip-
tion of the rulers of South Indian States. In the words of
an historian: “He is free from prejudice and partiality ; he
does never even flatter the prince in whose reign he lived.
On the whole his accounts are true and faithful and his
writing is lucid and clear.”

In this connection the opinion of Dr A .B.M. Habib-
ullah may be quoted: “Only in a few instances have his
statements been found incorrect ; he is certainly accurate
and more scientific in his treatment of facts than others
of his line though he is prone to be a little imaginative.
In any case, he does not deserve Raverty’s uncharitable
remarks.”’2 In a very simple, direct, and clear language
he has narrated the facts and has avoided all unnecessary
rhetoric and vague and indirect expressions. This direct,
simple, and lucid style attracted admirers from among the
European scholars also. This work has been translated by

1. Humayun Badshah, p. 262.
2. The Foundation of Muslim Rule in India, p. 16.
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John Briggs. Ferishtah has furnished ample materials
with regard to the history of the Delhi Sultins as well
as of Mughal Emperors. Ferishtah based his work on
the works of his predecessors, viz. Abul Fadl, Bada'ani,
Nizamuddin Ahmad.

New Information Supplied by Ferishtah. Ferishtah has
supplied a new information that Bakhtiyar Khalji, besides
establishing his headquarters at Lakhnauti and Debkot
(Dinajpur), founded another headquarters at Rangpur,
but this has not been corroborated by any other historian.
Perhaps Bakhtiyar did it, but eventually on his death
Rangpur lost its importance. Secondly, Bakhtiyar’s stay
at Rangpur was very short, and as such he could hardly
get the time to develop the place. That he came to
Rangpur, is borne by the fact that there is still a village,
very close to Rangpur, by the name of Bakhtiyarpir which,
most probably, was named after him.

His Mistake. A glaring mistake committed by Ferish-
tah may now be pointed out. Ferishtah has wrongly held
that Muhammad bin Tughlaq undertook an expedition to
China, whereas we know that he actually launched a cam-
paign against a refractory hill chieftain of a turbulant tribe
at a place called Qarachil at the foot of the Himalayas.

Valuable Information and Vivid Description. But we
know from Ferishtah that Sultan Firiz Tughlaq erected
thirty colleges at Delhi and Agra and his description of
Sultan Ghiyathuddin Balban’s suppression of Mewati
Rajputs of the Doab and Katehar (Bihar) is vivid and
elaborate. Besides this, Ferishtah has supplied the in-
formation that at least fifteen princes came from countries
outside Indo-Pakistan to seek asylum at the court of

S7u1t5.n Balban of Delhi from the persecution of the Mongols.
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Delhi flourished as a great centre of culture which could
then vie with other cultural centres of the Muslim world,
and it will not be an exaggeration to say that in cultural
activities Delhi eclipsed famous cities like Baghdad,
Damascus, Samarqand, Herat, Balkh, and Bukhara of that
time. Ferishtah has given us names of fifteen localities
(Mahallahs) which came into being when the aforesaid
fifteen princes settled in Delhi. The names of such Mahal-
lahs as mentioned by Ferishtah are as follows:

(1) ‘Abbasi
(2) Sanjari
(3) Khawarizm-shahi

(4) Daylami

(5) Aluy

(6) Atabaki

(7) Ghori

(8) Chingizi

(9) Rami

(10) Sunkari

(11) Yemeni

(12) Mosulla

(13) Samargandi

(14) Kashghari

(15) Khatui

In this way Ferishtah has furnished much valuable
material on the Muslim rule in the Indo-Pak subcontinent.
Though all his narrations and information on the history
of the Delhi Sultanate are not accurate or true, yet on
the whole he has written his history without any bias or
prejudice. His writings have elicited admiration from
scholars of East and West, though sometimes he has
furnished wrong information. For instance, Ferishtah has
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attributed Qarachil expedition of Sultan Muhammad bin
Tughlaq to his desire of invading China, which is not
correct according to other historians contemporary or later.
But Ferishtah’s dates are on the whole correct.

Other Works. Besides the aforesaid historical works
on the Mughal rule, there are some other works, viz.
Igbal-Namah-i- Jahangiri and Ma’athir-i- Jahdngiri, which
were completed in 1630, They were written from the reign
of Babur to that of Jahangir. They were mainly based on
Jahangir’s Memoirs for the first six years of his reign, and,
besides, they were based on other famous works for other
reigns besides Jahangir’s.

Another historical work which was written in Shah
Jahan’s reign was Padshah-Namah by <Abdul Hamid
Lahori, which is a voluminous and authoritative account
of Shah Jahan’s reign. He has dwelt on social, political,
and cultural life of the period. ‘Abdul Hamid lays stress,
according to a scholar, on two things—firstly, that salva-
tion cannot be attained except by following the path of
the Shari‘ah, and, secondly, that the basis of stability of
a government is the fear and awe inspired by the king.?
The work was continued by his pupil Muhammad Warith.

