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Foreword 

BEFORE th ~c•enusts of the 19th century pre ented their 
Th ry of .volution in I 58, majority of men believed in what their 
religion tau ht th m about the origin of their progenitor. 

coordingto the author of'The World of the Past',1 the intellectual 
nd reli iou circle of Babylonia were the first to initiate thinking 

r th creation of the human race. They presented the theory 
that it wa the god lea who fir t created man out of the blood of the 
imprccat god, Kalan a. In other word , man came into being 

h nth ' rath of Tea descended upon Kalanga who was led to the 
laughter house for hi. in and had hi throat lit with a knife. 

Tf thi opinion of the Babyloniani ls is given credence to and 
B bylonia i regarded a the fir t seat of civilization, then this 
concept naturally a umes the fir t place and those mythicised stories 

f Egypt re automatically relegated to a ccondary position accord
m to which god Kanum haped man, fir t, on the potters' wheel. 
The cond Egyptian story i con iderably different from the first. 

ccording to it man '\\a born out of the rib of a cow that emerged 
from th 1 ile.1 

The Egyptian civilization flourished about 5,000 years B. C. 
Thu , 7,000 year ago the Egyptians believed that their progenitor 

n off- ring of the cow. 

The ell-known archaeologi t Hunter, who in hi famous work 
It ith 00 Sumerian al gathered from the ruin of Harappa 

nd o njodaro, regard the bull engraved on the seals as the Bull 
In Hunter' opinion the grcate t deity in which the pre-Aryan 

]. The orld or the Past, pp. 728. 
2. Ibid 
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colonisers of the Harappa-Moenjodaro plains believed v.-a the 
Bull god, who created man. In other words, the Egyptian and th 
Sumerians, more or less, held identical views. Like-wise the old 
Hindu civilization which belongs to the era of the Rig Veda and 
the Yajur Veda ca11 cow the mother. 

Though the Aryan scriptures yield no evidence confirming the 
Egyptian belief that man sprang from the rib of a cow, nonethele 
they a ign the animal the place of mother, whom man ucked. 

The historians who have made a study of the Aryan belief of 
the Rig Veda period think that Indira was the biggest of the Indian 
deities who shared with Brahma the distinction of creating and 
sustaining man. 

The author of 'The World of the Past' thinks that Greek philo
sophers were the first to propound an hypothesis a bout the creation 
of man different from the one followed by the idolatrou race of the 
world. In 700 B.C. two pioneer philosophers namely. Anaxi
mander and Archelaus declared very plainly that the human race 
had to pass through an evolution-the earlier generation bearin 
strong resemblance to a variety of animals. The fir t of the lVio 
claimed that man made his first appearance on the world stage in th 
form of fish. The second thought that when the icy cru t em lop· 
ing the globe melted away and the earth, relieved ofa ma ive weight 
became warmer, life germinated on it and some living bein~ ap
peared of their own volition. Archelaus thinks these living object 
mixed sexually over a long period. In the last stage, man bran bed 
off from the rest and assumed a distinct identity. The auth r of 
'The World of the Past' believes that these two philo opher could n t 
convert many people to their views. Their theorie pro red 
neither in Greece nor elsewhere. And when the Roman and th 
Greek • under the influence of their royal court adop ed 
Christianity as their faith, the Biblical dogma about the _ 
of Adam rubbed out every other concept from their mind . 

Then for a long time, nobody gave his thought to the Thcor) 
of Evolution. By I 858 or to be more precise I 843-when Chari 
Darwin and his contemporary Alfred Wallace first prop 
the theory, people had forgotten what spade work the tv;o 
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phi lo phcr had don·. It cann t said with exactitude whether 
r not arwin and Wallaco, when they tarted formalising their 

mt llectual findin . w r already familiar with the Greek thought. 
n) ho • i nee b th were cholar of Greek and the study of Greek 

philo phy was their favourite occupation, it would not be wrong 
t pre um that they had borrow d much from the Greek thought. 

Whatcv r the ca e, when Charles Darwin and Alfred Wallace 
claimed that the human race had to pa s through a long evolutionary 
procc to attain the pre ent configuration in body, Europe'· 
th lo ical quarters were taken by storm. onethcless 
mo t f the We tern cienti ts did not hesitate to follow the trail 
blazed by the two cienti t . Sir Arthur Keith ay that a large 
num r of cienti t \'Oluntarily dedicated them elve to thi task 
and th ir work continue to thi day de pite the pas ing ofa century 

nd a half over the original di covery.3 The c scienti ts have made 
tartling revelations during their re earch. They have travelled all 

er th globe and have unearthed kull , jowl and other parts 
of the bodie hich once belonged to men of deep antiquity. 
From the e reli they gather that the human race had to pass 
through four tage · of evolution tretching over a period of 
thou and of year . A Briti h author, Carleton, while describing 

century of scientific discoveries (from 1858 to 1959 in his book 
The Histor •of Man) ha divided man's evolution into four stages 
cncomp ing a "a t period of 7,00,000 years. In other words, 
European ienti t believe that man made hi debut 7,00,000 
ca ago.' What change the human body and the mind have gone 

throu h during thi enormou stretch of time are evident from the 
naly i of the bone and kulls which have been found in the 

variou part of the world and which differ in shape and texture. 
Carleton ert that in the fir t tage, five crude and unshapely 
human race inhabited the world. These races after thousands of 
yea of the exi tence learned to peak and devise a few implements. 

fe thou nd )Car more pa d before they learned to make use 
of fire and cook their food. In the middle of this period when 
Homo re tu the fir t man known to have used fire-as urned 
the pr nt hape the crude man had disappeared from the scene. In 
the cond phase, man learnt the art of clothing himself with the 

3. Theo· very or Man, pp. 41 & 42. 
4 The History of Un. pp. 31 & 43. 
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hide of beat and of win warm arm nt . Dunng th1 pen 
lust for wander and food brou ht him to th fin pa tur of th 
cold r regions of the ancient v.orld. By th end f thi rn, h h d 
succeed d in de i ing a bo\ and could hoot voile 
into the air. This wa the m st potent w ap m in hi 
which h hunt d down wild animals. He roa tcd their fl h n 
fire and thus dispo ed of hi app tite. Thi wa th riod hen 
he dome ticated th dog which accompanied him inv. ri bly on hi 
hunting exeur ion . 

In fact, the ne\ human ra only 7,000) 

S. The Hi tory of Man, p. 43. 
6. The Hwnan Destiny, pp. 16 & 18 
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uon . th rwi , no laborator), howl!ver modern, has yet been 
quipp d with "t le cope ·• which could penetrate the deep mi ts of 

th 7 00,000 ) ar and e man- an ap~Iike creation-swinging 
by the br:tn h of t II-trees in den e for t and finally descending 
up rn th earth where 5,00,000 years of unmitigated toil and toddling 
trai htened his hindlegs and infu d power into hi limbs, turning 

hi for I gs into his hands and shaping his facial and other bones 
into a human figure. 7 

cicnce i doubtle a great branch of knowledge. It ha helped 
th modern man measure distances to the un and the moon and other 
heavenly b die . But all this became practicable becau e the sun 
~'a there and o were available the powerful instruments which were 

pable of reckoning di lance . On the contrary, Darwin and the 
la y round him who have tried to peer through the deep pa t have 

no m terial to pre nt to their contemporaries barring a few 
putrefi d bone , fos iii cd jowls and rattling skeletons. We admit 
that tho e cholar who have during the year 1858-1959, delved 
deep into the pa t on the ba is of the Theory of Evolution have done 

real hard work in exploring caves, de ert , mar hes and gorges. 
They have been examining their di coverie with the aid of micro-
copc and other chemical proces e . But unluckily they tripped 

badly in their computations when they applied the mod1..rn time-scale 
to -. ei h th pa•t. And the amusing part of it i that the things 
they ei hed did hardly e i t. 

If the cienti t had really omething antique to weigh in the 
lance of modern cience, that would have been a different case. 

But to ba conclu "on on bones and jowls which are wrapped in 
my tery and about which nobody know whom they belonged to, 

rrie little c-0nviction. 

Evolution, no doubt, is a natural law. But the evolution which 
runs contrary to the law of nature i no evolution at all. It i an 

berration that cannot alter the realitie that have been coming into 
man' ob rvation over the age . If there had been a fundamental 
truth in the theorie of Darwin and hi followers and their assertion 
that man had assumed the pre cnt configuration after journeying 

7. The History of an, pp. 31 & 43 
c orld of the Past, p. 3. 
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through a long evolutionary procc had b:cn ba d on reality then 
·ome imilar incident should have come to notice in man's l.:n n 
hi tory, i.e., during the past, 7,000 years. If thi C\olution '' 
innate and something to which nature had made ome contribution 
and which was the re ult of the earth getting warmer and of om 
other environmental influences then why did thi e olutionary 
process project it image only on the mental screen f Darwin nd 
hi colleagues? Why did it not occur a. an incident in the kno n 
hi tory of mankind? Hi tory tell· us that man ha alway he it • 
ted to believe in an invi iblc God, though His signs arc profu I) 
cattcred all around. With hi· mind so frail in face of doubt , how 

can man, in the absence of concrete evidence. repose hi faith in 
vague and turbid uppo ition of Darwin and his co- chola 

The few bone~, some skeleton , certain fos~ils whose tru id 011-

fication till lack confirmation cannot falsify the concrete ri.: litie of 
the pa t 7,000 year , particularly when the Pyramid of Egypt nd 
the ruin of Babylon, Soussc, Nineveh. foenjodaro, Har pp 
Elam and Chhota Nagpur testify the establi hed de larations f 
cience. 

The question i why c uld not the post· I 5 cienll t 
trouble of ca ting a look at the mummified monarch and th qu n 
of the Pharoahnic past and the trea urc f the royal m try before 
pronouncing man, on the ba is of some bone and jo\\ I . to th 
brood of ape and chimpanzee ? Before tearing the \ ii from th 
face of the past one million year , they ought to ha\ e en" hat I ga 
the recent past had bequeathed to them. I science not p ble f 
reading man' past writ indelibly in the face of the mummie ? D 
the e bodie not conform to the tandard of ientific e\idcn 
And if they do, i there no mummy among them to reve 1 which e 
lutionary tages man ha p sed through? I there no p t pr 
in the e bodie so a to provide an \ iden ho 
in ignificant-regarding the phy ical evolution of the dy 

We dare not join i ues with th celebrati 
science. Nonethele s we re pectfully be to ubmit th t if i 
tinct indeterminate and ill-defined skeleton can carry om 
' ith them why can't tho e human bodie hich ha\ ~n p 
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for th p, t thousands of year m t11c 'ton \\Omb of th 
P. r mi<h'! 

ience i nc\cr vague, dubiou or confu ed. It i as clear and 
littering a the ra) · of the sun. It is not the monopoly of Darwin 

and the men of his way of thinking. It belong to the entire human 
race. It \loa not Darwin or Wallace or their disciples who alone 
•athered the harve t of nature's secret . The honour of exploring 

farflung cave and mar he is not the exclu ive trophy of the po t
i 5 holar.s. Other , to , have much to their credit in this field . 
fany Ma udi , lbn Batutas, Istakharis, Ibn Jarirs, Jabir bin 

H nan , Tabari , Ibn Khaldun , Al-Idreesis and Al-Beruni had 
d dicated their live to the task of unearthing nature's s cret and 
red tin ating th contour of the lo t civilization . Many of them 
had discovered kcleton in the forgotten cave and had scrutini ed 
bone and jowl with the ey of science. But none of them had 
burdened !he world wilh a theory of evolution which, later Darwin 
and hi follo\loer did in the wake of their faint and hadow. 
inw ligations. 

The urge to know the hape and the behaviour of the planet , 
the tudy of the structure and deportment of the heavenly bodies, ani
mals or the human beings and a probe into the earth and the unlimi
ted world of pa have con tituted someofthe topics which the Mus
lim geniu over the pa t 1,200 year had taken up as a challenge. 
We fe !ju tifi din asserting that the di coverie of the modern science 

re th fruit of Muslim endeavour. There is hardly any branch of 
i ntifi re arch which doe not owe it origin to Mu lim initiative. 

1f the creation of man had pa ed through some primeval stage 
nd cien ' fundamental truth had upheld this presumption, then 
om body from amongst Ibn Kha!dun or Masudi or Al-Beruni 

mu t have made a mention of it. These men of fabulous intellect 
h d not remain~d confined to the narrow alleys of one specialised 
research: their imagination had canned all the horizon . 

hat i really amu inn 1s that while the Muslim scientists dedi
cated their entire live to research, Darwin and his colleagues caught 
hold of a fe kull and sitting in their laboratories for a few fleeting 
mom nt be towed upon them lives extending to millions of year . 
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Thamud, Qahtan or Jerham. They thought it enough to mention that 
these races were the progeny of Noah's sons. These races were the 
first to lay the foundations of human civilization and carve their 
homes out of mountain rock .• What Darwin and other scholar of 
the post· 1858 period found by way of human skulls or skeletons wa 
recovered from the caves of a much later date which can claim no 
precedence over the contents of the cave of the Aad and Thamud 
who were nearer to Adam. The evidence provided by latersourccs v.a 
bound to be of an inferior order in comparison withthe earlier infor
mation. The Arab hi torians are certain that the cultural relics of 
Egypt are of a much later period than those of the Yemen and 
San'a because they believed that Yabsir-whosc son, Misr, gan: 
the country her name-lived later than Aad, Thamud and Qahtan. 

Anyhow if the human skeletons can form the ba i of any theory 
then those found by Sharifal-Idreesi, Ibn Saa'd and Al-Ma 'ud1 inthe 
caves of the Yemen hould have a prior right to erve a the ba i , 
because not only do we have some information about the builder:; of 
these caves, but their annals form a lasting part of world hi tory. 
Darwin's cave are a obscure as were their builder . It i true, the 
skeleton which the Arab pre-historians found during their ime ti
gations 1,000 years ago are no more available and ar not pre n d 
like the mummified bodies of the Pharoahs. onethelc , th y, 
historical record. are wholly dependable. Jntere tingly enough, the 
major part of this evidence was introduced to the world by th 
German and French historians. So its place in hi tory is indubitably 
recognised by the historians of the modern world. 

lslama/xJd, 
March 31, 1975. 

