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PREFACE 

The grcatc t prob! m that has confronted man from 
tim immemorial i the moral problem-all other pro
b! m , o ial, r ·onomfr, political, etc., are only a p<'ci<; 

of thi ma ter problem. Whatl \'(•r lw the ituation 

man i ah\ a\· faced with the que tion: What are right 

and wr mg. 10 d .ind ·\·ii? He enjoy· a c~rtain degree 

1•f frc· dom and his primary concern ha always been tQ 

Imel out the rH1t cour I' in the u · • of thi freedom. 

Hi tory of human thought< nd adion i. only a rec0rd 

f man' , rd1 in thi dircdion -hb contemplation,;, 

hi nd avour and trivin° ·, hi'i blunder and failing , 

111 ucc and attainments. 

I lam gi\• thi probll'm the import.met:' it deserve~. 

] h tory of th< tri ti of Adam and Ev·, in fact, make· 

a ma t rl · pr ntatiun of th mor.11 problem of man 
and it olution. Thi was the fir t problem that bes t 

m· n-it i the prob! m that will be t him till he reache 
the journ ' end. 

laulan faududi ha di rnc; d, in hi· inimit:lhlt> 
t ·l . thP nature of th' moral problem and the view

point ''hi h I lam put forth 111 this re pcct. Hi two 
01 ou are h in pr rnte<l in thi brochure to the 

1'..n Ii h l aking publil "The Ethical \'iewpoint ot' 
l lam" 1 an addre d Ji •ered at I lamia College, Pesh
a rnr, on 14th F bruar' 1944. 1 

• n English translation 

t. me d1Uon of th1 addr ss ha\e been published m 
Urdu, the late t m 1965 was published by the Islamic Pubhca
t1oos Ltd • Lahore. 
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was publi hed in 1946 but it was defective in more than 
one respect and the author was dissatisfied with the 
same. That is why a new tran lation was undertaken 
and is now presented to the public. It is impo ible to 
recapture in a translation the beautiful Urdu stvle of 
the author. Maulana Maududi is not only a great 
thinker, he is also a man of letters who wields a power

ful pen and has a unique style of his own. If the 
translator has been able to convey the line of the 
author's reasoning, not to say the form and style, he 
will feel more than rewarded. 

While going through this discourse the reader hould 
keep in view the fact that it was delivered in February 
1944 when the world was caught in the grip of econd 
World War and human blood had become thinner than 
water. The international situation of 1944 1 acting 
a background to the addr and i reflected between 
the lines. There are certain veiled references to the 
then prevailing conditions and the monstrou situation 
created by the menace of Fascism and azi m and 
the reader can better appreciate them if this fact is 
kept in mind. The central problem, however, remains 
unchanged. The moral cris1S persists, it has now sought 
ne channels for it expression. The socio-polit1cal 
scene continues to be shrouded, only the manifestation 
have taken new shapes. 

All keen observers strongly feel that the contempor
ary ern society 1s in peril. The institutaon of 
family has bro en down. ounger generation mould
enng with discontent and frustration. ymptoms of 
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r \ tit ar \Htt largl' on th horizon. Education has 

f 1(c d to en end •r lo\ alt Re:spcct 

Sexual 

mor ht\ ha" di integ"rated. Hon tv has become mean

mgl \\ h ·r • it do not 1 a). What has been achi \'cd 

of the worship of the 

ocl of\\ 

phtl ph , in rnrit m pohq•, e.·ploi~ation in econo

In), immor ht in it>t •,di tortion in art, frustration 
m ht ratur , h o in p try, lack of creativity in art ; 
m hort, upr macy of t chnique. but the e lipse of 
man It i th failure in the moral realm which i res-

1 n 1bl for the .·plo ive contemporary situation 

' In h ha b n right! put by Bertrand Russell, him· 

If n gno ti • m th following word· : 

• 1 o d cribe 111 m cb a mixture of gorl and 

b a t 1 hardly fair to the beasts .... No bea,;t 
and no Yahoo c uld commit the crimes commit
t db Hit! rand Stalin. There ems no limit 
to the horror that can be inflicted by a combi

nation of scientific intelligence with the male-

ol nee of Satan. Wit n we contemplate the 
tortur of million deliberately rnfiicted by 