3. Professor Abdur Rashid in C.H. Philips, Ed., Hislorians of India,
Pakistan and Ceylon.



Chapter XX
Khafi Khan and His Muntakhab al-Lubab

Khafi Khan was an official of Aurangzeb, the great
Mughal Emperor. As a court chronicle his Muntakhab al-
Lubab enjoys a great reputation and distinction since it has
been an impartial and unbiased account of the reign of
Aurangzeb as well as of other contemporary events. It
has neither concealed the defects and drawbacks in
Aurangzeb’s policy and administration, nor has it suppress-
ed the qualities of his rival and political adversary, Shivaji,
the Maratha leader.

The style of this work is lucid and clear, and it has
given us a picture of the contemporary literary and religious
life and conditions. In striking contrast to Abul Fadl's
Akbar-Namah, this work is not a panegyric ; rather it is a
true and critical account of the Emperor Aurangzeb’s reign,
his character, administration, and policy. As an historical
source it is on the whole dependable and trutworthy. It has
thrown a good deal of light upon Aurangzeb’s relations with
the Deccan States of Bijapur and Golconda which reveals
that Aurangzeb had sufficient reasons to proceed against
Shivaji and the Marathas.!

Regarding Khafi Khan's history and such other works
Professor J.N. Sarkar writes: “These were written by
officials, but, not having been meant for the Emperor’s
eyes, they supply us with many of the facts suppressed in
the court annals, though their dates and names are some-

1, Kbafi Khan, Muntakhab al-Lubab, Vol. 111,
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times inaccurate and their description meagre.’’?

Aurangzeb withdrew his permission for the preparation
of the official history. According to Sir J.N. Sarkar, this
was due to the Emperor’s financial difficulties. This, how-
ever, does not appear to be correct since Professor ‘Abdur
Rashid has suggested that the Emperor abandoned the
practice of employing an official historiographer because,
on account of increasing political and diplomatic compli-
cations, he did not want the accounts of the reign to be
made public. Moreover, he was of the view that the
cultivation of internal piety was preferable to the osten-
tatious display of hisachievements.?

The second book, Ma’athir-i- Alamgiri, was published
after the death of the Emperor. The author had been an
eye-witness for forty years to many of the events recorded
by him. His style is simple and straightforward. As J.N.
Sarkar writes, “‘these works were written with the help of
materials obtained from official correspondence, news-
letters, treaties and revenue returns. They are rich in dates
and topographical details of the utmost value and ac-
curacy.’’

2. A Short History of Aurangzeb, p. 5.

3. C.H. Philips, Ed., Historians of India, Pakistan and Ceylon, p. 150.
4. Op.cit.,. p, 5.



Chapter XXT
Ghulam Husain Salim & His Riyad al-Salatin

Ghulam Husain'’s Riyad al-Salatin is a standard history
of Bengal, and it is “continually quoted by Blochmann
in his contribution to the History and Geography of Bengal ;
in the journals of the Asiatic Society Blochmann strongly
recommended that it should be translated and, therefore,
the book is one which deserves being translated and pub-
lished by the Asiatic Society.””! This translation was under-
taken in 1903 at the request of the Asiatic Society, Calcutta.
About the merits of Riyad al-Saldtin the above opinion of
Blochmann is noteworthy.

Riyad al-Salatin is a work of great importance and of
exceedingly great interest, inasmuch as it records the
history of the conquest of Bengal by Bakhtiyar Khalji and
the later history of Bengal after his (Jeath till the year
1788. Therefore, it contains the account of the reigns of
Bakhtiyar Khalji's lieutenants, viz. of/‘Ali Mardan Khalji,
Sheran Khalji, Ghiyathuddin Aiwaz JKhalji, and after the
latter’s defeat and death at the hands of Sultdan Iltutmish ;
it also describes the fortunes of Bengal under the Delhi
Sultans and the tragic fate of Tughril Khan, the rebel
governor of Bengal, and the rule of Bughra Khian, Balban’s
son, and of Bughra Khan’s descendants. The work traces
the history of Bengal up to 1788, describing Nawab Siraj-
uddowlah’s struggle with the English and his ultimate
tragic end. Mir Qasim’s struggle with the English and his

1. Maulvi ‘Abdus Salam, Trans., Riyad gl-Salatin, quoting Blochmann.
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overthrow, and the grant of the Dewani of Bengal, Bihar,
and Orissa by Emperor Shih ‘Alam to the East India
Company. The author continued the history till 1788, his
own times.

It is no doubt a faithful and true account of the period
it embraces. He was himself an eye-witness to many events
and had direct first-hand knowledge of them. He has ex-
onerated Sirdjuddowlah of many of the false charges which
he was accused of by his enemies and hostile critics. In this
respect he is much better than Ghulam Husain Tabataba'i,
the writer of another work Siyar al-Muta’akhkhirin, who
tried to hold Sirajuddowlah responsible for the ultimate
unhappy turn of events. The Riyad al-Salatin, thus, is a
dependable and trustworthy source for the period of the
history of Bengal that it covers.