9. Ibo Saa•d Vol. I, p. 19 

(x) 

KAUSAR IAZI 



The Genesis of the Universe 

~~~~ 
WHO are we? Wherefrom have we come? How did the world 

begin? nd what fate i it going to meet? 

The are ome of the que tion which ari e in the mind of all 
thinking men. Every oul i re ties. to resolve thi puzzle. But 
the more the wi emen pondered over the e questions, the more com
plicated th y grew. o much o that whosoever set out to find an 
nn wer to thi m) tery cried out in de pair: 

"What we have come to knov.· at la ti. that we know nothing." 

\Thy did God create thi univer e? What was the idea behind 
thi creation? The great mind of the world have not been able to 
re ol e thi m) tery. Whoever has thought over the personality and 
the attribute of God and on the splendid diver ity in His creation 
h d to declare at lea t: 

" an i finite. God i infinite. How can the finite comprehend 
the infinite?" 

cienti t ac ompli he astoni hing feat . Hi discoverie 
mane! the world. But v.hen he mu e over the beginning and the 
end of the world he openly admits: "I feel as if I am gathering 
pebble on a ea-beach." Soerate , no doubt. said that real know
Icd con i tcd in knowing what man wa and what relationship 
he bore ith the b olute Truth. All other knowledge. he said. wa 

orthlc . Yet he him elf had not been able to define what kind of 
relation hip exi ted between man and the ltimate Truth or by what 
method that relation hip could bee tablished. 



Thamud, Qahtan or J rham. The} thought it nough to mention that 
the e races were the progeny of oah' ons. These race were the 
first to lay the foundation. of human civilization and carve their 
home out of mountain rock ." What Darwin and other cholar of 
the post-1858 period found by way of human kull or skeleton wa 
recovered from the cave of a much later date which can claim no 
precedence over the content of the cave of the Aad and Thamud 
who were nearer to Adam. The evidence provided by latersources \\3 

bound to be of an inferior order in comparison withthe earlier infor
mation. The Arab hi torian arc certain that the cultural relic of 
Egypt arc of a much later period than those of the emen and 

an'a because they believed that Yabsir- whosc son Mi r, ga\c 
the country her name- lived later than And, Thamud and Qahtan. 

Anyhow if the human skeletons can form the ba i of any theor) 
then those found by Sharifal-Idrcesi, Ibn Saa'd and I-Ma 'ud1 in the 
caves of the Yemen should have a prior right to erv a the ba i , 
bccau e not only do we have ome information about th builder of 
these caves, but their annals form a la ting part of world hi tory. 
Darwin' cave are a ob cure a were their build r . It i true, th 
skeleton which the .\rab pr -hi torian f< und durin th ir im li
gation 1,000 year ago arc no more ayailable and arc not pr er d 
like the mummified bodie of th Phar ah . on th I , th , 
hi torical record. are wholly dep ndablc. Intere tingl nou h the 
major part of thi e\idencc v.a intr du d to the orld by the 
German and French hi torian . So it place in hi tory i indubit bl 
recogni ed b} the hi torian of the modern ' orld. 

Islamabad, 
March 31, 1975. 

9. Ibo Saa•d 'ol. I, p. 19 
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The Genesis of the Universe 

~~~F 
WHO are we? Wherefrom have we come? How did the world 

begin? nd what fate i it going to meet'! 

The nre omc of the question , which ari.e in the minds of all 
thinking men. Every oul i restless to resolve this puzzle. But 
the more the wi emcn pondered over the e que tions, the more corn
plicat d they grew. So much o that whosoever set out to find an 
an wer to thi my tcry cried out in despair: 

"What we have come to know at la ti that we know nothing ... 

Why did God create thi univer c? What was the idea behind 
thi creation? The great mind of the world have not been able to 
re olve thi my tery. Whoever has thought over the personality and 
the attribute of God and on the splendid diver ity in His creation 
had to de Jarc at least: 

" an i finite, God is infinite. How can the finite comprehend 
the infinite " 

cicnti t accomplishes astoni hing feat . His discoveric 
mar cl the world. But when he mu es over the beginning and the 
end of the world he openly admits: "I feel as if I am gathering 
pebble on a ea-beach." Socrates, no doubt. said that real know
ledge consi ted in knowing what man wa and what relationship 
he bore with the Ab olute Truth. All other knowledge, he said. wa 
\\Orthle . Yet he himself had not been able to define what kind of 
relation hip existed bet\\een man and the Ultimate Truth or by what 
method that relation hip could be established. 



The poet' imaginauon can build fascmating mansion and 
attain wondcrou height • But when h~, too, tries to p p into th 
mrtries cif life, he ha no ption but to d clarc : 

.. We know not when the world began 
And when it will end. 
It is a book whose op ... ning and 
The final chapter have been lost. 

Yet other had to ay: 
" obody knows where lie our de ti nation 
We only hear the jingling of the caravan bells." 

fhe human intellect is a noble endowment indeed. But all 
admit that it cannot truly comprehend the \\hole cheme of thing . 
Ibn Al-Qayyem was true when he said that a man can weigh an) thing 
in the balance but he would indeed be a fool if he a sert that he can 
weigh a mountain in it. The intellect undoubted!) i a guide but if 
omebody thinks that he can fathom the depth of these t \\ith 

thi instrument, he i amu ingly implc. It i for thi r n on th I 

God Almighty ha , out of Hi mercy, be IO\ d up n man an und) 111 

light of divine revelation \\hich ha illumin d hi darkc t mom nt . 
He has been raising tho c noble oul among m n ' horn' e II th 
prophet and to whom \\ere re\ealcd the an \\er to th qu ti n 
and to who e gaze wer thr "n open nil th er t ' hi chm n Ion cd 
to know about. 

• fh Prophet tell ' I at he pcrren 

2 



" _ but they dcn1(d that, the kno\\lcdg whu of they could 
not comp and whereof the interpretation (in events) had not yet 
come into th m. Even so did those before them deny. Then sec 
'h t \\a the con quence of the \\rong-doer ." ( : 40) 

In oth rword . what deci ive argument do you pos cs again~! 

th proph t ' claim that God Almighty, out of Hi unique 
bcnc\ol nee, had revealed unto them the rcalitie which thu far 
had remained unexperienced. But the omplete t consurr.mation of 
thi proce ' attained in the Quran, which was revealed to the 
la t of the prophet - Muhammad (peace be upon him). 

!though every verse of the Holy Quran reveal · a truth-(to 
whatc\er part, I turn my gaze, beauty speak out 'here I lie')-nonc· 
thele the Qur n, with unequalled eloquence and brevity, ha 

d all the matter in the tory of Adam and Satan. It i 
r a on that an endeavour has been made to keep thi. 

tory a th ~ntral theme of thi work . 



A dam "r';f 
(Peace be upon him) 

A DAM has been mentioned in nine chapter of the Quran: at 
. ome place in detail at other briefly, )Ct at others only in 

pa~ ing references. But e-.ery time a fresh light i shed on the ari u 
aspects of his story. Like others, Adam's tor ha not been told as 
a piece of hi tory: neither docs it observe sequence in time or in 
epoch . It aim· chiefly at revealing certain c nscquences which 
couched in a mo t eloquent expre sion ink into the Ji tner' uJ. 
Every word of the tory i a trca ure of meaning it i " rid in 
itself o much so that one can inferan unlimited numberofprin ipl 
and fundamental from them. The nine chapters in v. hich dam 
has he n specifically mentioned arc: AJ-Baqara, 1-i-Jmran, 1-

4 

aidah. 1-A'raf. AI-I ra. 1-Kahf. Mar)am Ta-Ha and Ya in. 

"And when the Lord said unto th angeL : Lo : I 
about to place a vicer ) in the earth. the} aid : Wilt 
place therein one who will do harm therein and ' ill 
blood, while we h)mn thy prai and an lif) The ? He aid: 
\UreJy f kn W that \ •hich )e know not. 

And He taught dam all the name . then d them t 
the angel . S3) ing: Inform me f the name of th . if )OU ar 
truthful. He aid: 0 Adam! Inform them of their n me and 
"hen he had inform d them of their nam , He id: Did I not 
tell you that r kno\\ the cret of th h in en nd th e rth? 

nd I know that hich ) di I and .,.. hi h hid . 

nd \\hen \\e id unto an£ I : Pr tratc our he bcfi re 
dam. they fell pr trate, all sa lbli . He d murr d through 

pride, and ·o be amc di beli ' r . 



And c aid: Adam! Dwell thou and thy wife in the 
Gard n and cat ye freely (of the fruit) thereof where ye will; 
but come not nigh thi tree le t ye become a di believer. 

But atan caused them to deflect therefrom and expelled 
them from the (happy) state in which th y were, and We said: 
f·all down one of you a foe unto the other! there shall be for 
·ou on earth a habitation and provi ion for a time. 

Then Adam recciv d from hi Lord word (of revelation) and 
He relented toward him. Lo! He i the Rel nting, the Merci
ful. \ e said: Go do\ n, all of you, from hence; but verily there 
cometh unto you from Me a guidance; and whose followeth 

fy guidance there hall no fear come upon them neither shall 
th y griev . 

But they who di believe, and deny Our revelation , uch are 
ri htful own rs of the Fire. They will abide therein." (ii: 30-39) 

dam- the meaning of tlze word 

It i cont rover ia I whether Adam i an Arabic word. According 
lo Z'lmakh hri's TafseQr Kttslzshaf, Adam is a non-Arabic word and 
ha oc urrcd in the Quran like Azar in the form of Fa'al. Abu Ishaq 

ha'Jabi ay : In Hebrew Adam means 'the earth' and since the 
father f man wa moulded out of clay, he wa called Adam. But 
mo l commentators ay that it i an Arabic name. According to 
them, dam ha ing been created out of "Adeem-ul-Aradah (the 
earth' kin)", he wa known a uch. Ibn Jarir has quoted a 
Prophef aying on the authority of Abu Musa Ash'ari: "God 
collected a handful of du t from the entire earth and created Adam 
out of it . That' why Adam' progeny has divergent colours; some 

r brown, other are \\arthy or v.hite." 

al o quoted another tradition narrated by Ibn 
dam wa created out of the earth' skin, he was 
omc maintain that he v.a called Adam owing 

to hi ·in being brown. Imam Raghib, too is of the same 
o~inion . mong th m t famou commentators, Mujahid 

Ibn Jarir ha 
bba . 
lied 



Tabii say : "Ibn Abba thinks th word i derived fr m 'udmatun', 
which mean 'wheati h.' 

According to ome t) mologi ts, the word ha been derived fr m 
'admatun on the form Af'alun--\\.hich means 'v;orthy f emula
tion'. In hort, there have been, among the cholars of I lam 
elaborate di cu sions on this word. But none of the cholar ha 
ev r maintained that Adam was no particular man and that he, a 
certain modern quarter say, stood metaphorically for the who! 
of mankind. Surprisin 'y enough, thee men kip mer the Quranic 
vcr e in which dam's er ation ha been likened to Jc u hri t' , 

"The imlitude of Jesu 
B fore God is that of Adam 
He created him from Dust 
Then he aid unto him: 
Be ! and he i . (iii : 59) 

If Adam had stood for 

"fa voun.:d Ia ve of our .' 

The Quranatanotherptace a) : "Lo! Allahprcferred Adam 
and oah and the Family of Abraham and th amil · f Imrnn 
abov (all Hi ) creature . (iii: 33) 

Wa dam a Prophet? 



ha cl arl been mention d n l onl) a a proph t bul a an Apostl 
I . We ha\ add d t 1 word apostle he cause prophecy means to 

n r cipi nt of in piration only. n apo tic. on the thcr hand, 
1 one who 1 the bear r of a Shariah. far a the divine rcvcla
ti n i concern d Adam a~ testified by the above verse, wa a 
re ipicnt of in piration. But when the v rsc i l okcd into more 
b nantly it hows that Adam wa an Apo tic. who had also a 
hari, h of hi O\\ n. 

What on t1tut th ha I'> ofa. hanah It 1 : 

(a) Ordering the people to do the right. 
and 

(h) Prohibitin th m from doin the ' ronl!. 

Th s hO\\ that when Adam was ordered to get down to 
the earth, God Almighty told him: 

'who ocvcr follow my guidance' en
mpa se all e hortation to good deed . Likewise, a warning 
ain t e ii de d i contained in the second part of thi verse. 

'But th y who di belic\C and deny Our revelation , uch are rightful 
wnc of the Fire. They will abide ther in. (ii-39) 

h writer f Al-Bidaya Wa Al-Nihaya ha , on the authority of 
uhamm d Ibn Hibban quoted a tradition narrated by Abu Zar 

Ghifari · 

"I a ked · 0 Apo tie of Allah how many prophet were sent to 
the orld. He replied; One hundred t'\\-enty four thousand. 

g in I n ked· How many Ra uls (Apostle)? He replied 
313. I k d : Who wa the first among them? The 
Prophet aid: dam. I again id: Wa he a messenger with 

mi ion? He replied: "Ye Allah hapcd him with His own 
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hands and blew into him part of His soul and then beautified 
him." 

Ibn Al-Kathir also has quoted the following tradition b) 
Hazrat Abu Zar. 

"I asked the Messenger of Allah whether Adam was a prophet.' 
He said: "Yes a prophet and a messenger. God also talked 
to him face to face." 

In another tradition the narrator says that he himself had heard 
Abu Imama saying that a person asked the holy Messenger whether 
Adam was a prophet, to which he replied: "'Yes he was a prophet 
and one with whom God talked." 

Ibo Taimiyya·s View 

Here Ibn Taimiyya's conclusion are worth mentioning. Jn h1 
famous work 'An-Nabbuwat' he has discussed exhaustively the 
difference between a Nabi (prophet) and a Rasul (apostle). He 
has also named the earliest Apostles. According to him, a Nabi 
i one who is divinely informed about secrets. So long as he act 
upon that knowledge-being under no obligation to diffuse that 
knowledge among men-he remains a prophet. He may follow 
an earlier Shariah. But the moment he is charged with the office 
of di seminating that message among the disbelievers. he become 
an Apostle. 

Ibn Taim'yya says that those prophets who were raised during 
the interregnum between Adam and Noah were just Nabis. not 
Rasuls. During this whole period their main task was to act upon 
the prevalent Shariah and exhort others to do so. By the time Noah 
arrived, disbelief had struck dangerous roots. He was, therefore 
ordered to uproot it. And thus he was the first Rasul. 

Anyhow thi was a subsidiary discussion. The primary aim wa 
to prove that Adam's prophethood had always been a settled point. 
And if an attempt is underway in some quarters to make it a 
disputable point, it is based on ignorance and lack of capacity to e 
things in their true perspective. What is strange about this theol") 
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1 that \\l11l on the one hand, alt mpt are being made to prove 
that Zul-Knfal wa G utama and he, alongwith Krishna, was a pro
ph t- though no Quranic verse upholds thi suppo ition-.-there 
h, on the other hand, a alculated attempt to cast doubts on Adam, 
.tlthough the Quran mention him as a nabi alongwith other . 

Tb Tb ory of E otution and Adam Creation 

The Quran while narrating the genesis of the First Man say m 
plain word that his heart gleamed with the celestial light of 
T uhid- unity of God. He was not born a an ignorant brute 
who. offspring succeeded in arriving at the pre. ent concepts of God 
and religion after ccnturie of experimentation. The Quran 

rt that humanity tarted its journey under the full light of 
he:ivenl) uidancc. It a}·: 

"Mankind were one community, and Allah sent (unto them) 
Prophets a bearers ofg od tiding and a warners, and rev aled 
therewith the Scripture with the truth that it might judge 
between mankind concerning that wherein they differed." 
(ii: 213) 

In other word , the beginning of mankind was not tainted with 
idolatory. They were a united people. Disunity and fissures among 
them were the curse of the later days. It was precisely for the 
obliteration of this curse that God ent the prophets. Till some time 
ago some European scholars thought that religion started as a set 
of yague belief in mythological deities. But now after modern 
re arche they ha'e come round to the belief that monotheism was 
man' earlie t religion. A famous British scholar, Sir Charles 
Marston in hi book "The Bible is True," says: "The original religion 
of the early race wa actually monotheism or ome thing very like 
it." Further he ays: "The theory of the evolution of religion is 
contradicted by the evidence of both archaeology and 

nthropology." 

Lingdon write "In my opinion the history of the oldest 
religion of man i a rapid decline from monotheism to extreme 
palythei m." 
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While de cribing the creation of Adam, God Almighty ha cut 
the root of the e olution concept originated by Darwin. The 
Quran ha aid plainly that human life came into exi tence a a r • 
ult of God's blowing Hi pirit into man's model. The pirit i a 

divine power whose true nature we are unable to comprehend. 
The moment it flees the body, there and then occur death. 

The Quran say : "And remember when thy Lord said unt 
the angel : Lo! I am creating a mortal out of potter's clay of 
blackmud altered. So when I have made him and ha.,.c br uth d 
into him My spirit, do ye fall down prostrating ~ oursclve unt 
him". (Al-Hijr: 28-29) 

Unfortunately an inclination is growing in trcngth among m~ 

scholars to twist the Quranic verses o a to fit into modern h po
these , though nobody can predict v. hat transformation th 
notion themsehe would uffer during the ne t few cars. 