Hit! r and talin, ''hen we reflect that the 
pe 1e Y.hich they di graced i our own, it i 

to fe l that the Yahoo , for all their degra-

da ton ar far I dr adful than . ome of ~he 

human b in" who a tuallv wield power in great 
mod rn tat , Human imagination Jong ago 

f 
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Beyond it, however, the dawn of a new great 
Ideational culture is probably waiting to greet 
the men of the future.· ·a 

The e are not lone cries. Lewis Mumford speaks 

about "the invisible breakdown in our civilization". 

the "erosion of values, the dissipation of humane pur

po e , the denial of any di tinction between good or 
bad, right or wrong, the reversion to ub-human levels 

of conduct."t :\ philo opher a\· : "The train of 
c ent of recent decade. ha made it clear that someth

mg ha gone tragicalh wrong with human affairs. Man 
ha gain d great new power in the field of science and 
t hnol . but too frequ ntlv the e power· hav been 
u d ford tru ti e purp e . Man has rapidly extend-
d th range and the quality of his knowledge, but he 

h advanced little if at all toward happiness and 

11-bemg. H h devi ed numerou plans and or
gamzahon for gaining greater ecurity and comfort, 

et h uff rs from a mental and emotional insecurity 

to th m aning of lif , th n ture of the world in 
hi h I hv and the kmd of hfe he wants to live with 

' 6 A biologi t ay , "Mankind i now in 

mid t of one of the greate t crisi in its long 

• A sociologi t, after pointing out that ideo-

Charles 
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logical conflicts are present ver wher goes on to y · 
"Ours 1 paradoxical orld. The achievement 

hich ar it glory threaten to de troy 1t .... It would 
em that the more civilized become the more 

incapabl of maintaining civilization we are."' And 
Em ein, th father of tomtc Phys1 , write m b1 
epitaph on civilization that "In Europe t;o the east of 
th Rhine free exerci e of intellect exist no longer, th 
population i terrorised by ystematic lie . . . . othing 
of all that will remain but a few pitiful pages m the 
h~ory books briefly p1ctunng to the youth of future 
generations, the follies of its ancest;-ors. ' 

These are cries of the thinking men. This ts what 
a philosopher, a historian, a 10Ciologist;, a biolog~, a 
physicist feels when he ponders over the final outcome 
of a civilization man has created after so much toll and 
labour and sacrifice It is the depth of the feeling 

hich intensifies the agony and gives sharpness to 
p ion. aududi feel the s1tuat1on mtensel , 
grie ed over it beyond measure and peaks his mind 
frankly He says things as he feels them and I ha e 
to offer no apology for that 

In a d1SC0urse of th t pe, given to the College 
student the survey of moral philosophies of the con
temporary orld could not but be rapid and ketch 
1 t could n be loaded with cop10 
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that n edcd. The Editor ha , howc\'et, added a few 

not here and there o as to give certain necessary 

n fcrcnc of suggestions to those who wan~ ~o pursue 

th point furt;lwr. 
".Moral System of Islam" is a Radio-talk broadcast 

from Radio Pakistan, Lahore, on 6th January 1948. 

The uggestive concluding note of ~he talk can be better 

appr ciate<l in the context of the newly-born state of 

l>aki tan, tablished to tran late the Islamic ideology 

mto the ocio-political life of the society and ~o make 

thi country a witness of truth unto the world. 

The ·1 ran lator i indcbtl'd to Dr. ;\1uhammad Umar 

hapr. for going through the manuscript of "Ethical 

\ llWpoint of l lam" and to hi friend, )lr. ;\luhammad 

Zub ir for going through "]lit: loral y tern of Islam". 

H ha profited from the comments and suggestions of 

both of th m, but the respon ibility for errors and short;

comin that might have crept in i exclusively his. 

Thi brochur ha been prepared under th au..;pice 

of the I Jamie R carch Academy which ha-; under

t k n, int r alia, th task of tran lating the works of 

• laulana Maudud1 and other chol.tr of I lam. 

l' arach1 : KHlJRSHlD AHMAD 

1 t juh-. 1966. 