21
1
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Chapter XX11

Ghulam Husain Tabataba'i & His Siyar al-
Muta’akhkhirin

An Idea about His Work. Ghulaim Husain Tabataba’i
was the last great historian of Muslim India. He complet-
ed his notable work, Siyar al-Muta’akhkhirin in three
volumes. In Volume I he has given an account of the
geography, climate, animals, forts, Sitbahs as well as the
‘Ulam3a’ and saints of Hindustan. He has also described
briefly the Muslim conquest of Hindustan and Muslim rule
in this subcontinent up to Emperor Aurangzeb. Volume 11
begins with the death of Aurangzeb in 1707 and discusses
the reigns of his successors, the later Mughals. It also gives
an elaborate account of the Nizamat of Murshidabad, the
relations of the English with the Nawabs, the battle of
Plassey, Mir Qasim’s struggle with the English, the English
supremacy in Bengal and Bihar. It also narrates the rules,
regulations, and the administrative system of the English
in their newly-established empire in this province. Volume
111 discusses the affairs of the Nizam of Hyderabad, Haidar
‘Alj, and the Nawibs of Oudh. It alsonarrates Ahmad Shah
Abdali’s invasion and his encounters with the Marathas
and Mir Qasim’s defeat and death at the hands of the
English. It closes with a discussion on the English affairs
till 1781.
~J. Briggs, in his Preface to the translation of the work,
saysthat ‘it was written in the latter half of the nineteenth
century by Ghulam Husain Tabatabai, a person of high
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familyat the court of Delhi, and who with his father re-
sided for many years at the court of the Nawabs of Bengal,
Bihar, and Orissa. It embraces a period of about seventy
vears and affords a complete insight into the events which

caused the fall of the Mughal power and the elevation of
the Marathas and it brings us to the first steps which led
to the occupation of Bengal and eventually of all India,
by the British Government.”’

“The work is written,”” Briggs continues, ‘‘in the style
of private memoirs, the most useful and encouraging shape
which history can assume. . . . The Duc de Sully, Lord
Clarendon, or Bishop Burnet need not have been asham-
ed to be the authors of such a production.”!

The work has indeed great merits. It furnishes us with
information about the history from the death of Emperor
‘Alamgir to the time of the author—a period which no
historian has dwelt upon. Volumes II and III of the work
fill the gap, particularly in respect of the accounts of the
Bengal Nawabs and the English in Bengal and Bihar. The
historian was an eye-witness to many events and was him-
self ilnvolved in many affairs, and thereby he had the
advantage of personal knowledge which he utilised in
writing his history. Unlike Khafi Khan, he gives abundant
information about Bengal and the great political dramas
in that part of the subcontinent.

Moreover, he has given us copious information regard-
ing the English up to Warren Hastings and of their
government, their revenue and judicial administration,
- ete. The translator M. Raymond was struck with surprise
when he read this' work and exclaimed: ‘“A Persian

\

1. Preface to the Trans. of the Siyar.
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discourse upon English politics., Strange indeed!” ?

But the integrity, of Ghulam. Husain’s character is
questionable. He proved faithless and opportunist on several
occasions. As an envoy, he batrayed, Nawab Mir Qasim and
gave out the secrets of the Nawab to the English which
strengthened their position. He was also hostile to Nawab
Sirajuddowlah. He joined Shaukat Jang of Purnea in his war
with Sirajuddowlah and yet, on the former’s defeat, he was
pardoned by the generous Nawab and allowed to-escape
with his family to ‘ Azimabad (Patna) and thence to Benares.
Yet the historian was not grateful to the Nawab for this
clemency and magnanimity. This hostility to the Nawib
and servile attitude to the English.detract much {rom the
reputation of the historian and from the reliability.of his
work. His work thus suffers from partuhty and prejudice.
So, in evaluating the work the scholars have agreed that,
though his work is a good source for the history\of the
period it covers, it has jeopardised the cause of ndt only
Sirajuddowlah but also the greater national cause.

In this respect the Siyar al-Muta'akhkhirin is in\strik-
ing contrast to Riyad al-Salatin the author of whiclfi has
nghtlv pomted out that Nawab Sirajuddowlah was ju tified
in his war with Shaukat Jang of Purnea, since h “had
pubhc}y, deg:lared his pretensions to the throne of Be ngal.
But so far as Mir Ja‘far is concerned, Siyar al-Mula’akh hmn
is in agreement with other historians and Ghulam E
informs us that Mir Ja‘far proved treacherous even in the
lifetime of “ Alivardi Khaninhis struggle with the Marathas.

2. Quoted by Dr A. Rahim, “Historian Ghulam Husain Tabatabai,”" Jowrnal
of Pakistan Historical Sociely, December1963, p.122. -
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