Surpri ingly enough. chotars like Mufti Muhammad Abduhu 
have not remained immune from thi tendency. Commentin n 
the verse the Mufti mentions evolution and ) : "Thu 
the quinte sence of clay i that ba ic material which in the m d rn 
language of cience i called 'Bazurto blasma'. (Remember 
thi i the Arabiciscd 'Protopla m.)" Thi f life i l ut 
and out materiati tic. According to thi men' life and d ath 
are not different from the life and death of plant and thu 
God- who i the ultimate cause of all vent ha nothing to d 
with mans life and death. The Quran. too, belie\e in hi tor)' 
process of evolution. But according to it evolution doe not tak 
place in the ba ic d mand of man' nature: it occurs onl in hi 
re ource . For in lance, food and helter arc man' fundamental 
nece itie . He cannot outgrow them. . he v;ould ntinu 
to devise new wa and mean to multiply and expl it th 
food resource . E en in the tor)' of Adam and Ibli v.e n ti th t 
the first man had to sew together, for hi co ering lea fr m th 
Garden. But o far a hi creation or belief ar concerned n 
estige of evolution i di rnible anywhere. Th father f man i. 

Adam wa created on the best of model and ith the be t of Ii f: 
i.e. monotheism. 
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drawn a di tinction between Malak and Malaika. He ay , : " a
laika means the generality of the angels and malak i a particular 
angel who di charges a sp cific duty. The Quran term the latter 
category a "muddaberat." The angels are formed of light. 
They neither err nor commit sin. They are constituted o. Their 
ole occupation is to sing the hymns of Allah. They are free from 

ba er appetite . Wrong beliefs about gods and godes e ha\c 
temmed from the distorted notion of God's unshared authorit). 

People believed that God had placed His domains under the authority 
of various angels who run the administration of their respecli\e 
provinces under His command. The Quran ha repeated)) 
contradicted thi theory. It tells that the angels are not God' 
daughters nor are they benefactors in their own right. They an.: the 
beings, who flinch not (from executing) the command they rccci\e 
from God. But do (precisely) what they are commanded to do.'· 

A to their numbers, the Quran declare· that "none c-.in kno\ 
the force of thy Lord except He". 

Their attributes have been reported in the tradition:.. And 
those who want to know details hould refer to the chapter on the 
angel in Ibn Al-Kathir' "Al-Bidaya Wa Al-Nihaya.' 

The Philosopher's point of vie" 

Almo t the entire Ummat from the beginning agree on the 
beliefs. There wa hardly anybody in Islam (except a group of 
philo opher ) who indulged in such p etic fancie \\ith re peel to th 
angel as do some of our modern thinker . The pseudo-philo oph rs 
' hen their minds were captivated by philo ophy and rationali m 
advanced not only grotesque interpretation about the Qurnn 
and the nature of revelation but tarted theori ing about the an I 
a well. They said the angels are an 'outpouring' of the operati\e 
rea on. Farabi \'>ho is regarded a the leader of Mu lim philo-
oper holds the view that the "angle are intellectual figure \\ho 

essence is the divine knowledge. They are not like tablet on ''hi h 
are engro ed some images? either are they like heart in "hi h 
are trea ured certain cience . The) are. on the contrary tho 
cience which exi t in their own right. They O\er e the high r 

affair -the affairs which get imprinted upon their 
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ptnt 
pirit 

If chi pie of \\riting has led you no here you may take the 
h Ip f Ibn Taimiyah's c planatory note. He says: 'These people 

Ii ' that the ang ls, in reality, are tho e enlightened thought 
wh1 h oul )earning for prophcthood give. birth to in his heart. 

nd God' \\Ord is that voice which a prophet hears in the depth of 
hi h rt a do s a sleeping per on see things in a dream.' 

In the day of Aurangzeb, a . aint was known to be holding a 
belief omc\\ hat imilar to thi . ince he wa dead by the time the 
mpcror called for the Ji t of hi disciples, the person occupying hi 

ddi wa ummoned to the royal court and commanded to consign 
e\cry bit of hi \\ riting to fire. In the recent past, Sir Syed Ahmad 
Khan held imilar views. In hi Tofseer-i-Ahmcdi, he writes: 

"There.: is no me engcr between God and a prophet except the 
pr ph tic faculty which i amu -i-Akbar or Gabriel. The 
prophet' heart itselfi that mes cngcr who carries the messages from 
God !mighty to him and vice versa. He himself is that personified 
identit from \\ hich emerge the ound of God's voice. He himself 
i the car ' hich hears the voice of God-a voice which is neither 
couched in word nor i borne away by ound. Revelation 

u h forth from hi heart like a fountain and descends again upon 
at. It ca t it reflection on his heart and he calls it a revelation. 

make him peak. it is he who peaks.'' 

D ot of th angel upon non-Prophet.. 

There arose another discussion among the learned. Do the 
ngel , talk to the people of proven piety also? And if they do how 

doe their de cent upon them differ from the de cent upon the 
prophet ? 

The Quran ays: "Lo those who say, our Lord is Allah and 
aftcrw rd are upright, angels de cend upon them.'' (xii: 30) 
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In fact, th1 'er e alone 1 enough to illu trate th point. 
bccau the prophet have not been mentioned a the exclu i\ 
per onages upon whom the angels de cend. Some commentator 
ay that the de cent of angels in thi context mean the confer

ment of God' mercy and bles ing. Hi invisible fore s come to 
the aid of the pious. Whether thi. vcr e lend itself to thi 
interpretation i for the learned to decide. But even if we accept 
thi explanation for a while, we would like to submit that this \Cr 
nlonc wa not intended to be the deciding factor. 

At another place, the descent of angel on non-prophet ha 
b en explicitly ·tated. 

Behold! the angel aid: 
"O Marry! God hath chosen thc1: 

nd purified thec-cho n th c 
bovc the women of all nation.''. (iii : 4-2) 

Thi ver cfromAal-1-Imranclcar!yprovc that th an c.:I talk d 
to Mary although he wa neither a prophet nor an apo tie for it i 
ettl d that no \ ·oman c uld ever be a prophet. 



V icegerency of Adam 

THE pre nt di cu ion began with the verse wherein God 
had unfolded his plan to the angel to create n viceroy in 

th :irth. Wh:it doe the word viceroy mean? 

ccording to Jbn Jarir "when a man act on someone else's 
behalf, he i said to be his viceroy." Jn upport of thi Jbn Jarir 
ha quot d the following Quranic ver e: 

"Then we made you heirs 
In the land after them. 
T how ·e would behave!.. (x : 14) 

Imam Raghib' 'Mufredat' define 'vicegcrency a deputi ing 
ror someone else whether this is necessitated by the. absence, death 
or incapacitation of the latter or whether it is meant to enhance the 
dignity or the deputy." 

It is obvious that when God decided to appoint Adam as his 
viceroy it was not owing to God's non-presence or death or incapa
citation. Its purpose cou(d be none else but to glorify Adam. 
What an elevation r A handful of dust was raised to the high office 
of deputising the Creator himself: it was vicegcrency not only in the 
affairs of Shariab, but in the matter of creation alsof The people 
today manel at man conquest of nature. Thi tiny, little creatuR 
i booting rockets into the apace and is thinking of establilhiq 
colonies on the planets. But this is hardly a thing to wonder 
about. When God had appointed Adam as Hi viceroy in 
the sphere of creation also, such discoveries were bound to RSult. 

e have yet to lee may more-far more astoni bing, thoup not 
uaexpeded. 
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Why was man made vicegerent? 

It should be known that before the emergence of man, G d' 
creation comprised the Jinns and the angels. According to om 
traditions it was the jinns who first held viceroylty. They \\ re 
created out of fire, while the angels were formed of light. Thu both 
the species were rarefied beings. Having being created out of 
"smokeless fire," the jinns needed no dwelling places. either did 
they require multifarious devices to defend themselves. In short, 
though they did enjoy the bounties of nature, yet they did it in an 
incomplete and faulty way. Similarly, the angels needed no spou e . 
They had to procreate none. They are free from the sexual urg 
and hunger. 'They do not eat' (Fathul Bari--vol. 6, 217). 

The creator wanted to confer vicegerency on a specie \\hich 
needed all the necessities of life and since necessity is th 
mother of invention, that species was bound to exploit th 
potentialities of the earth. 

There is a Prophet's saying: 

"I was a sealed treasure. When I wished to be disco,ered 
I brought into being the whole creation." 

Man has been created out of four elements: earth, water, air and 
fire. What is amazing about these elements is that they are mutuall) 
hostile. It is nature's law that all opposing forces strive to neutrali 
each other. This perpetual hostility among the elements foment 
unrest and corruption. The angels' fear on the eve of man's creation 
that he would spill blood on the earth and corrupt it sprang from th 
gloomy propsect of an interplay of these conflicting forces. 

But, in reality, these human powers which are now being ma 
use of as engines of destruction when harnessed to constructi' 
purposes, can raise man to a position higher than that of the jinn or 
the angels. Seen analytically, two potentionalities are trident!) 
conspicuous in man's nature: Passion and anger. Sex i that urge 
which instigates an evil man to indulge in acts of loose morality nd 
in the pleasures of the flesh. Similarly, anger leads man and race 
to wars and even to global conflagrations in which victors perse ut 
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nnd hun11hatc the vanquished. upcrficially, the~c two potentinlities 
cm to be the bane of human race. But on closer examination one 

finds that when properly oriented they constitute the basis of man' 
glor a the quientessancc of God's creation. A true believer when 
he harne se the passion in him and elevate it into love for God 
belie ing Him to be the master of all that exists in the heavens and on 
the earth, attain such spiritual height which no angel can ever dream 
of. The angel are deprived of that power from which ri es the eternal 
pring of love. They have been denied the relish of that consuming 

IO'v'C which makes a lover wail on lonely nights. The pangs of love 
have fallen exclusively to man's share. Iqbal ays: 

"Tell Gabriel ! it i true 
Of no ccle tial form are \\C. 

But yet look at the fire 
Of love we 
The creatures of clay 
Arc burning in. 
Tho e born of light 
Have been denied 
The delicious pang of separation." 

The ame is the case with anger. When a believer utilises the 
energy raised by this state of mind in the service of Islam, he fights 
with the enemie of Allah and if there arises a need for laying down 
hi life in the encounter. he docs o unflinchingly. 

ow look at thi problem from another angle. There is no 
limit to God' attribute . The ninety-nine attributes mentioned in 
the tradition arc not an arithmetical um, exactly "one less than 
hundred". It i . in fact, a way of saying "innumerable''. Other
wi , how could a finite mind comprehend an infinite personality. 
The attribute are known to the angels also, for they recite them 
night and day without intermission. But the truth remains that 
unle one goe through an experience one cannot have a taste of it. 
T\\O of the divine attributes are l.!uhyyi and Mumeet. One who 
give life and one who takes away life. The way the human being 
exp~riencc lifi and death i totally unknown to the angels, for they 
only watch the ca of mortality from its shores. Similarly, they 
·now that God give health to the diseased. But unless someone 
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fall ill, how can he have a genuine taste of God' m rcy in the hapc 
of recovery? The famou Urdu p ct Mir Taqi Mir \\a true wh n 
he aid: 

"Thi handful of dust has poli hed the mirror of creation 
The mirror wa there, no doubt, 
But it was not o refined a to be worth looking into.' 

I he Angels' Enquir 

When God wished to inve t Adam with the r be~ of vi geren 
He said to the angels: "I am about to place a viceroy in the earth 
They knew that Adam was being inve led ' ith the power of takin 
<leci ions. So they apprehended that he would "do harm therci n and 
. hed blood." 

The way the angels behaved wa not that of critici m, for criti
ci m i contrary to their nature. In fact this wa a ubtk '"ay of 
advancing their own claim to the high office which wa bcin 
conferred upon man. They were pleading with the Lord that in 
they "hymn His prai e and sanctify Him" they might pro,1: a better 
viceroy than the proposed incumbent. After thi uppli tOI) 
que tioning, it became imperative that God Almighty e tabli hed 
the superiority of Hi viceroy over others. He, therefore replied 
to thi query in two ways : one was authoritativ , the other 
philosophical. Exerci ing His authority, He aid omethin 
amounting to this: "Surely I know that which ye know n t" i . 
·You cannot fathom the wisdom of my action . Your job lie onl) 

in complete ubrni ion. You need not worr) about the acit 
of my orders". 

fbe cience of · ame 

Alon~ ith thi how of authorit God out 
mercy, showed a glimpse of the height on "hich 

The Quran ay : "He taught Adam all the name ." 

What were tho e names? There is a difTeren fop mi on 
the cholar . Some a; the name denoted all the thing 
\dam had to deal during hi \\oddly ojourn. 0th r 
·ere the name of the angel . 



bdullah bm Jafar reporb from Ju father and the latter from 
Rnbia th t the Quranic ver e on the ubject meant •the names of the 
, n le '. ome cholars belonging to the later generation said that 
these \\ere the name of the prophet and the Apostles who were to 
pp ar among generation yet unborn. This wa a device to impress 

up n the angel that the person whom they belitteld o much was 
oin to be the pr genitor ofa long line of those holy men to whom 

they would feel honoured to carry God' me sage . 

The viewpoint that the "names" encompas ed all the wordly 
belonging \\a , according to some, open to an objection; namel) 
the Quran ha u ed the word "Arzeal111m"--a pronoun which is 
u d for animate object . Tt, therefore, cannot be construed to mean 
inanimate 'object '. 

But, Ibn l-Kathir ha set a ide thi objection. He say that 
where animate and inanimate object are to be collectively covered. 
the pronoun for animate object can be used. Moreover, when Adam 
wa to be nt down to the earth as God' representative he was 
expected to know the name and the nature of thing he wa to deal 
with. rn the correct knowledge of the thing lay his authority a. 
well a glory. If a monarch remains ignorant of hi domain, how 
can he exerci authority effectively? 

According to the Quran, when the article were presented to 
th an el they were found ·wanting in the knowledge of their nature. 

t thi ta e Adam wa asked to name them. and when he carried 
out the command a a uredly as he was expected to do the angel. 
ex I imed : 

"Prai be unto thee, we have no knO\\ ledge but what thou 
teachc t u , for thou rt knowing and wi e." 

Thi part of the tory of Adam and atan ield multifariou 
conclu ion : 

Fi the creature who are bu y di charging their own dutie 
( u h a angel ) nr not to be wor hipped. They are themsehes 
obedient rvant of God. In knowledge, they know only what is 
divulg d to them : in action, they cannot go beyond the limit of 
their a ignment . 
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econdly, it is utter foolishness to reject the commandment of 
Shariah on the basis of inadequate knowledge. One should belie" 
that there is a profound wisdom behind every order. If we fail to 
perceive that wisdom, the fault lies with our vision. 

Thirdly, The precedence which man enjoys over the angel 1 

attributable to his better knowledge . 

Iqbal ay : 

Thc:c ccle tial Icings 
KnO\\ naught 
Except to run on errand-. 
But how maje~tic is 
Thi Handful of Dust ! 
With \\hat ca c 
He carries all the heaven' 
Beneath his arm . 

Roumi" prai e of man i till more edifying. Say he . 
'The fa _ ter f the Science of ame. 

dam: the Father of Man 
In hi very veins run 
Science myriad 
From who e eye -_ 

canning the univ r.c through Divine light. 
er t remained obscure 

Before whom the Angd. 
In reverence made a bo'' 

en.,ing in his gaze 
The Di\ine gl \\ . 

Pro tration 

When God had demonstrated Hi' viceroy's intellectual upcno
nt) O\er the angel . He ordered them to pro trate themselve~ before 
him . 

"'And behold we aid to the angel : 
Bow down to Adam, and they bowed down' '. 