I ha\'e taken the opportunitv of further revising and 

impro ·ing the text of thE' tran lation in thi new edi-
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I 

THE PREDICA E T OF THE ODE WORLD 

The tim through which w arc p ing are di turb
cd and di tr ing. They pr nt an abnormal pectacle. 
1he life-stream i in convulsion. ations of the world 
are in conflict with each other and everyone i anxious 
to trike at the other only to erve his national interes~ . 
The ten ion ha grown to such dimen ion that it IS no 
longer confm d to government and national leaderships 
only bu~ has trained relation ven on the personal 
level. ations are arrayed again t nation . Communal 
group are at dagg rs drawn with each other. lndi i
duals are behaving like sworn enemies of other 
individual . Personal and social rivalri are rampant. 
Life i in a tumult. The result i that the moral vices, 
which people were nurturing within their bo oms now 
tand fully exposed. We are able to ee in plain colour 

the moral depredation which had hitherto caped the 
observation of the ordinar men and worn n. Onl th 
unthinking can now harbour the delusion that nothmg 
i wrong with the di e ed humanity, that all i w ll m 
th tate of D nmark. Onl th indi 1dua wh e 
moral en e i perhaps altog ther d ad can r mam 
unmindful toward the d1agno 1 and th treatment of 
the en i that i threat ning our xi t nc . The 
contemporary ituation i alarming and the danger 1 
too pressing to be ignored. 

The world has progr ed in certain important drr 
bon . evertheless we are, today, witn mg the sorry 
pectacle of great nation indulging, on a large 

m he moral ices which the con cience of human1t 
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ha always condemned with one voice. Injustice and 
ruthl ne s, cruelty and brutality, falsehood and fraud, 
treachery and hypocrisy, breach of trust, self-aggran
di emcnt, exploitation and other crimes are no longer 
onfined to individuals. They have become an integral 

part of the national policies of certain countries. The 
great nations of the world are committing in relation to 
th<'ir rival nation an<l group act which, if committed 
e n b\' th<'ir own subjects, would evoke for them the 

rc t puni hment . Instances are not lacking where, 
m th name of "diplomacy" and "strategy", nations 
hav cho n to select condemned criminal and placed 
th m at th helm of their affairs. There is no form of 

illain ·, however heinous, which under ~he direction of 
uch l ad r , th sc nations have not committed during 
h cond World \Var. Lie were fabricated and 

hroad a t on cl wide ·cale. 111e very air which we 
hr ath ha been poi oned by Radio pinning tissues 
f fal h d. Even today double-talk and double-act 
r th order of the day. :Many a nation has taken 

If the' role of virtual robber and bandits-
1 imp riali m or coloniali m, red or white or 

mor gru ome i the triumph of hypocrisy. 
E n in th fac of naked aggrandizement, powerful 
na ion ha\ h en trying to po e as angel and debunk
in h 1r rh al while the fact i that the pot and the 
k ttl ar both equall r black. Ju ticc mean ju tice 

nl for their own people; rights, whatever they are, for 
l m alon . Their ethical code not only legalises that 
h r pe pie can be deprived of their ju t rights, but 

n ion ven appro\'e of such acts as highly merito-
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riou . The nations of the world have one standard for 
taking thing in and another for giving them out. The 
criterion which a nation lay down for itself vanishes in
to thin air as soon as the question of other people's bene
fit come in. Every nation infringes those very rules of 
morality which it in i t upon others to observe. There 
ar in tance in which repre entatives of great power , 
while putting their signatures on international agree
ment with olemn face and cultured looks, hav 
nurtured in their hearts the re olve to go back on their 
pledge at the fir t opportunity of furthering their 
national intere t . And when all thi i going on a 
va t cale there are very few who dare to raise the 
voice of truth and awaken the benumbed con cience of 
humanity. ermon on morality are directed at other 
only and not at their own peopl and their own selves, 
however heinou their own crime may be. It seems as 
if the con cience of humanity has been deadened.1 

Thi is a horrifying and dete table ituation indeed 
and it i extremely painful for m to d lineate upon it. 
The glaring moral vice I hav referred to above ar 

t. Edtk>l''s Note: A friend -who was kmd enough to go 
through the draft (translation) object d that th abov sta m nt 
seems rather exaggerated. Th md1ctm nt on the modern rid 
IS, m fact. BO grave and the charge so revolting that the first 
reaction of very good human bcmg ~ould naturally be; 1t hould 
not be trne I But alas I it 1s tru and only those ho are unaware 
of the grueaome facts of life or who are too enamoured of the ex
tenor chann and glamour of the 'fie t can ignore or refaae to 
admit them. The record of the great powers 1 , unfortunately, 
not clean on this score. Both kind of pers cut1on ph teal and 
moral, have been shamefacedly resorted to by the imperialist 
powen 10 their unfortunate colonies. Germany and Japan com
mitted these crime m the areas they conquered Ewa the 
record of SCAP in Japan and at the personal level of G m 
the society at large has been despicable. RUSS1& uader 
Stalin and particularly the Communist oppre9110D 

(COftdUH 
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sufficient to show the depths of the aby::.s of moral degra
dation to which we have stooped. In fact the entire 
humanity i suff ring from the fc tering sores of moral 
depravity. Th virus has prcad all over the body-
oci.Ll, and gov rnmcn~ and parliaments, courts and 

chamb r of law, radio and the pre , universities and 
e lucational in titution , bank and commercial com

ha , in d1ff r ·nt degrees, become infected wi~h 
Th grcate ~ tragedy of all is that even 

, learning and science, which are the most 
pre ·iou et of mankind and its common heritage, 
have b n poi on d and are being callously harnessed 
f r th ' rv annihilation of mankind.2 Resources which 
(C nt1nutd from page 4) 
t t f 1a h s be n unparalleled in its heinousness. And 
hat 1 b mg done m Viet-nam by the great leader of the 

d mocr tic \\Orld at th time of the writing of this note is 
u 1c1 nt to put very conscicn ious human being to shame. (By 
h w y r r ncl Ru s.11 had d mantled that the U.S. President 
hould b pro cuted for hi crime against humanity). The 

author ha d h!)cr tcly avoided giving specific instances in the 
t t and ha confined himself to making general statements. 

h1ch rion th 1 s arc ba cd on actual behaviour of the so-called 
c1 1hz d \\Orld. Every point can be substantiated by an under
going TO\\ of horrifying data, hair-raising statistics and harrowing 

m nt and conf ion • Those who want to read the story 
of tht r \ oltmg depravity of modern man may see the following, 
o m n ion on\ a f w ; Lord Ru ell of Liverpool, The Scourge 

of the a Ilka, London, 1959; Linyu Tang. The Secret Name, 
London, 1960; £. I• .• t. Durbin, The Politics of Democratic Socia
l& m (p rticularly the pp nd1x), London, 1948; Father Trevor 
Huddl tone,. 'aught for Your Comfort, Collins, London: Bertrand 
Ru II, H w ear is War? Fleet Forum Publication, London: 
H nrv Cammag r, .Freedom, Loyalty, Dissent, Oxford, 1944; 
D 1d Dalhn, F reed Labour in Soviet Russia. A concise docu
ment d statem nt will al o be found in; Khurshid Ahmad, Fana
tic· '"· lnJ krance and Islam, Islamic Publications Ltd., Lahore, 
1960. 

2. How Biology was used by the ,·azis and demography is 
being u ed by many for purposes of power-politics is a sordid 

ry. "So much evil u e has been made of knowledge that our 
agmation docs not readily rise to the thought of the good uses 

hat are pos 1ble." Ru sell, Hut11an Society in Ethics and Politics, 
ab. cat , p 238. 
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Providence has bestowed upon mankind are being 
fnttered away in mutual wrangles and feuds and the 
noble qualities of courage, sacrifice, generosity, patience 
and resolution, have been yoked to the service of 
vicious ends. 

It is obvious that social evils make their appearance 
on a vast cale only when moral degradation -of he m
dividuals is st ep, when the grip of the moral alu 
becomes lax and when fidelity to the standards of disci
pline i hattered. You cannot conceive of a soaety 
possessing a majority of morally robust individuals and 
collectivel e hibiting signs of moral corruption. It i 
inconceivable that a community of virtuous peopl 
hould entrust its leadership to a group of unsaupulou 

person and remain passive spectators when their 
communal, national and international affairs .are con
ducted in flagrant violation of moral principles. There
fore, if the peoples of the world are exhibiting on a large 
scale the seamy 1de of human nature through their 
collective 10 itutions and policies, that can only lead us 
to the view that, m spite of all its intellectual and 
material progr , mankind 1s passing through a period 
of intense moral decadence which has gripped by far the 
greatest majont of human bemgs. It IS better to 
frankly com about this 1tuation than hide our heads, 
ostrich-like, m the decepti e hey of polished phrases, 
varnished words and meaningles pla itudes. oamount 
of prankish prattle or mdo -dressmg can hide the rot. 