Whom among the angels was thi. order addressed to? Did It 
apply to all the angels or only to those who run the affairs of th 



earth? The doctors d1ffi r o"cr th1 pomt? Some say the order 
wa addrc sed only to those angels who arc in charge of the earthly 
affairs. But the majority believe that it was a universal order. 

arcfully seen, the latter view cems to be more correct. If the audi
ncc had been limited to the angel of the earth alone the Quran 

would have certainly made the di tinction. 

Pro ration : what it really mean 

What doc the word 'pro tration · mean? What is its true 
en ? The commentator • for the most part, have presented three 
icw . Some take it literally. Literally, •sajda' means "to bow 

down, to be lowly to do adoration to any object.·• The writer of the 
"Tafl eer-i- ~azhari" a) : "In fact, it i a poHure of humbleness." 

In Imam Raghib' opinion,' ajda' is to place one's forehead on 
the ground in utter humility.' 

ccordmg to this cla of scholar the Quran has used this word 
for the tree a well a the stones. It docs not, therefore, necessarily 
mean the ph) ical placing of the forehead on the ground. 

The Quran ay : "Don t you see that all that i in the heavens 
and on the earth pro trate before Him.'' 

he order which the Son of I reel received on entry into 
Pale tin after victory, wa to "enter the Gate with (prostrating) 
humilit " 

Great commentators like Abdullah lbn Abbas and Imam Razi 
regard Sajda a ynonymous with humility, submi sion humbleness 
• nd meekne . 

Like Sajda the Qur<ln ha used Tasbeeli (chanting of God's 
glory both for the animate and inanimate objects. 
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"Whatever is in the heavens or on the earth glorifies Him' . 

Here too, • Tasheeh' doc not neces arily mean the uttering of 
ome formula as the human being do. What i meant, in fact. i 

sanctifying God and celebrating Hi praise through their peechl 
submi sion to Hi upremc authority. These and imilar other argu
ment led the doctors to b lieve that what God commended the 
angel to do wa not to throw themselve in pro tration a we do in 
prayer. They were ordered only to bow before Adam. The phy i
cal touching of the ground with forehead and hand wn not meant. 

ajda-i-Tazeemi 

Some cholar think that it wa a physical prostration, no doubt 
but wa of a different character. It wa defer ntial pro tration, 
which wa pcrmis ible under earlier Shariah . When Jacob a de -
cribed in the Quran, entered Egypt atongwith hi on to meet Jo ph 
"they fell down in pro tration (all) before him." Comm ntato 
arc of the view that pro tration here meant a "deferential bowing' 
-an act that wa p~rmissible among earlier hnriah , but whi h 
now, under the present Shariah. tands abrogated. 

In Tirmizi and Abu Dawood, a tradition ha been r ported un r 
the title 'nikah' which cames almost the same cnsc. 

Another Vie 

Some comm ntator hold that though the angel did bow befi 
Adam their obci ancc in actuality wa directed to an hi 
It was done t God Almighty Himself. from whom th 
c~me: Adam only served a Qibla preci I as the Ka 
Prayer i not addrc sed to that tony tructure: it i addre 
1a ter of the House. Thi interpretati n give ri 

que tion: whether adverbial "Jam" in Le-Adama 
used in the meaning of 'ila' (to) and whether in :tan are d
able in the Quran or the Arabi literature e tabli hing the perm -
ibility of thi use? The commentato who think it i perrni 

have quoted man e ample in upport of their cont nti n. 
author of Tafseer-i-Mazhari ha quoted H an bin Thab1C 
in which he praise Hazrat Abu BaJcr by )ing "I h n t th 
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fu hm who turned hi race to Kaaba in prayer and i h not belt r 
in th knO\ kug of Quran and unnah than the rest? 

_..:j.._!t,,_::1:,AJ':'V"'..:..l'....:,_.,..::- _,~~.>AJ;1~I 

In the fir t titch, 'le' ha quite plainly be nu ed in the meaning 
f 'il.t'. In the Quran ito;;clf 'lam' ha been u ed to mean 'ind', 

..(,,.& a in ,, 

tablish r1:gular prayer' 
At the un\ declin 
Till the darkne of the ni ht."' 

n the ba i of similar in tancc the scholars have proved that 
rd r t the angcb wa not intended to confer the title of 

hood on dam and to make him an object of wor hip. It only 
ve him the tntu of the qibla enhancin thereby hi dignity. 

Whichever • rgum1:nt be the weighti t of the three. there 
uld no hc itation in accepting that God lmighty directed 
nng I to co-operate with (rather follow) man in the di charge of 
dutie a the viceroy of God. 

Thi high office pr - upposcd man' control over ature. He 
upp d to be the master of all the winds, water, Jinns, bird 

th t fl at in the air and the bea t that roam over the pastures. And 
the proph t arc the noble t model to repre nt God, their 

, tion ere e pvcted to reflect fully God' authority. Man ha all 
th cap bilitie of acting a the lord paramount in the earth provided 
th an I in char<>c of v.triou dvpJ.rtm nts render him full ervice. 
Th holy Prophet tell u that God ha placed the management of the 
unive under the charge of ariou angels. The order to do homage 
to d m '· aim~d ate tabli hing his upremacy. The angels were 
t Id not t bv di loyal to him in any ca e, whether he fulfilled the 
d m nd of vi g r ncy or did not,\ hether he wielded his authority 
equitably or tran gre d hi limit . they were not to falter in their 

Ile · nee to him. So long a God Almight wa plea ed to keep 
him in th t offi . they vcr to c -operate with him. 

lbli • Refu I 

Th Qu , n h al o r lated the . lOf) of Iblis' refusal to car11 
ut the ord' command. 
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And behold, we said to the angels: 
"Bow down to Adam" and they bowed down: 
Not so Ibli : he refused and was haughty. 
He was of those who reject Faith. 

This verse has given rise to a number f que tton •n man 
minds: 

(a) What i meant by Ibli ? 
(b) Is it a proper name? 
(c) To what specie did he belong? 
(ti) Was he included among tho who w 

down to Adam? 
rdercd to \\ 

The verse indicates that 1t wa m rely the angel who ere 
ordered to prostrate. 

Grammatically Iblis being a verbal noun in the form of 'Ifil 
It root i lbla whic'1 means utter want of hope. A bu Jafar Ta ban 
thinks that "Iblis is de paired of good for the ham and grief hich 
he brought upon himself." 

The Quran too, ha u d th1 word in the me meaning 

The day the Balance (of Ju ticc) will be set up th e ·1 d 111 
be utterly devoid of hope. 

The Quran at ome place , ha u d the ord ha1tan for Ibh . 
Shaitan literally mean "to be away". Since lbli i far rem d 
from God' mercy he i called A h-Shaitan. Some h la thm 
that the word i coined in the Filan form and it root i sh r-
which mean •to burn' and •to di '. Since lbli i perpetuall burrun 
in the fire of jealously in this orld and ill be con igned t t r I 
flame in the ne t he i called Shaitan. The difti ren bet n 
two usages of this ord i that bile lblis denote the arch hait n. 
shaitan ordinarily i applicabl to anyone from am t t 
men or the jinns who, pufti d up with prid defies God 
The Holy Quran sa : 

"And thus ha e appointed unto e ry prophet n 
---devil of humankind and Jinn' ·1 · 13). 
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In their anxiety to "rational! " the Quranic account of Iblis's 
wick d activi1ic , some intellectuals have tried to interpret them as 
1he prompting of the soul prone to evil. They donot recognise any 
external agent like lblis or Shaitan. 

In the chapter 'Ibrahim', the Quran describes the Shaitan's ad
drc to the dwellers of the Hell: "And when the matter ended, 

haitan aid: 'God had given you a true promise, but you defied it.' 

"J had no authority over you. 
Except to call you, but ye 
Li tened to me: then reproach not me but 
Reproach your own _oul .'' 

Thi verse indicates that apart from man's own reproaching 
oul, there i an external agency as well upon which man 

tends to fasten the blame for his waywardness and which, in her 
own deli nee, i con tantly reminding him that he was free in his 
a tion . That agency proclaim : "You were a responsible creation. 
You succumbed to my promptings of your own free will. Why are 
you now blaming me for your sins?" 

If 'Shaitan' had been only one's own reproaching soul, how 
could uch a dialogue occur? Obviously, there is something other 
than the power of Evil which incites man to mischief and whose al
luring call w an him away from the path of righteousness. 

Who wa Iblls? 

To which specie Ibli belonged. Was he an angel or man or 
ome other creation? Though many amongst the earlier scholars 

thought that he was one of the angel . nonetheless, the ummat, in 
general believed that he was neither a man nor an angel: he belonged 
10 a separate pecies whom the Quran names as Jinns. 

Jinn i a derivative of 'Jinnun'--which means "concealed". 
Since thi creation remains invisible, it is called 'Jinn'. The 

holars who regard Iblis as an angel base their argument on his 
"in vi ibility". According to them the angels too, being invisible 
could po ibly be called Jinn . This line of argument is not 
acceptable because in that case the angels will prove to be a creation 

25 



liable to commit evil. This conclusion run counter to the Qu me 
verse. 

"They never disobey God. They do whale er the arc dire t d 
to do." 

The Reality of Jinn 

Among the earlier cholars thi wa the only pomt ut difli ren . 
N 'body doubted their exi ·tencc. But the later scholar.. \\cpt b 
a wave of rationalisation totally rejected the crcati n of jin . 
Initially, it wa Nizam, a Mutazalitc who refused to believe in th 
existence of the Jinn . In India, Sir s~ ... d Ahmed Khan and hi 
colleague di cu sed the Jinn in their work . One of Sir ) d' 
co-worker, Maulvi Chiragh Ali-a cholar of r pute nd 
moderni t-ha simply let him elf go in hi famou b ok, 
Tahqique-i-Jehad, while putting an interpretation on the me ting 
of a deputation of the Jinns with the holy Prophet. H ) 
the deputationi t were ju t a band of the bedouin wh (ffi ra 
I lam at Nakhla. But on what authority doe thi cholar urmi 
o? He did not even feel obliged to quote any verse or an# 

hi torical evidence. Next to Sir Syed, are Mirza Ghulam hm 
of Qadian and the writers of hi party who hold imilar vie\\ . 
in tance, Maulvi Muhammad Ali in hi book 'Bayanul Qurcn', 
"Jinn are the human being . Since they were th d\\ II of th 
desert, they remained hidden from the gaze of the ci iii d Arab :· 
Mirza Ba hiruddin Mahmood ha gone a tep further and ha pr -
pounded the theory that the Jinn in reality\\ re the cU\ m n. 
long a men Iiv d in the cave • they were known a Jinn . 
they merged from the cave • they came to be called 'men'. 
ing imilar view , Mr. G. . Parvez say : "Jinn \\ re th 
tribe men who lived in the de ert and were phy ically m rep 
than the dweller of the citie . Th ) w re a well-built race." 

By now )OU mu t ha e seen how far the people ha\e g n in th 1r 
zest for something unique. Each of them ha the ri d n th Jinn 
according to hi own fancy; and in lead f brinning about 
thought he has thrown the people into confu ion. o 
amongst them seem to ha e felt the nece ity of ca ting 
over the holy Quran, the Traditions and the re arch done b# 
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. A tu lly th intapr tau on arc n I pen to that sort of 
ritici m ''hich Mirza Ghulam hma<l ha<l levcllcd again t Sir Syed 

1.e., th interpretation which wa n ithcr in the mine.I of God nor 
Hi Ap tic nor «lint or sage , nor wa th re any implicit or 
• pli "t r fer nee to it in th Quran omc how or the other took 
1t birth in )Cd ahib' mind." 

b Quran and the Jinn 

But th Quran ay that the human b ing an<l the jinns are two 
par.ite pccie . For instance there occur in the Quran: 

nd 

''I ha\e only created Jinns and men, that 
Th y may enc Mc.'' (51-56) 

"He er at d man from ounding cla 
Like unto pottery 
And h er atcd Jinn from fire free of moke". (55-14) 

·1 h Qur n ha even aid that: 

"We created man from ounding clay 
rom mud moulded into hape: 
nd the Jinn race, \\c had 
reatc<l fore from the fire 

of a orchin "ind:· (15-26. 27) 

Th Quran a} that the rab "had made the jinns co-partners 
ith God" and wor hipped them. Were the Arabs so dense (as 
tr. Parvez and Mirza Ba hiruddin Mahmood maintain) as to elevate 

the wild folk of the de crt and the dweller of the caves to the statu 
of deiti ? I there any in lance in history where civilized human 
being ha\c sung hymn to a age ? Turning the argument 
the other way round, "'e may well a k: "I the in vi ibility of an 
obj ct a proof of its non-e i t nee? If you believe it i , then mind 
)OU a ry nob! concept i.e. faith in the Unseen, would be hit 
direct! . Who ha proved emp'rically the existence of God, angels, 
parndi or the hell? But can an} body in his senses as ert that he 

ouJd beli e in none of th e unle he s:-iw them in a tangible shape. 
Lea\c id th faith in the nseen. Would you reject the force of 
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gravity or the pull of a magnate, imp!) ~ r the r • 
cannot see the pull? We do not believe that ny f th eel briti 
would like to take that ludicrous po i ion. But trtln I) nou h 
they do a sume thi po ition \\ith regard to th jinn and fail to re Ii 
that they thereby adopt only a one- id d po tun:. 

Our ubmi ton i : .. How can \\ea ume that the jinn cann t 
be een " hen sufficient t timony is availnbl to the fa t that the) 
have been en by many. Not on!; that. many h e ta ·en r ic 
out of them. On may di agn:e \\ith Imam lbn aim a' th ori 
But a a man hi character wa irreproachable. 0 \1:n ht ad\! r ri 
admit that he wa a straightforward cholar who kept hi writin 
clean and pure. In hi famou~ work • An-

1ab11wwa1 , th Imam 
write that whosoever attains ma tcry O\ r the Jinn , i flo" n n 
their backs to di tant places. It wa a common phenom n n, \\hi h 
he had him If \\ itn d. He U) s that man) jinn ho h d 
uccccd d in in inuatin th m hes into hi di ipl ' ompany \\ere 

given a everc beating by him. The) t k to their h l n \ r to 
r turn. 

At another place, the Imam \Hite .. 'ob dy from mong t th 
unbelievers or th fu lim ha ever doubted of th 
Jinn , not even the people of the Book". 
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the fir t i one rn d, it 1 quit po iblc that ·:i man 
h -jinn into matrimony or vice versa." 

fh I arn d author then proc ed \\ith the refutation of the 1m-
1bihty of uch a r lntion hip. He quote many instance in 

upp rt of hi argument . From the point of view of fiqh, he ays, 
th Pr ph t (p ace be upon him) had forbidden toe tabli h such tic . 

m n the Tab'in many regard d thi a 'unde irable.' 

The matter did not re lat that. Our doctor ha \e also discussed 
h th r the d of the jinns would be duly r v.ard d r puni hcd. 

Tho \ ho have participated in this discu sion include Imam Abu 
H nif , lbn Abi Laila, Imam Muhammad. fmam Shafii, Imam 
\hmad bin Hambal and lbn Hazm. 

Th learned among the Tabin have al o di cu .d '\\hcthcr 
prn) r led ya jinn is p rmi ible. In the books of Fiqh, there arc 
I n di cu ion on the j11111~. A few of the topics mentioned abo'\e 
mdicat that ur anc tor did not only b Iieve in the jinn but 
n. much about their activitie . If one adopt the view of the 

modem v.rit that jinn \\ere savage denizen of the desert or 
brut \ernen. then it would amount to believing that nobody 
during the intcrv nin" 14 centurie had truly grasped th meaning 
of th Holy Book and it \\as for the fir t time that the true Quranic 
hght wa illuminating the illustriou hearts of ome of the 
modern commentator . If we ace pt this uppo~ition, ill not the 
Quran then, e reduced to an "enigma wrapped in a mystery"? And 

n nyb dy ace pt with a r asonable amount of equanimity the 
lief: th t have be n handed dov.n to u from generation to 
n ration inc th day of the Prophet? 