a , bat will do positi e harm. For, d th' 
affairs , the time not far oft hen bumu11tv 

m~ a colossal disaster and will pl 
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h adlong mt<fan era of all-pervading darkness.s 
• ow, if we do not wi h to make a blind rush for 

that vii day, w hould look for ~he primary ource 
from wh r the pre ent evil i emanating with all the 
fury of a flood. And since it must obviou ly be traced 
m th ontemporary moral y:.tems, followed to by tht· 
peopl of th wold. ttitude and behaviour have their 
root m the thical belief and moral concepts of the 
pe pl . In the final analy is ~he ultimate forces res
pon 1bl for th malai ·e will be found only there. 

The que tion, therefore, ari e : What are the con
t mporary moral y tem which are fa hioning the life
patt rn of the individual and the ociety ? When we 
analy e thi que tion closely we find that all the c 

terns broadly fall under two categoric : 
(1) tern which are ba ed on belief in God and 

Hf -aft r-death ; and 
(2) ystems which are devoid of an idea of God 

and anse from secular sources. 
Let us no exanune both these broad approaches 

to morality and fmd out the modes of their expression 
and their respective effects. 

3. "Are we to continue entrusting our affairs to men witboat 
sympatlly, without knowledge, w1tbout imqlnatioll and bavint 
notbiDg to recommend them except methodical hatred and lldfl 
m Vituperation l (I do not mean this as an mdlctment of all 
ltatesmen , bat It applies to tboee wbo guide the destiDles of 
Rmata &Dd to some wbo bave inAuence in other countries). Wilen 
Othello i about to kill Dademona, he saya, "But yet the pity 
of it, Iago Ob Iago, tbe pity of 1t". I doubt whether llaleulmv 
aad bas opposite number, u they prepare the estermillatioll of 
mankind, haw eaoagb pity m tbear character to be capable Of 
tbil esclam1t1oa. or eV9ll to l'9lize the nature of what tbey up 
prepanna I aappo. t1aat never for a moment ban they tboalbt 
of man u a aingle 1peaea with poaabilitieatbat may be~ OJ' 
tlnrarted. ver b&ve theu miDdnaen beyond thedailJ c:auWen
tlom of momentaryespecbency ill a narrow coateat for brief power ne fatare ot ..... ,. at..., .. Bertrand Rmaell, ibU. p. m 



II 
CONTEMPORARY APPROACHE TO MORALITY 

(a) Shades of Religious Morality 
Ethical conception ha ed on belief in God and life

after-death are determined by the nature f man' id a 
about God and life-hereafter. Our examination of th 
problem hall proceed as under : 
(i) Polytheistic Morality 

A grea~ majority of human b ings who belie m 
God are guilty of as ociating other deitie with the n 
True God Who is the Creator of the universe and m n 
They have inves~ed being other than God, with cert in 
powers concerning their own da -to-day life, although 
all uch pow rs belong to God alone. Th h \' 
drawn a wi hful and imaginary pi ture of the god 
ling and have attributed to them om or all "d1 in " 
powers. They commit in hoping that the e godlin 
woulds cure th m forgiven . Like unbridled an1111 I 

uch individual roam about and gr, z in th pa turc 
of life as th y plea e, in iffcr nt to th ri ht of th r 
and neglectful of their own duties and obli ati n , 
making no di tin tion betw en thing lawful and unl \ -
ful. In exchange for a handful of off rmg , th g d
Jing , they as ume, would guarant e th m lv hon. 
Even if the go out to commit burglary, the poli m n 
fall asleep through the courtesy of the g ling . It 
appears as if an agreement h be n ntered mt 
between these people and their patron-god to th 
effect that the e people hall hold fa ourable nice h f 
about the godling and hall propitiate them b occa-
ional offering and in lieu th r of the godling h ' 

undertaken to look after the affairs f th e ind1 1du l 



to their be t advantage in this world, and to intercede 
with od on their behalf in the hereafter pleading 
that th e p r on had bcrn under their prot!:ctio11 
and hould not, therefore, be made to suffer in any 
way. In certain ca. e even the need of interces_ion 
may not ari e, for omeone el e ha atoned their sin~ i11 

aduance 4 

'I he pol rthei tic belief· ha\'e rcdu cd to absur
d It\' the do trinc of lif -after-death with the resul~ that 
the who!· tructurc of morality built up by religion ha,, 
uumbhd to du t. Though many moral teachings of 
rl'ligion are till pre ervcd in the pages of religious 
litc-ratun' and are endowed with all outward show of 
re pect, ncvcrth le ·, belief of the nature mentioned 
clbovc have provided innumerable avenues of e cape 
from the nee ity of fulfilling the moral obligations, 
and that too in uch a wonderful way that whichever 
cl\'CnUC of C cape they choose to take, they arc alway:; 
urc of reaching invariably the goal of alvation. 

Leaving aside uch perverted beliefs, we find that 
even where the doctrine of belief in God and life-after
d ath ha retained it original purity of form, its 
demand and requirement have been re tricted to a 
v ry narrow phcrc of man's individual life and the 
entire gamut of . ocio-cultural life has been excluded 
from its acth·e juri diction. A few acts, a few cere
monies, a few rites and ri~uals and a few re trictions 
in the phere of individual and family life are all that 
God appear to demand of Hi believers and, in ex-

4. For a more detailed evaluation of polytheism see: Abul 
A'la Maududi, Islam aur ]aliiliyyah (Urdu), Islamic Publications 
Ltd., Lahore. An English Translation of the same is under pre
paration.-&lilOI'. 



change for th se off ring , H 

human life have become xcluded 
and control of r ligion. )l r ov r, 
domain of religiou life, th r i m mora 
di cipline and ome people do not to tak 

dvantag of thi leeway 
(ii) Morality of Ascelici tn 

There i nother group of r ·Ii 1ous I r 
from the above m ntioncd pervert nott 
in r ly to the belief in od, and harbour n fal dlu-
ion about life-after-death. uch people ar bl 

with undoubt d moral purity and a hi h and n bl 
haracter, but, generall peaking, their n rr w c n 

reption • bout religion and pintu 1 hf h v m d 
th m ineffectiw. They adopt an att1tud of ind1ff r 
mce to the practical problem of life, and eith r 
their activ1tie to a few pecific acts' hi he 
in clean ing and purifying their soul so th t t 1 

b able to hear voice from the Un n nd 
glimpse of th Divine Beina in thi world of m 
They think that the path of alvatlon Ii n t thr 
the rough and tumble of life but some here 
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ut kirt , o that they mav ju t touch it and -;cap1· 
'1th ut ming into full on tact \\ith it. A1·cor<l ing 
to th m, the nly \\a ' o attaining pro. imity to (rod 

1 to mould a f w outer a p t of life in lte pattern 

md nt mplalion, in rcligiou l'. er i-,c and o-Lalled 

piritual practic , a if rod wantul them tu cl velnp 
n 'r 'p w r , nd to grow into omething. uper 

hum n .md a if H ha ent to thi earth human 
b 111 qu1pp d \\ ith all the moral and material quali
t1 t li\ e h ·r · not , human being made of fie hand 
111 pir d b • mor I and ocial ideal but like jinn ur 
111 I r nouncing th world in ~oto. Thi attitude i 
m radi 1 iolation of the entire heme of nature and 
1 a irtu, 1 revolt again t the \ ill of God as i m111a11wt 

111 Hi r ation. Th gr t st harm done to humanity 
bv thi \\ r n" concept of reli ion i that it ha· rl'moved 
fr m pr t1cal lif om of tho individual whom God 
h. d nd \\ d with high moral qualiti -, thu leaving 
th fi Id or world Iv affairs mostly for per on of interior 

mor I calibr .6 

Thi , in brief, i the situation obtained in the 
r ligi world. The greater part of humanity ha 
b en d prived of the moral force which comes from 
b lief in God and life-after death. .\. again t thi:, the 
minority which is in pos e sion of thi force, has volun
tarily withdrawn itself from the leader hip and guid
anc of mankind, presenting the pectacle of a battery 

h1ch ha exhau tcd it elf through mi u e. 

S : H nry Hazlitt, The Fou11dat'ons of Mora/il:O'. D Van 
trang Comp ny, Inc, Princeton, 1964, Chap. 22. 