Of 11 the reference to the jinn in the Quran, one is of parti
ul r ignifi nee: 

'Tho who devour u ury 
ill not tand except 

tand one whom 
The Evil one by h' touch 
H drh n to madne . (ti : 275) 
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omc commentator ay that incc the , rab bcli \cd that 
insanity was the result of being possessed by a jinn, so the Quran, 
while de cribing the mentality of the devourer of usury ha repeated 
the common belief. The intention wa to paint a horrid picture. 
But we do not, on various grounds, think that the above interpre
tation i correct. 

Fir t, the Quran may have kept the pagan belief in view whil 
comparing the condition of the consumer of usury with that of the 
in ane or epileptic But nowhere has the Quran in this context ne
gated this belief. So its restatement by the Quran is the mo t potent 
proof of its correctness. 

Secondly, if this had been only a pagan belief then the Quran 
would have categorically rejected it, for it was the primary object of 
the Book of God to overthrow all unfounded as umptions. It wa 
never expected to adopt a notion or use an expression that trcn
gethcned superstitious conception . 

Thirdly, while making this statement, nowhere ha the Quran 
hinted that it was repeating a pagan belief. 

Fourthly, the study of the Quran reveal that it wa n t th rab 
alone who b~licved that the touch of Shaitan brought illne and 
calamity. Some of the earlier prophets, too. considered it to be o. 
Prophet Job (Ayub) say. : "The Evil one ha affiicted me with di -
trc and uffering." 

Fifthly, prominent commentator while interpreting thi \e 
have reaffirmed thi belief. Qazi Sanaullah of Panipat in hi 
Tafsecr-i-Mazhari say : "The mental .. lment is the re ult of th 
Shaitan's touch. Soi epilep y. It needs no proof for it i affim1ed 
by the Book and the Tradition". 

Imam hmad bin Hambal' son ays that once he aid to hi 
father that ome people believed that no Jinn could po n hum n 
being. The Imam aid: "O on. they utter a lie". 

Abul Ha an aJ-Ash'ari while dealing with th belief of the 
unnis has aid that according to them, a Jinn enter_ the bod of th 
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p1l ptJc lah sa 10 the Quran: "Those who devour usury". 
Abu Daud has narrated a Tradition that a woman brought her 

hild to the Prophet saying that the child bad become insane. The 
Prophet touched th chest of the child and said: "O you enemy 
of God get out. I am llah's Apo tie". 

That the Jinns enter the body of human beings, take posse ion 
of them and reduce them to a nonplus is so patently true that apart 
from arguments it is upheld by experience also. The writings of 
innumerable doctors of theology are full of narrations how they, 
with the aid of the divine word, made the Jinns ftee from the bodie 
of the posses d. 

E en in these day a very piou scholar told the present writer 
that hi wife bad been ailing for many years. She underwent 
pasms. o amount of treatment could cure her. At last a person 

well- ersed in occult sciences was consulted. He told him that her 
ailment was a Jinn's mischief. Afterwards whenever she fell into a 
pa m, he recited the Quran. Slowly she began to recover and wa 

finally delivered from the aftliction. During the moments of con
vul ion the Jinn very often talked to the pious man. He knew 
Qa ida Burda by heart and could recite it nonstop, though the 
woman knew little about the Qasida. Once he asked the Jinn to 
give a proof of bis exi tence. Suddenly a fresh and fragrant carda
mom bough fi II into his lap. 

Thi i not the olitary example. One can find many more. 
How can one withhold one's faith in the reality of Jinns in view of 
these example ? 

to the question how we can remain safe from the mischief of 
Jmn , the Quran and the Traditions have suggested many 
remedies: 

(i) One should always seek God's protection, who is the 
Listener and the Knower. The holy Prophet frequently 
recited: 

"I k refuge in the Lord against Sbaitan-the rejected". 
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(ii) The fr qucnt r itation f the la t t\ o chapt r of th 
Quran known a 'mauzatain'. 

(iii) The r citation of the Thron vc -Aayat-ul-Kurs1 
(ii . 255) 

(iv) While numerating th ble sings of the cond ch pter f 
the Quran- 1-Baqara (The Cow), the Proph t (pea 
b upon him) once aid: ·Don't turn your horn int 
graveyard '. The hou e where Al-Baqara i recited r main 
immun from the touch of Shaitnn. 

(v) ura Ha Mc m--bcginning' ith I-Momin up to l/e/zil 

masir ~I~ J along' •ith the Throne 'er e (ii:255 

fhe Prophet said that who oever r cited the ' 
night enjoyed God" prot ction till th break 
and who o \ r r cit d them in the morning remain d in 
His anctuary till evcnin . 

(vi) o repeat the following formula 100 t1mc 

(There i no god but llah He 1 one nd th re 1 n 
partner unto him. 11 prai e unto Him. Hi uthorit 
encompa se all. ' 

<~·ii) Frequent recital of God' attribute . 

(viii) re 

Th 

Th rem die mlm m 
lbn Taim) a in th 
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Winding up the di. cu sion. I would like to reiterate that I am not 
n e nt with the art of cxorci ing the evil pirits. Nonetheless 

fr m the little tudy of the holy book and the Prophet's Tradition 
r h v made, I gather that the only way to avoid thi creation is to 

lead n life in p.rfect harmony with the dictate of the Shariah. Tirn~ 
hould al\\ ) ck refuge in the hav n better than which none 

con i\ed. 

he tory of Sol mon in the Quran 1s an illu5tration of hO\\ 
(mighty had made the Jinn sub crvient to him. The exalted 

ition which Solomon enjoyed cannot, of course, be everybody' 
lu k. ev rthel s thi much could be vouchsafed that even today 
if meonc tried to hape hi life on the true Islamic pattern, not 
only will he be afc from the, petty annoyances by the Jinns, but 

ill make the jinn change their course on s eing him coming. 
Imam Ibn Taimyya i of the ame opinion. nd here I end the di -
cu ion. 

he Shaitan who carry other people' tale to their ma ter 
dmit that they find no ace to the counsels of those who believe in 

the onene of God and are faithful and sincere. They have to be 
t fe di tnnce from them. 

Pro ation Order to lbli. 

o far a the pro tration order to Tbli i concerned man~ 
people belie e that it was the angel who \ ere asked to bow before 

d m. They a rt that if it wa so, ' hy wa Iblis condemned for 
not obeying th order? Thi objection is usually raised by those 

ho do not keep in mind all the relevant ver.es. When they do not 
find the pro tration order in Al-Baqara all manner of doubts start 
assailing their minds. But if all the verses pertaining to this story 
are kept in view, there should remain no confusion. A verse in the 

33 



chapter 'Sad' ..,. makes 1t p rfcctl 

ordered to do homage to Adam. 

I ar that Ibli , t , " 

God aid, 'O Iblis! What prevent 

Thee from pro trating thy elf to oni: 

Whom I have cri:ated ' ith my hnnd ? 

rt thou haughty? 

Or art thou one 

Of th high 'and might) one'? ( rn1 : 7 ) 

T am better than he 

After this clarification, ther should be no room for doubt. And 
even ifthi explanation had not be n offered, the i ue wa not at II 
omplicakd. The angel arc uperior to Ibli and when a u ri r 

creation had b en ordered to pro trate before Adam how could th 
inferior p_cie like the Jinn claim c mption fr m the ord r? \ h n 
a royal decri:e i addre sed to a mini ter hi ub rdinate talT i 
automatically covered by that deer . When qu ti n d b G d 
a to what mad him defy Hi order, Ibli aid: 

"---1 am better than he. 
Thou c~ at t Me from fire, and 
Him thou reate t from clay''. (vii : 12 

How f r thi · argument 1 · cogent, \\e hall 
pri: nt mu I it uffi that omc of the Kharjitc atta h mu h 
to the tand taken by Ibli . The book Al-Kami/ by 1u rrad 
that a rding to Ba hshar bin Burd the Shaitan did the right thing 
in not doing homag to dam. ,\ vcr, attribut d t B. h h r n 
Burd 3) : 

"The day 1 dark and the fire lummou . ire ha been r-
hipped ever inc it ha e i ted". 

Hafiz fbn 1-Qa.) m h cri 1 II) c. amm d th 
d by Ibli for not ob.::ying th dhine 

number of argument rcj ding the lbli ' the i 



fire 1 a de tr ycr and a kill r. To burn 1 its propcrt~. 
from thi blemi h. 

ondly, fire i a tate of anger and heat; the earth. on the con
t ry, rcftec calm and dignity. 

htrdly, 1t 1 the earth from where we seek our ustcnance and 
clothe and other paraphernalia for embellishment. 

o:;:.c:.:.c::. none of these utilities. 

F urthly. nobody can outgrow hi dependence on earth; fire. 
on the contr:iry, i hardly needed by beasts. Sometimes even man 
d not need it. 

Fifthly, a ccd to scd into the fire i reduced to ashes; a grain 
thrown into the earth blooms into a charming flower or a majestic 
tree 

Sixthl) the Quran repeatedly recount the utilities of the earth. 
man lead hi life on it and when he dies his dust mingles with it. 

·xccpt in a verse or two, the fire has been mentioned throughout 
ti e Quran a an in trument of punishment. 

eventhly, innumerable wor hip house (including the Ka'ba) 
tand on the earth. Fire enjoy no such distinction. 

Eighth!), fire i the servant; the earth is its master. When it is 
n dcd it i Jighted and when it has erved it purpose it is put out. 

You mu t have found this comparison interesting. But let us 
how God I mighty Himself reacted to Tblis' vain pride. He said: 

' 'Then get thee 
Out from here; for 
Thou art Rejected, Accursed". 
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What' this, after all? God Almighty did neither contradict 
I blis's argument, nor did He offer any of His comm nt on hi 
assertion and pronounced a decree straightaway. Ts it, G d forbid. 
that the Lord could not think of an argument in r ply to Jbli nnd 
a serted His authority? o. that is not the case. Then what i the 
und rtyin<> wisdom? If you ponder O\Cr this a little )OU \\ill find 
that it ha a !es on for us. In a way we have been taught not to tnk 
note of absurdities. Wh re there is no will to und r tand thin 
and there i an endkss argumentation instead on hould pay n 
heed to it. It has al o been hown that those \ ho de pit God' 
clear injunction , r ly on their own wi dom and indulge in pol mic 
m contravention to the laws of hariah, their int llect i that of n 
accur ... d one which de ·erves no re peel. faulana Rumi h id 
well · 

"Those who under tand the 
ccrct of thing~ know 

That to Adam belong 
Love and to Iblis intellect". 

l'hc Philo opb) of Re pit«.' 

Aft r the proclam uon of the cur , 1t would ha\ be n pr per 
for Ib!L t e ·pre s hi regret over hi mi take and pr 
• m nd . In tead. hi attitudc of d fiancc tiffi ned • nd h a d 
for rcpricv till the Day of Judgment o that h c uld nti pe pl 
away from the p th of right ou n 

re rm d" 

But look~ on th re 1t h d n nt h. t 
• mgloriou o th h took! He id: 

"By Thy p \er I \\Ill 

Put them all in th ~Ton " 



If faith in the unity of God without faith in the prophethood of 
Hi po tic had been enough to qualify for salvation, then Jblis 
pcrhap would have been the first person to enter paradise, because, 
fi t he refused to prostrate before anybody else than God and then 
even nfter having been turned away from the God's presence, he 
t ok an oath by His might. But what did actually happen? Once 
he r jected the prophcthood of Adam, his lifelong devotion to God 
wa <l clarc<l worthless and he was eternally driven away from 
mere. 

The actual point under discussion was the grant of respite. 
What <le rves to be noted in particular is that why was his request 
for reprieve conceded even after his blatant challenge to God. 

One a pcct of this episode highlights God Almighty's unlimited 
t lcrnnce and magnanimity. Even we mortal5 would not ju t like 
t throw out a life-long ·ervant who, after dismissal for gross im
pud nee a ks for omc more time to tay on. Such a ruthless attitude 
\\Oul<l offend again tour own sen e of decency. Now, keeping this 
in view. look at the Jblis affair. When we, human beings who are an 
imp~rfcct creation, have a di tast for acting pettymindedly, how 
could He ho e kindness knows no bounds choose to be pusilla
niou . He would indeed be ready to meet the last prayer of one 

•ho hnd wor hipp d Him for ages. 

But if omebody want to delve deeper, we would submit that 
th1 re pite in reality is man's trial. ft is only darkness which adds 
lu tre to light. it is autumn \.\hich lends charm to spring, pleasure i 
enhanced by misfortune , contradictions make life delightfully 
variegated. If there is no sin, virtue would pass unnoticed. With 
no evil to encounter, it would lose its identity. The obstacles should 
not sap our will, they should act as spurs. 

"There i no better guide than the distance it elf that separate 
me from m_ beloved. 
Our indcbtednes to this guide grow at every step". 

The ufi poet A ghar of Gonda ay!> : 

Jubilantly I glide 
long the furiou wave 



For life without hardships 
Would be hell for the braves 

Where there is no challenge to face, man's capabilitie mo ti) 
remain dormant. They find no expression. This exactly i the 
philosophy of Iqbal. In his famous poem-'the Secret of Self h 
has recalled an episode in Hazrat Ali Al-Hujwairi's life. A young 
man called upon the saint and complained against the excessc of hi 
enemies and sought his advice as to how best he could ettle co 
with them. The saint replied: 

From your heart beni h 
The fear of your foes 
Wake up! You, dormant power! 

What's the use of being angry with your friend and of being 
full of complaints against your foes. To tell you the truth , c en the 
enemy is your friend, for it is he who makes life throb in your em . 
One who is aware of the grandeur of self accepts a po\\erful 
foe as a blessing from God". 

In this anecdote, the great saint ha tyled the en m) a 
a divine blessing. It would be not far wrong if we regard the re pite 
granted to Iblis as God's mercy on men. What is needed of us i 
that we should follow the Prophet (peace be upon him) in hi foot
prints and subjugate the devil in us. Hazrat A'isha once a ked th 
Prophet: "O Apostle of Allah! is every human being hado\\ ed b 
a Shaitan ?" The Prophet replied: "Yes'. She then a ked· 
"Does one shadow you al o ?'' He said; "Yes, but God in H i gra 
has helped me gain ascendency over him and convert him to Islam'. 

Iqbal was most probably interpreting this Tradition \\hen he id: 

'Tis hard to kill the devil : 
He is submerged in the depths of the heart . 
Better you convert him to T lam 
And kill him with the sword of the Quran' . 

The Theory of Determinism 

After having procured reprieve till the Day of Judgment Iblt 
threw a challenge to God that he would spare no effort to beguile Hi 
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men to the path of evil and He would find that a majority of them arc 
ungrateful. But what he chose as the ground for this challenge was 
extremely ludicurous. He said to God: "I am resorting to this 
because 'you have misled me'. 

In other words, he shifted the blame for his defiance and dis
belief to God and absolved himself of the guilt by saying that since 
He wanted him to go astray, he was left with no choice. 

The misguided preachers of determinism as a class came into 
being only a few centuries ago, but actually the doctrine is an antique 
one. Iblis himself is the author of this theory. Those who blame 
their misfortunes on God should take a lesson from the lame excuse 
advanced by the Devil. 

Iqbal bas rendered the dialogue between God and the Devil into 
very charming verses. The poet says: 

lb/is: 0 God Almighty, I harbour no rancour against Adam
tbat poor little creature who is a prisoner of time and 
space! Nor could I be so arrogant as to utter a rebellious 
word in your presence, except that you willed that I bow 
not to Adam. 