11 1'1"'1'1\ 1'1"1 1111'1"1 111 " 11 i"l"I" "l"l'i l"l"I' """ 
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(b) Morality Without Religion 
Th.- ethical code adher d to by mo t of tho per-

on and nation whi h wield pow r and ar d1r ctm 
th affair of humanitv toda i d void of any concep
tion of God and life-after-d ath. Thi i not ac id nt
al, for the thi al value of humanity h e be n 
delibcrat ly dive ted by th e p opl of th idea of 
.od and the lifc-h r •after. Inde d, th 'ha · p nl 

refu ed to accept th guid n of G d 111 tin .11 

matt Althou h the gr at ·r p rt f th m d 
profc one r ligion or the other, th ·v h ,. r du d 
their religiou faith to a few norm of indi 1dual an 
personal lif , a ort of privat b ·Ii f which 
dividual hould car fully k p t him If alon . 
believe that r ligion hould ha\ t: no oncern with th 
ollective life of humanity. Th r i none d, th r f r 

for them to turn to any up rnatural guidanc f r th 
dire tion of human affair . Thi ,.i w b n t mflu-

nce the life and thought of the p ople and 1 l 
mov ment em rged during the nin te nth centur • t 
organi e life on a moralit • without religion. Dr. Fl 
Adler of Columbia Univer it · was one of the pi n r 
of th movement. The movement was initiat d m 
America in 18i6. The ba ic er d of the thical mo -
ment was expr ed in the following word in th tate
ment of objective of the American Ethi al t:m n, 
federa~ion of ix ethical ocietie of Ameri a : 

"To as ert the uprem importance of the eth1 
factor in all relation of life, personal, oci I, n 1 n
al and international, apart from an th ologi 1 r 
metaphy ical con ideration . '·• 
6. V1de ErteyeloptudJa Bril1.1rtrtu11, ol 8, p 757 



13 

pread to England where a Union 
of i ti \\a f rmcd. Th ocicty later 
m rg d 1t If m the Ethi , I Union in 1928. It main 

bJ t ' • tat d t b : 
"To promote by all lav. ful means the tudy of 
1thi 1 pnnc1plc ; to advocate a religion of human 

f II w hip and nice, ba d upon the principlt' 
that th upr me aim of religion i the love of good
n , and that moral idea and the moral life arc 
m I J n nt of b lief a to the ultimate nature of 
thm nd a lif -aft r-d ath; and, by purely human 
and material m an , to help men to lo\·e, know, 
and do th ri ht in all relation of lif . " 

word fully r pr nt the view of the up
ulari m and al o fairly refl ct the mind of 

th p pl who wield power and control the destinies 
of th p opl in the mod rn world .. Mo t of them have, 
m Ir t1 , dcpriv cl th ir thic of the idea of God 
nd of L1f h r aft r and fr d them Ive from every 
bligation to follow the guidanc of reli 17ion in the 
ph re of cial moralit •. 7 

• ·ow\\ hall try to review briefly the ethical philo

ph1 and tandard which the leading western philo

oph r ha · developed after freeing their thought from 

h grip of religion. 

7 F rad tailed stud • of thi chool of thought see: F. 
r "Et 1 l Plulosophy of Life (191 l and The Reconstruc

t ft p1 llual Id al (1923); H.J. Brid~ T e Ethical Move
"1tnt. 1911 . lartm, The D1 tancti 11 Feat11res of the Ethical 

1 lfm•t. 1926; al o: ·•The Ethical Motement", Encyclopatdia 
Bra nn1ca, ol 8, ;PP· 7 6-57 and Gu tan p1llies, "The Ethical 

.u•t' 1 o Ha tings' Encyclopaedia of Religion and Ethics. 
-Editor 
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Ill 
R PID LOOK T THE EC L R 

MOR L PHILOSOPHI 
(a) The Highe t Good or the ltimate End of Human 

Conduct 
The fir t ba ic que t1 n of tlu al phil oph 

What i the supreme uood the atlaimnent of hic:h lio 4/d 
be the life-purpo e of man, the g al of all hi 1mdea our , 

the umm141n bomo11 to which h11tna11 conduct i to bed re td 
and in the light of which it may be judged a to hat 1 o I 
or evil, right or urong irt1te or vice? 