God: Look at the devil! His low mentality bas fashioned this 
argument for him. Says he, it was I who willed against 
his prostration! He is calling his freedom a compulsion. 
What a stupid creature I Himself calls his writhing tlame 
a puff' of smoke." 

The lesson which this story has for us has been summarised 
in the earlier pages. A few more observations arc attempted here. 

Jealousy lay at the root of Iblis's haughtiness. Adam's superio
rity ignited a fire of hatred in his heart and he, despite an order 
from God, was not prepared to do homage to Adam. 

In order to prove Adam's nobility as something sham, he took 
upon himself the task of beguiling his progeny. According to 
Maulana Rumi: 
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"The wretch after having burnt down hi own harve t 
nuff out other p ople' candle ". 

Just take jealousy. How ordinary the evil seem . 
runiou it i in its result . lbli lo t all his spiritual gain in a fit 
jealousy. When we keep the moral of thi tory clo to our h art , 
the following Tradition of the holy Prophet become clearer. 

"Save yourself from jealousy, for it consume 
con umes the wood". 

fire 

By naming the big Satan a Ibli (The Di appointed , 
Almighty ha shown man the way to another reality, i.e. on n 
not ever be given to despair. Even today many people think th t 
apiritual pur uit pre uppose monkery complete d ta ment 
from wordly affairs. In fact, this attitude of de pair and alo fn 
i the greate t victory of Ibli . Hi trongest argument ~ r n t 
bowing before Adam wa that man wa not fit for the office of \1 • 

gerent. And if today in tead of carrying the load bra\ely v.e e -
hibit e capi m it would naturally et the al of appro\al on th f1 I 
contention of Ibli . Thi e capi m doe not attack the religi u 
circles directly. It in inuate under the charming colour of c ntent
ment. To it idle i a ign of contentment among the di m 
although the Quranic concept of tru t in God i m thin tot II 
different from it. So far a the procurement of mean i c nccm 
there i hardly any difference tween the belie r and the n n- -
liever. The difference lie in that the non-believer pla hi tru t 
wholly in hi wordly gadget while the believer keep hi gaze fi 
on God' help-something far above the earthly wherewithal. 

Ulema 's classi &cation of disbelief 

The Ulcma have enumerated five kind of di belief. 

First i to harbour doubt about the prophet . God lm1ght_ 

while de cribing the di believers say : 
. , . ..... .. 

'":-: .... .;i.:: .._:;,, 
"Verily they were in doubt". 

Secondly, to deny the Apo tie and the Prophet : ' nd t 

disbelievers said he (the Prophet) i a lier and a or rer". 
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I"hirdly, T turn away from the call of the Prophets "Those 
\\hO di bclicH:, \\hen \\arned, turn aside". 

l urthly. hypocricy, 
" f th peoµlc there arc some who say: 
We bcliev in God and la t Day 
But they do not (r ally) b licvc". 

I ifthly, th kind of disbelief of"' hich lblis was initially guilty : 

"He r fused and wa haughty 
He wa on of tho c who r jcct faith". 

failure to act on any injunction of Shariah out of ignorance 
or lap of m mory i a in which doc not trantamount to di belief. 
What r ally de troys faith i wilful d fiance and haughtine . And 
mo t probably the holy Prophet was referring to thi malady in parti
cular when he aid that 'no heart with a lingering shadow of arro-

ance ill ev r enter Paradi ' 
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Eve 

A DAM'S wife Eve ha been mention d 1n thr chapt of th 
Quran-Al-Baqara, Al- 'raf and T Ha. 

In AJ-Baqara, there occur a verse: 

"We aid O' Adam! dwell thou 
And thy wife in the Gard n 
And cat oft he bountiful thing thcr in 
As (where and when) ye will. but approach not thi tr c. 
Or ye run into harm and tran grc ion." 

In 'Araf. the amc word have been u d: 

0 Adam! dwell thou 
And your wife in the Garden. 

In Ta Ha. a lightly different wording occur 

"Then we aid 
0 Adam! verily thi i an 
Enemy to the and thy wife." 

How wa thi fir t lad of the human race bom? 
nowhere give the de cription. t the mo t, the ver 
to thi phenomenon can be found in three chapter --Zurn r, un 
and A'raf in which men and women have been de cri d th 
progeny of 'a ingle oul'. Taking the conte t into account on 
gather that the reference doe not pert in to Adam nd E It 
applie to the mankind in general. 
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your Guardian Lord 
Who created you 



From a single person 
rcated of like nature his mate". 

II mmenllltor agree that thi verse i addre c;ed to the whole 
of mankind and the single soul referred to therein is Adam. The 
pronoun 'ha' point to Eve. What is being impressed upon hu
manity i that nobody can claim nobility on the basis of his birth. 

II human beings are equal. 

Jf you turn to the Old Testament, there, of course, you find a 
de cription. 

"And the Lord God caused a deep sleep to fall upon 
Adam and he slept; and he took one of his ribs, and 
clo d up the flesh instead thereof. And the rib which 
Lord God had taken from man, made he a wom:rn and 
brought her unto the man" (Gen: ii, 21-22). 

It was under the influence of this Biblical imilitude that Muslim 
commentator recorded that Eve wa taken out of Adam's rib. For 
instance, Siddi Abi Saleh says that when Eve had been brought into 
exi tence th angel asked Adam: 

'What' her name, 0 Adam? 
He replied: Hawwa (Eve). 

lnen they a kcd: But why Hawwa? 

dam id: "Since he ha been created out ofa living (Hayy) 
thing". 

The following tradition recorded in Al-Mu Jim and Al-Bukhari is 
profferred in upport of this thesi . Abu Huraira is the narrator. 

"Woman has been created from man's rib. She will not follow 
tr-night path with you. If you want to derive any benefit out of 

her, try to put up with her crookedness. And if you ever try to 
traighten her, remember you will break her i.e. the only way out in 

that case would be separation". 

First of all, there is no mention of Eve in this tradition. It is 
the female x that ha been mentioned in general. Another 

43 



tradition, however. throw a clearer light on the ubject. It :) 

that 'Woman was created out of a rib', ~ (Zita) and 1fv.e take 

the liberty of translating the phrase etymologically v.e may ay that 
"Woman is the creation of crookedness". 

In thi translation we have followed the great linguist v. ho 

hold that Zita e& mean . ..:rookcd1 e ' . 

According to lbn Al-Athir the sentence 'Woman ha been creat
ed out of crookedness', is like the Quranic verse which S3) thnt 
'precipitancy is in man's nature'. It seem that holy Prophet 
used the simile of the rib to empha ize thnt if an attempt 
was made to force the curve out of her nature. th re wn every likh
hood of her br1:aking up. Left to herself he would continue with 
her crookedness. So the advice was to tackle her tactfully and to d 
kindness to her in all dealings. 

In Bukhari, there is another tradition wherein \\.Oman ha been 
likened to a rib. In Majma-u/-Bihar, the word Zila l'Srri the 
following note: 'Creation out of the Zila (rib) i a metaphor to 
indicate the crookedness of woman's nature.' 

Zauj (Pair)-tbe philosophy of the word 

When God granted pcrmi sion to Adam to re ide in the Garden 
He told him! 

·o Adam dwell thou 
And thy wife in the Garden' . 

He did not say: 
0 Adam dwell thou and thy woman in the garden . 

The word used in the Quranic text is Zauj not lmraat. 

Naturally it strike one that when Zauj and lmraat are u d m 
the same meaning why was Zauj preferred? The commcntat 
(particularly Imam Humam and Imam lbn Al-Qay)em) ha'e drav.n 
a fine distinction between the two. They say that wherever the 
Quran means a believer's wife it uses Zauj for her. c'fcr has th" 
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word been used for the wife of a disbeliever. For instance where 
bu Lahab and bis wife are mentioned, _the Quran says: 

"The power of Abu Lahab will perish and he will perish. His 
wealth and gains will not exempt him. He will be plunged in 
ftaming fire and his wife (imraat) the wood-carrier will have 
upon her neck a halter of palm-fibre". ( cxi: 1-5). 

And where there was a reference to the believers, the Quran 
said: 

'And unto you belongeth a half of that which your wives 
(Azwajukum) leave, (iv: 12). 

This distinction has been observed to the finest limits and dis
believing wives of some of the great prophets have been called 
fmraat. In chapter At-Tahrim, the Quran says: 

''Allah ciaeth an example for those who disbelieve: the wife 
(imraat) of Noah and the wife (imraat) of Lot----(lxvi: 10). 

On the contrary, the Quran uses the word 'Azwaj' for the wives 
of the holy Prophet. In the chapter, Al-Ahzab (28-32) Azwaj has 
also been used for the wives of the Believers. There are only two 
exceptions where Zalcaria's and Abraham's wives have been called 
Imraat. 

Suhaili says that since the physical characteristics of womanhood 
like conception and child-bearing were under discussion. appro
priatenes of the occasion demanded that the word 'imraat' be used. 
Suhaili and others maintain that since conjugal ties between an 
idol-wor hipper and a believing woman are null and void and the 
two will not join in the Hereafter, the Quran avoids the use of the 
word za•tj. For instance when the Pharoah and his wife Asiya 
form the subject ofa verse the Quran says: 

And Allah citeth an example for those who believe: the wife 
(imraat} of Pharoah. (I xvi: 11 ). 

The earlier doctors have undoubtedly shown an extraordinary 
taste for precision. Yet to what further etymological subtleties 
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these word lend them Ive 1 not wnhin our power to 
lbn Al-Qayyem wa right when he id: "The cret of the imple 
a well as compound word of the Quran are be ood m n' c.::omp11 -
hen ion". 

Superiority of Man 

The Quran is a miraculou book in that it re oh the m t 
momentou problems in a few implc word . or in tance t c th 
following verse: 

0 Adam: Dwell thou and thv wife in the Gard n {it: 3 ). 

The tylc adopted in thi vcr c tabli h men' upcnor1t) 
over woman. Thi al o e tablishe another fact i.e. woman ha been 
placed under man being inferior to him in phy i I a well 
intellectual potentialitie . Here, in thi ver , both Adam and e 
were asked to enter the Garden. But it wa Adam to horn th 
order wa addre scd. 
appropriate than the 
prophet wa al o the 
devotion and loyalty. 
eparately? 
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The Garden 

In the verse, 0 Adam dwell thou and thy wife (zauj) in the 
Garden (lannat) the other notable word after Zauj is Jannat
The Garden. We will discuss it later whether it meant a paradise on 
the earth or the Garden of (Eternal) Abode. At present we concern 
ourselve with the lexicographic meanings of the word and try to 
di bu e the people' mind of a common misunderstanding about it. 

Liter.lily, Jannat means 'a garden' O\ershadowed by tall, rich 
tr .. e whose boughs are densely intertwined. 

Imam Raghib says that Jannat is a Garden overgrown with 
large number of tree which completely cover the land. Consequent
ly the Quran ha , at many places, described the earthly gardens. too, 

Jannat . 

nd there are gardens of grapes and olives and pomegranates 
Each similar (in kind) 
Yet different (in variety) (vi : 99) . 

What kind of garden God Almighty has prepared for the 
Faithful, we cannot conceive in our mundane environs. The Quran 
has, neverthele , revealed a few glimpses of it. There will be palaces 
with murmuring brooks flowing underneath, beautiful and graceful 
companion of a special creation, beloved and equal in age; 
fruits and fie h of fowls- "anything that they may desire." 

The things can, of course, be found in this world also. But 
ccording to a saying of the holy Prophet, the worldly bounties of 

nature have ab olutely no comparison with their heavenly coun
terparts . Similarity lie in names only. Hazrat Abdullah Ibo 
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bbas a} : ··Th r i. hardly an}thing in th1 wor'd \\Ill h re cm
ble , paradi•cal rarities except in n~me." 

But it i surprising that we find all manner of c aj clur I d -
criptions of the Garden along idc thi tradition. A Believer will no 
doubt, repo e his faith in the word of 'G d or of the Prophet, how
ever irrational it may appear on the face of it. But it give no licence 
to anybody el e to turn Islam into a store-hou e of fan ta tic raritie 
out of his imagination. 

Jn Heaven, all the phy ical a well as spiritual deli ht will be 
procurable. And to crown all, the faithful will be reward d with the 
realisation of the presence of God. 

"There ye will have (all) that }Our ouh de ire and y will hav 
(all) for which ye pray" (·ti: 31). 

After this ter e but comprehen i\e assurance there r main n 
need to indulge in flights of fancy and ay that the fruits in H n\cn 
will be a big a earthen pitcher . God blc Ibn Jarir who ha 
gathered all such ver ions which are the product of our an cstor • 
fantasy in hi valuable exerge i . Intelligence when confront d 
with uch fantasie naturally feel offend d and grow critical of thi 
intellectual extravagance. 

To quote an example, here i a ver ion: •The tree in Hen\ n 
will be uniform in girth from the roots to the branches and th ir 
fruits will be as big a pitcher . The moment a fruit i plucked from 
a branch there will appear another in it tead. Water will flo 
free of channel '. 

Such a de cription can be acceptable only when om authorit 
i quoted. Did the Prophet ever ay o? Which of the Book of 
the Tradition contain thi description? nd if there i n u h 
authority to rely upon, we would beg our learned doctor not to allo 
their imagination run unbridled, for Jannat' beauty n d no 
crutches of bewitching phra es to tand on. Jannat i th eel tial 
beauty at it ublime t. It doe not need the er ice of a beauti ian 
to make it look charming. How can Y.c the clay mortnl of thi 
world. comprehend the majesty of the place, the dY. llers of hi h 
can bring things into being by merely uttering 'Be' ? 
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, ccording to a Trad1t1on quoted by Shaikh lbn Al-Arabi in h1 
'Futuhat' "an angel will approach the dwellers of the Jannat and 
eek their permis ion to be admitted to their heavenly abode. He 

will then handover a letter to them conveying the bles ing of God 
Almighty. The letter will read: 'It i a me sage from God-the 
Li ing the If-sub i ting, Eternal to those who will never die here-
ftcr and have become eternal. You hould know that when 

I command a thing to b ... , it become . Now I invest you with thi 
power. To whatever thing you may ay 'Be' it hall be.' The Shaikh 
ay that the Prophet added: 'Who oever, after receiving this letter 

will order a thing to b.!, it will have no option but to be'." 

The Tree: it identity 

We have digre ed a bit. The situation under discus ion wa 
the one in which Adam and his wife were told: 'O Adam! dwell 
thou and thy wife in the Garden.' Reverting to the situation we 
find that imultaneously with thi order a condition was laid. 
They were told : "Approach not thi tree or ye run into 
harm and transgression". Since Adam was being appointed God's 
viceroy on earth, his tay in Heaven was just transitory. The aim 
perhap wa to make the fir t human being to have a close look at the 
Gard n before proceeding to the earth and then try to convert hi 
nc abode into a heaven of hi own. Moreover this temporary 
tay in H :\Ven had an element of trial in it. In order to help man 

a , th potcntialitie of hi most formidable foe-Iblis-he was 
ked e en not to approach a particular tree what to speak of tasting 

it fruit becau e in that ca. e both he and his wife would be the losers. 
Which tr e wa that? And what fruit did it bear? The Quran 
doe not elaborate the point. The Old Testament, anyhow, defines 
it a the tr1: of knowledge-knowledge of what is good and what i 

d. 

" nd the Lord God commanded the man saying of every tree 
of the Garden thou may t freely eat. But of the tree of the 

no ledge of good and evil thou sha11 not cat of it, for in the 
day that thou eate t thereof thou shall surely die"-(Genesi . 
ii-16 and 17.) 

The commentator have given a long Ii t of trees including that 
of dates, camphor, grapes, fig, olive and wheat. Some say it was the 



tree of love, others say it was the tree of desire. Yet m others' opi
nion it was the tree of knowledge. Some modem commentators 
have gone many steps further and have pointed out that since 
shojara is derived from Mushojorat i.e. disputation, Adam wa 
ordered to eschew the path of polemics, cleavage and partisanship. 
A glance over all the ancient and modern conjectures will only de
monstrate how widespread was the confusion around the tree's iden
tity. Some amusing fellows after naming it as wheat have tried to 
raise a whole crop ofsimilis and metaphors. In short, all that crossed 
these people's minds was readily committed to pen, although in thi 
frantic race for hair-splitting one should have constantly kept in view 
that when God and His Apostle had left the tree unnamed, on what 
ground are we justified in launching upon all manner of specu
lations? It is, therefore, wise on our part to remain ilcnt. 
Notable scholars from the beginning have adopted this attitude. 
lbn Jarir says: 

"We do not know which particular tree it was, because God ha 
not specifically named it in the Quran. Nor is any definite clue 
available in the Prophet's Traditions." 

Imam Razi is not much at variance with this opinion. "We 
arc not sure which tree it was, so we need not particularize it", he 
ays: 

Now we have to see what exactly the verse "approach not th1 
tree or ye run into harm and tran.-gression" meant. Adam and 
Eve were forbidden to approach the tree. Was this an injun1..1ion 
under the Shariah or was it just a prohibitive order? What do the 
wrong-doers or transgressors mean? And in what sense the Quran 
has used these words. 

The general belief is that it was a in to approach the tree and 
dam and Eve committed a sin when they approached it. It i 

argued that God had warned them beforehand. Since transgre m 
is sin, approach to the forbidden tree was palpably a sinful act. 

In our opinion this line ofargument is open to many objection . 
First ofall, wrongdoing does not essentially tantamount to commit
ting a sin, though it does carry this sense also. one the less the word 
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cover a wide spectrum of meaning . The Quran use this word for 
those people also who (unwittingly) trnnsgre 

"We did indeed offer 
The Trust to the Heavens 
And the Earth 
And the Mountain . 
But they refused 
To undertake it, 
Being afraid thereof: 
But Man undertook it; 
He wa indeed unjust 
and fooli h--{xxxiii : 72). 

Now consider the word "Zaluman"-unjust, tyrant. If you 
take this word to mean "sinners'', then you will have to provide an 
answer to the qu tion: 'What guilt did man commit on the eve of 
hi creation in consequence of which he was dubbed a 'sinner'? 

nd if it mean somebody who tyrannises others, then who was the 
object of hi tyranny? 

Obv1ously, none of these translations is apt. We shall have to 
interpret the verse as follows: 

"Verily man was unjust towards himself and was foolish". 

Try to und r tand this interpretation in the light of another 
vc . In the Chapter Al-Baqara where there is a mention of the 
conferment of Imamat (leadership) on Ibrahim, a question was raised 
by him whether his offspring too would enjoy the honour of leading 
mankind. To this God Almight replied: 

"My covenant includeth not wrongdoers" (i1 : 124). 

Undoubtedly 'Zulum' in thi context means 'disbelief', (forsak
mg the path ofrighteou ne s) heresy, transgression, rebellion, disobe
dience. Some leading commentators have offered the same inter
pretation. 



In Ibn Hayyan's commentary is laid down: 

·zulum' ha b en interpreted here a 'disbelief'. Thi i Ibn 
Jubair's opinion. According to Ata Siddi "it was di obedience not 
amounting to disbelief (kufr)" 

In other word it is the Divine deer e that imamat (leader hip) 
the ublimest form of which is the prophethood-shall not be 
be towed upon the sinful. No\ in the light of this word, ca t a 
deeper look at the words 'Ye shall become an evil-doer'. If you 
still insist upon tran Ia ting the word 'zulum' as 'sin' then beware you 
arc in for a predicament. What situation you would logically be led 
to? You accept the Quranic verdict that a sinful man shall ne\er 
become a prophet and here you insist upon the view that incc 

dam violated the instruction~ and ate the forbidden fruit, he turned 
a sinner. Logically, one i driven to the conclusion that Adam 
wa not a prophet. And ince this conclu ion directly contra\ene 
numerou Quranic explanations, the word 'Zulum' at this juncture 
cannot obviou ly b construed as to mean that Adam had been 
guilty of wilful disobedience. The true rendering of it in Engli h 
would b "Do not, both of you, approach thi tree otherwi you 
\ ill b~ among tho ~who over tep due limit ." 

There 1 yet another confusion in thi expo. ition of our . Y u 
may a 1 : "If to approach thi tree was a sin and if this a mcrel. 
a piece of advice to ave Adam and Eve from a lo e. elusive!_ th ir 

wn. why \\a the imp~rative form of the verb u ed? 

The po itive and negative command u d here do cau e th1 
confu ion. But there are many instances in the Quran ' here the 
po iti e command ha ~en employed only to grant permi ion ~ r 
certain activity. Fore. ample men are permitted to go to their i e 
during the Ramadan night . The actual word u cd ar : 

· o now as ociate ' ith them '. 



Her the v rb 'bashir' i~ 111 the positiv mood. And if you take 
11 a a command th1.:n it would m an that if ·omebody docs not hold 

xual inkn:our~ with hi wife during a Ramadan night he is a sinner. 
Thi conclu ion, obviou ly, i not acceptable. 

The abov1.: c.xampk. we hop1.:, ha· cleared the confusion to a great 
xtent. It i prO\·cd that the imp rativc mood employed in the Quran 

d not necc arily m an that whosocYcr acts against it i a inner. 
om time nn advic1.: \\hich man i exp cted to follow to his own 

ml\. nta . Th directive civ1.:n to dam falls under this category. 

lhli ' whispering campaign 

Whil dam and Eve were allowed to reside in Heaven, Iblis 
ith enYy and hatred blazing in hi heart was out to tarnish their 

1mag . When he came to know that the couple has been forbidden 
to appr acha p·1rticular tree he devis .. d a strategem against them to 

veng hi hnrne. He assumed the role of a well-wisher and 
pproached them and said suavely: "Let bygones be bygone . 

I k your pardon for my past behaviour. For the future, I 
t nd my hand of friend hip and if you de ire to test my change of 

heart, here i a concr le proof of it. There stands a tree whose 
fruit if you cat will mak1.:) ou eternal. You will never die. Therc

fter you can remain engag cl eternally in singing prai<c to God 
!mighty". 

ccording to th Quran. the Devil said: "Shouldn't I point 
out a trc of eternity to you and a dominion that would never 
nimble". 

i dam nd h1 \ ife wer .. of a imple disposition who e hearts 
·n ' no jealou i . lbli . on the other hand was highly cunning 
nd ex rt at weaving words. He wa the originator of the slogan 

" o on r p ating fat chood to the point till it looks like the truth". 
Hi artful p~ ch imprc d them both. They must have thought 
that if one could attain eternal life ju t for asking. why should not 
one go in for it? It will give them an endlc opportunity for the 
doration of God and for earn in His favour. They asked: "Where 

1 that' onderful tree, aft r all~ Iblis led them to the tree. On seeing 
It th houted imultan ou ty "Ah! Thi is precisely the tree 

ho fruit we ha c been forbidden to take". 
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Satan 1mmcdiatcly chan ed h1 tact1 and 1d: "You ha\ 
been doubt! forbidden to approa h the tre . But thi prohibition 
i a temporary injunction. Thi tre , otherwi , bear n fruit ''hich 
when taken give an eternal life to m n. On you ha eaten it )OU 

would r id p rmanently in the Garden with n timel opp rtunit 
to do adoration to the reator.' 

This sophi try, thou h fa cm ting, left the p< ir unt uchcd. 
Their r istencc to temptation comp II d atan to adopt n n w. trn
t g m. He wore by G d and aid that he \\ a ell-\ i h r of the 
couple. "He, then, took an oath that 'I am a "·ell-\ i h r of both 
of you." 

Anyhow, they uccumbcd to the t ni nllurem nt nd , r 
the fruit. God Almighty had already warn d th m that 'the 
be the Jo er in ca e the) partook of the fruit'. Thin in II} 
to the dreaded pa and Adam and E\ had to y od-b t 
hea\ nly abode. O\ \\a the t1m fi r d m to d1 h r 
dutie of a ic roy on earth. 

Two que tion ari out of 
and the e ternment of dam and 

(a) If Hea\en' a a celc tinl ab de, ho did th D vd find 
hi way mto it? 

(b) If dam wa a prophet how did he c mm1t m1 ta c 
re th prophet pron t lip . 

Thi pi ode ha been n r tcd b th Old Te t ment in th 
following v.ord 
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And the woman said unto the serpent, we may eat of the fruit 
f the trees or the Oarden. 

But or the fruit of the tree which is in the midst of the Garden 
God hath said, Ye hall not cat of it, neither shall ye touch it, Jest 
Ye die. 

And the serpent said unto the woman, Ye shall not urely die: 
For God doth know that in the day ye eat thereof, then your eyes 
hall be opened and ye shall be as gods, knowing good and evil. 

nd when the woman saw that the tree was good for food and 
it was pleasant to the eyes and a tree to be desired to make one wise, 
he toot of the fhlit thereof and did cat and gave also unto her 

husband with her and he did eat. And the eyes of them both were 
opwncd and they know that they were naked and they sewed fig 
leaves together and made themselves aprons"-Gencsis (iii : 1-7). 

Some narrow-minded Orientalists say that the Quran is an 
imitation of the Bible and in the matter of relating ancient events 
it has no f rcsh contribution to make. This is a churlish statement 
against which innumerable instances can be quoted. But since this 
ubjcct is beyond our discussion we can ill-afford to devote any time 

to it. 

We only request our readers to compare the two texts and judge 
for thcmseha how far the Evangelist' accusations are sound. 
This great boot-the Quran-instead of imitating the Biblical 
narrations, has corrected the corrupted versions. This book is a 
tremendous blessing for humanity in that it has sifted the truth from 
falsehood and righteousness from perversion. Yet some people 
with boorish mentality continue harping on the charge that the 
Quran has borrowed copiously from the Bible. 

"You call wisdom madness and madness wisdom. 
The charm or your beauty 
Can work minclcs ! 

Take, for 111stance, the Biblical passage quoted above. Here 
the woman bas exclusivcly been held responsible for the tragedy. 
rt wa be who let herself tricked by the snake. Adam' slip was the 
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result of her foolishness. None the less the people of the Bible claim 
that they are the champions of the woman's high status in modem 
society. 

Look ! bow bold is the thief! 
He carries 
A candle in his hand!" 

The Bible does not end the matter here. It devises some sort 
of punishment for the woman-though this punishment was precise I) 
the mark of distinction and honour for her. She was told: 

...... I will greatly multiply thy sorrow and thy conception ; 
in sorrow thou shall bring forth children and thy desire shall be 
thy husband, and he shall rule over thee (Old Testament, 
iii : 16-17). 

But the Quran rejects all these deviations. It clears the woman 
of the guilt and says: 'Satan led both of them astray'. The women 
alone was not held responsible for this slip. Satan dragged both of 
them into his snare. The woman was not the first victim who later 
influenced man. 

After this long digression let us revert to the original question . 

1be Garden : Its Nature 

The first question that if the Garden was in the heaven ho" 
could the Devil effect an entry into it, is in fact not a complete que -
tion. It is part of a larger question which ought to be : 'Wa it a 
paradise on the earth or was it the Garden of Abode?' Those who 
insist upon its being the earthly paradise advance, among others th 
argument quoted above. It is, therefore, proper if we examine th 
question in its totality. According to Hafiz Ibn AI-Kathir and 
Imam Razi four main lines of argument are followed in this behalf! 
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~erond; It wa a cparatc Gard1.:n created especially for the pair. 

Third: It was based on earth. 

fo•irth: I ctter remain silent over the point. 

Two of these four points arc anyhow well-known; namely 
whether it wa the Garden of Eternity or a paradi c on the 
arth. The majority, however, believe that the whole episode took 

place in Jannat-ul-Khuld. 

Tho e who upportcd the ccond view include cholars who 
h n.lly n cd any introduction. They arc Obayy lbn Ka'b, 
Abdullah bin Abbas. Wahb bin Munabbih, Sufyan bin Oyaina, Imam 
Ibn aimiya. Some say Imam Abu Hanifa is also among them. 

The cholar who believe that it was a paradise on the earth 
ofli r the following objections:-

(a) How did Iblis get into paradise? 

(b) Since life in paradi e is eternal, how can Adam be thrown 
out of it? 

(c o body can utter falsehood in paradi c. Its atmosphere 
i free from all chicanery. one the less lblis i seen prac-
ticing thi art on dam and Eve. 

(d) Paradise i a place of reward. By declaring a tree as 
forbidden, it was turned into a place of trial. 

The majority of commentator meet these objections by assert
ing that at the time of this occurrancc. paradise had not yet been 
d clared n the "House of Rewards". So the door of paradise must 
not ha'c b en clo d upon Ibli . The Quran docs not say that the 
moment Satan wa d clared 'Rejected' he was bodily lifted by the 
angel and thrown out of the Garden. On the contrary, he was not 

ked to quit until Adam's extcrnment had been ordered. Then 
~ hy hould it not be believed that he wa hovering all the time 

round Adam and Eve to mi lead them? 
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lf you are he itant to belie\\: that Ihli uld find an entry int 
paradise, even then there are more po sibilities than one of hi meet
ing with the couple. When Adam tnd E'c \\ere nsked to t:ty in 
paradise obviou ly they might be Jiving omewhere I e. Satan 
could meet them during their journey to paradi . Wn'f> it not 
po ible for him t find such an opportunit. ? 

And if somebody really think it to be impo ible, the m ctin 
could take place at the entranc of the paradi e. The c uple while 
trolling along one of the garden path might have come near th 

entrance where Iblis wa lying in wait for them. Ha an Tab•i :!.} : 

"He saw them at the entrance of the Garden, a the • were coming 
out of it". 

1. The Quran at another place u es the word: " a tun nenki hi 
whi pered in the heart of both". Jf the De\ ii' m dus operandi wa 
whi pering e\il suggc tion into the heart then for thnt purpo n 
entry into paradi e wa needed. V hi p rin could be rri d out 
even from outside. A a long di tance \Oi could be carried to th 
farthe t end of the world through Rndio and T\' or c\en m re 
ubtle mes ages could be flashed aero s the lobe ' ithout the 

lance of an intermediary agency (a in' irele ) v. h. c uld not 
whi pering enter into man' heart?. 

2. It i true man will live eternally in the Hea,en and once h 
entry into it he hall never be turned out of it, none the I on 
hould not overlook one fact. Thi parti ulnr pl1 e f life in pa -

di e will become operative after the Da. of Judgment. It ha been 
repeatedly narrated in the Tradition that the Hol) Pr phct p id 
\i it to Heaven on the ighl of ccn ion, and returned to thi 
\'Or!d. 

3. obody ill tell a lie in paradi e, nd I o it i an 
of re\\ rd : the e l\ o qualitie are relc' nt only to the 
Judgment Da pcri d. Su ha ban might n t be in 
da) v.hen thi incid nt took place. F r in tan 
repeatedly a rted in the Quran ( nd intelli ence ha no ren n t 
doub it veracity thatnob dywille\erbcnbletoutteraliein II h 
presence. Yet lbli when ked to do horn g to d m. m d 



totally fat and an untenable claim. He aid that he was better than 

dam :..:..,.• ... · GI ... ~ 
It prove that the Divine decree •that none 

hall utter a fa! hood before Allah' is exclusively related to the 
Day of Judgment. Iblis, likewise, must have made a false state
m nt in paradise al o. 

The an wers meet some particular objection only. Otherwise 
more cogent arguments for Heaven being the Garden of Abode are 
vail blc only if we keep in view all the verse from the beginning 
f 1-Baqara to the place where the incident of Adam and Eve has 

been narrated. Only in the four preceding verses the Quran 
had given the tiding of paradi ·e to the faithful. 

"But glad tiding 
To tho who bclicv1.: 

nd work righteou ness 
That their portion i · Garden 
Ben ath which riv rs flow 

- Al-Baqara 

Ii er thi ver begins the narration of the incident. The 
rden mentioned in thi story has been prefixed with a definite article 
.Ill empha izing thereby that it is not a common garden: it is 

Th Promised Garden. 

onne ted with it the story of the Fall of Adam: 

" We id : 

Get ye down all (ye people) 
With enmity betwe n yourselves 
On earth will be Your dwelling place 
And your m ans of livlihood 
For a tim ".-(ii : 36). 

verses show that Adam and Eve before getting down to the 
rth were tationed omewhere else. If they had been living 

already on the earth, then where was the need to tell them "Get ye 
do n au .. " ? 
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Innoc nee of the Pr phets 

N OW take the com\ qu tion. J re pr phd pr 1 c to 
On the fac1.: fit, Adam app~ar to b1.: uilty of u in. 

in ? 

Whatever has b en said . plicitl) on thi ubjcct b) the Qurnn 
and the Tradition oc to prov that the pr pl ct ar1.: sin! 

ornmis ion of a in on their part i completely ruled out. 
that they are a con trained creation devoid of all sinful capabilitic 
They ar innocent bccau G d lmight), d pit their being fr · 
in their action , has taken :p cial car1.: to k p their liv . unconta
minated. 

hah I mail Shah cd \ rik 

That i '•hy th Quran \\hit Ii tin th1.: function 
include the purifi ti n of tie oul mong th m. 

nt among th uni tt red one me 
th ir o n to r it unto them Hi re lation and t 
th ru- "(lxii : 2). 

Ju t look at thi ' a littl mor 
fied i that her i propb t who i not 

What i bem n ti
If purc and inno nt 
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but punfi 111 follower too. If the prophet· arc not them clvc 
ab \C in ho\ can they sanctify other ? Will you not in that case 

I av of uch a prophet, saying 'The one who himself has lo t the 
\ay ho\ can hi; guide others? Or 

Wh n disbelief tarts surging out of the Kaaba. it cir. where el c 
would I lam find a ~prin!!hcatl? 

haikh-ul-Hind Maulana Mahmudul Hasan ha put it very 
ni Jy. H a) : B ... forc a duty is assigned to omeone two thing· 
re particularly taken note of: 

(a 1 th propo ed functionary capable of understanding and 
imp1cmcnting the government policy; and 

(b) How far can he b ex~ctcd to keep the people Joyal to the 
Government? 

king or parliament will ever appo111t a \iceroy who can be 
u p tcd of fomenting disaffection. A Government consi ting of 
rring human being is, of cour , liable to misjudge the qualitie (or 
\ n th lo)alty) of its rcpr1.:sentatives. But there is absolutely no 

doubt that God will judge Hi Creatures correctly. If He think 
that o and o would never violate Hi dictates, and he doe , the 
Di inc knowledge ' ill. in that ca e. prove deficient. This explains 
the d trin of th innoc~ncc of prophet . (Faw::id ,\Jud!zi/111/ 
Furqa11, p. 77 . 

Th~ majority of the mmat, therefore, beli1.:ve that the prophet~ 
are fortified again tall ero ions of faith and morality. In their day
to-day conduct, any how, thcymay,as God will ,commita lap eina 
tate of forgetfulne . But even that lap i designed to serve as a 

I on for the people. Actually, their forgetfulness, is an act 
ofm rcy for the Ummat. fmam Malik in his famou work, Jfuatta. 
quote the following tradition : 

"Th Prophet offered the A r prayer and finished it with two 
rakaat only. So Dhul Yadain got up and said: 0 Apostle of Allah! 
h the pra)cr been hortened or have you forgotton? The Prophet 

id none of the thin has happened. Dhul Yadain said: O Apo tie 
of God om thing ind d ha happened. Thereupon, the Prophet 
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itting". 

Imam falik ha quoted another tradition on the authority f 
Hazrat Abu Saeed Al-Khudri a the Holy Pr ph t in 
"T witne ed Laita-tul-Qadr but wa later mad to forget it". 

ow con id r the \\Ord "wa made to for tit.' The Proph t 

did not imp!· ay: 'I forgot it'. He \\a 'mad to for tit' i .. 
God Al might) in Hi uprcme sagacity eraz d th c act dat f th 
Ble. ed ight from hi m mory. Comm ntators say that the di 1 

i dom which caused thi forgetfulnc aim d at k ping h 
people' zc t for wor hip throughout th ta t \\eek of Ram d n. 
Thi "a a d \ i e to k p them on the watch: any night could be th 
Ble d ight. Similarly if the Prophet had not mi d n pra) r n 
Lnila-tul-Ta'ri , the mmathad remain d uninform dab uttl 
the missed prayers are atoned for. Whether Adam' action amount
ed to sin or S .lzw thi , too, i orth con idering. Fir t of II, 1t 

hould be borne in mind that sin imohe wilful defi n of 
righteou command. And if the act i ju ta lap of m mol'), th 
Quran do regard it cen urable. 

If we keep thi concept of guilt in view and ca t a glan o r 
th epi ode in which Adam and Ibli were 1moh d in th G rd n 
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" 

\\C find that Adam never intended to defy God's instructions. He 
did not wilfully commit disobedience. The Quran absolves him of 
harbouring such intentions. 

"And verily We made a covenant of old with Adam, but he 
forgot and We found no constancy in him"-(xx : 115). 

Some people quote these verses of the chapter TA HA a an 
rgument in support of Adam's innocence . 

I ""' ""'"" ,. ""c • ,,,1 ,,,,,. '.. ,. 
,,eo~-~-,-: _, .~.'1'·· ,,_.,,,,,,,,,., __ _ 
v -',,, - '-:"'-'~V-'lf~ ~tS'".r'~.),..A>\~_, 

ccording to them the word •Asa and Ghawa bear testimony to 
the fact that Adam did commit a sin. But we do not share their view. 
Ma'siyat, in the general, does carry the meaning which the common 
run of tran lators have adopted. But, according to Lisanul Arab. 
(a famous work of Arabic lexicography) fa'siyat, adoptively means 
ju ta lip. 

Ma' iyat is infinitive and it applies to a mere slip. 

So far a Ghawa is concerned it, too, generally means 'wayward
ne ', but i often used to mean "unsuccess". Imam Raghib in hi 

fufredat ha upported this interpretation. He has, in support of 
thi view, quoted the following line from a poet. 

'One \\ho doc not meet uccess, does meet a fault-finder·. 
There i a famou saying in Arabic that 'the virtues of the good 

re f: ult among the most pious". The piou~ themselves having 
attained eminancc in the spiritual order regard the earlier stages 
far beneath their tation and for that they continue seeking their 
Lord' pardon. God Almighty Himself warns them sternly on such 
matters. According to Shah Abdul Aziz of Delhi this mode of 

arning i an exclu ive privilege of the Almighty. It is not 
pcrmi ible for the ordinary folk to adopt and propagate thi 
from door to door. 

Shah Abdul Aziz \\rites : 'God Almighty has used angry 
ord on occa ions which demand such a treatment. But the Ummat 

i not permitted to use those words for the prophets. For instance, 
to call dam a inner or a wayward i unbelief. Likewise, to term 
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Jonah a fugitive or a tran gre r r on • rth f bl. n • 1 n 
permissible". 

To err i human. ven th angel had fi arcd that m n 
spill blood and do mi chief on the earth. He wa t d 
well a foul deed . And when God !mighty had Him If u 
the responsibility of guiding man to the right path, it a c n 1d 
neces ary to teach him the way to expiate for in in ord r that n 
sinner, once de paired of God' mercy, wa irrctrie bl I t 
humanity. Since a long tine of prophet wa to be comm1 1 n 
guide the human rac.e, Allah in Hi supreme wi dom thou ht 1t n 
sary that Adam' children be taught the method of repent. n th u 
the example set by their ance tor. 

The Prophet aid: "Whosoever call men to the right p 
hall be entitled to the reward equal to that of him ho re pond t 

the call, although nothing will be detracted from the re\\ rd f th 
latter". 

Adam wa the first to initiate the tradition of repent n 
ccording to the Prophet' aying whoever from amon t th hum 

race offer repentance Adam get a credit for it. Wh can 
the immense reward that ha been credited to dam' a unl e 
ince hi fall nd will continue to be credited lo him till th D 

Reckoning! 

How can an act so fruitful in re ult be termed a a' in'? 
my tic , therefore. do not look upon Adam' 

Haji Imdadullah Muhajir Makki ay : 

"Adam had undoubtedly knowledge of God' pc on lit 
he wa in the Garden. But thi awaren wa not ompl 
became o when he was sent down to the earth. Becau 
direct recipient of God' favours he only knew-of cou e 
urety of vi ion - Hi attribute a the Gi er, the Ben fi nt. 

the attribute of mercy forgivene and the capa ity t 
penal puni hment had not yet been full re ealed. Th catin 
the forbidden fruit and e put ion from the Gard n br u h 

ttributes to hi view in their full glory. A i said: "If in 
not been taken note of, how could You be known a th fi rgi r • 
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It m m that Adam' fall \V.t!> none of Im lo !>,though tt undouh
dly \\a our gain. 

Imam Ibn i\1-Q:t))em puts 1t bcautifull) when he imagine what 
God Almighty mu t have told dam: "O' dam, do not feel d • 
j te over my order, for the Garden ha b en brought into being 

nl · for your b n~fit. or the pre ent you would indeed get down 
to the earth which i a plac of truggle and trife for you. Go and 
O\\ th d of piety in it . oil; water it with your raining eye and 

' h n the d prouts and gro..v into a apl111g erect on its stalk-
put ) our ickle to it and gather the harve t. 0 Adam! I have not 
• ked you to quit th Garden except that thi expul ion should, ulti
mat ly pro\e a mean to higher tag . You have been asked 
to go away onl to return". 
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Adam's Repentance 

DESPITE the fact that Adam had committed no in, he, bemg 
totally dedicated to the will of God, felt utterly grieved O'ter 

the slip and repented his action, till God's own mercy came to hi 
rescue: he was taught a prayer that could wipe out the blot. 

...... Our Lord! we have wronged ourselves. If Thou forgh 
u not and have not mercy on us, surely we are of the lost (iiv-23). 

"In response to this prayer 
• .......... his Lord chose him 
For His grace, He returned 
To him and gave him guidance". 

Some people have misunderstood Adam· penitence. But a 
we have said earlier, it was the outcome of his act of total surrender. 
In fact this was a device to remind Adam's children that when th ir 
ancestor after having committed a mistake had no option but to offer 
his sincerest apologies, they should be more regretfully penitent. 
Just imagine the prophet's spiritual elevation and study his sayings 
and his conduct. One is drawn to the conclusion that the more on 
rises spiritually the more one becomes humble before God Almight). 
The Prophet says: "I seek God's forgiveness and expre repentan 
more than 70 times a day." 

Why did he repent so frequently? Did he commit any m. 
o, certainly not. But to be unmindful of God even for a moment 

necessitated the seeking of Hi pardon. He said : "Sometime I fi I 
a sort of cloud casting its shadow over my heart, so I beg llah' 
pardon hundred times a day" 
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i ob dy can pronounc~ th ~hado'' ofa tk-ct1ng cloud v r a 
hart a cogni1..nble offcnc in Shariah. Man's psyche i. always 
c p.ri ncing changing moods; hi heart is like an ocean, pell'Ctuall) 
in a tnt ot ebb and flow. The Shariah has, therefor , impo ed no 
p nalty-n ithcr in thi world nor in the next-on evil thoughts that 
n a i hly find their way into one's heart. But a prophet's con ciencc 

1 far more cry tallinc than that of ordinary human being . It is 
hi hly n itiv to all kind of obl?quetic . He hale no breath which 
i d void of God' remembrance. I have tried to expres. thi truth 
in one of my verse : 

My beloved! the moment. 
I remained neglectful of you. 
Were. in fact, 
r-~nt in kufr ( d1 belief) 

coording to a Trad1t1on in Muslim, the Prophet aid: "() ye 
pc pie g p rdon of your Crear or, for I do o hundred times a day". 

Thi brief expo ition should convince one that Adam's repen
t nee wa not occa ioned by any commis ion of sin. It was the wail 
ofa grieved heart. ft wa intended to relieve Adam's conscience ofa 
·eight and al o to rve as a ourcc of in truction for his children. 

D er ofFall 

Adam' ejcctment from the Garden ha been interpreted b} 
m II-minded people a a ort of punishment. The poets, in parti

cular, have laboured hard to spread thi imprcs ion. They maintain 
that if dam had not partaken of the wheat eed, his children would 
ha e been p red the mi ery of groping in the dark now. But the 
Q ran firmly rej ct thi false belief. 

fter th announcement that God Almighty had forgiven Adam. 
he id to him: "G t down, all of you, trom hence; but verily there 
cometh into )OU from fe a guidance· and whoso followed My guid

nce there hall no fear come upon them neither hall the) 
rie\e".-(ii-3 . 

But th order ("get ye down'') wa repeated after pardon had 
n granted, in order to di pel the notion that the Fall re ulted from 
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a srnful act. If the 1.:aung of the fruit had be ·n in, th r \ n 
question of punishin<> the pardon d out . If thi order w an 
evidence of God's wrath, it hould have been t a id the m m nt 
it lost its ground. But w find the order i r -i ucd. ·r h rca on~ r 
this cour e of action wa that God !mighty wante l to how that 
Adam's expulsion from the Garden wa not a puni hm nt. It \\ 
to meet the needs of the Pro\idenc ' uprem plan. I w nder why 
p~ople insi ton calling Adam' coming down to the earth a puni h
ment while they forget that Adam wa er ated a G d' \icerO). 
The eating of the forbidden fruit or e ch wing it would h:ne mad 
no diffcr•nce. He had to hav· come do\ n to thi world to mana 
11. The famous Sufi Ibn Al- rabi ll) that th order to l do ;i;n 
did not amount to demotion. it wa ju ta trnn ti r from one place t 
another. 

This order has another notable a ;p ct. If the order had be n 
<lddrcs ed to Adam and Eve alon , the rb according to the rnbic 
grammer, hould have indicated the dual number. There "'ould 
never have been the need t.o u e the plural number. To think that 
the order was confin d to the two oul , rai c innumernble difficul
tie . dam wa a prophet indeed. Th re' a hardly any necc it) 
of a suring him that if he ob ycd God' dictate . he would ne\er 
come to grief. Thi as ura nee in the case of a prophet, \\ho i :i 

cho en b ... in and whose tatu wa to uffcr no chang . carri 
little meaning. Ibli , the third charact r in the drnma h d en 
irretrievabl) r jected. It \\a note.·p ct d that he at any u qu nt 
date, would ever r habilitat hims If and b the re ipi nt f th 
comfort assured in thi ,·ersc. Th ·n to '•horn wa the Di ine ord 
addres d? The cholar think that though the immediate audi n 
wa limited tot\ o, it wa to apply to the entire human race for the) 
(Adam and Eve carried the unborn gen ration on th ir ck Ii 
a loaded ark... It wa they who were being told that if the fi llo 
God' guidance. they would \\ le me back to th lo t radi 

nd if they turned a ide in arrogance they \\ ould be 
be the fuel of the Fir . 

"Here i a piece of advice for the p~opl who can p rc:c1\ 

6. 
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