. Ian ha not b n able to find an grc d tlu 
tandard. With ome thi tand rd i happ1ne , \\ ith 

other j>erfection• and with ·ct oth r duty for the ak 
of duty.10 

If we take "happin ' a the high t good, a numb r 
of que tion ari e. What kind of happine i it th t 

ought ? I it the happine that follow th gratifi a
t ion of bodil • and en ual d ir , or that \\hi ha man 

f I ' hen h 1 engaged in elf-adornment fr m th 
vi wpoint of art, ae th ti or pintu Ii m? Who 
happine i to be ought : the happine of th ind1 1-

dual, or of the ociety of which the individual i 
member, or of the entire mankind, or imply the 
happines of other ? 



imdarl , e,·eral question arise if we take "per
f ti n" a th upr m end. F r example, wha~ is 
th conception and tandard of perfection ? Whose 
p rf ction i to be ought : of the cla s or group to 
v. hi one belongs, of the individual, of the society, of 
h nation or of th whole of humanity? 

1milarl • tho who adhere to the view that "duty 
for the sake of duty" con titute the moral standard 

mn t a\ oid certain arching que tion : What in fact 
1 thi imp rativ ? Who has laid it down? What is the 
ratrnn le f r it ob di nee ? 

D1ff r nt an w r ha\ been gh· n to each one of 
th qu tion b differ nt group of thinkers, and the 

n ' r , ar diff r nt, conflicting and even contradic
or ·,in th orv a well a in practice. Tho e who are 
t th h Im of affair in the modern world-may they 

b rul r and admini trator , g neral of armies, judges 
f ourt flaw, legi lature , t achcr engaged in train

ncr tion , bu in s magnate controlling the 
onom1 m hin ry, tc.-ha' e no agreed tandard of 
lu . In t ad, C\ r ·individual or group ha it own 
parat tandard and although working within the 

fram ·\\Ork of th ame culture a h i wedded to a 
d1ff r nt 1d al. Th re i no uniform and ac cpted 

mmum bonum. With ome it i per onal happine 
and t 1 thi whi h d tennin their entire ocial 

ndu t Egoi tic Eudacmoni m and in it crude form 
mpl H d ni m). In spite of thi , we are deceived 

b th 1r cultured appearanc and fall into the delusion 
h th an uitably erv a admini trators, judge , 

t r , t ach r , or a oth r imilar public function-
n 1d b ide with the p pl there ar oth r 
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existence; oth rs ay that it is intuition, 12 and still others 
!aim that it i rea on.13 

We ar again confronted with a confused situa~ion. 
If we hold that the above mentioned criteria are the 
ourc of our knowledge of moral values, if au~omati

cally b c m the fir ~ principle of e~hics tha~ there 
h uld b no ab olute standard of morality and that, 

like a hapele fluid, ethic hould follow the line of 
1 t r i tance and take all form according ~o the 
shape of th v 1 ~ha~ contains it. This would lead 
u to pure relativi m. 

To arrive at true knowledge by m ans of human ex
p ri nee alon it i e ential that full data and complete 
information hould be available at one place and then 
ome omni i nt and perfe tly balanced mind should 

d du e conclu ion therefrom. But neither of ~hese two 
pr -r qui it can b fulfilled. Fir t of all, human ex
p ri nee ha not y t attained perfection. Data are 
inad quat ; knowledge of experience i imperfect ; and 
it flow being continuou we are not in a po ition to be 
clear about the exact fund of experience which would 
uffice to reveal the reality to our unwary eye . 

condlv, whatever fund of human experience has 
accumulat d so far, it different cro - ections have 
their own peciali t and expert , who deduce conclu-

1 n in th ir narrow and limited field according to their 
v1 ion and peculiar mental make-up, what to ay of 
their pr judic and predilection . The question now 
ari ; i it po ible to regard uch conclu ion , based 

12. ThlS school of thought i known as lntuitionism.-Editor. 
13 Rat1onab m ts the name of the school which presents 

ae ' It 1 represented by philosophers like, Plato, Aris
totle Sptnoza, H g I etc.-Editor . 

...... -----------------------..._. _ _ ....,...,,jl~I 



as they are on imperfect vt ion and partial e pert nc , 
as correct? If not, how prud n~ and f 1r it would b 
to consider thi source uffi 1 nt t 1 Id a r liable 
knowledge of good and vii ?i 

The same is true of the la of hf and of the condi
tions of human existence. Either e should wait until 
uch time when our knowledge of th e law and ndi

tions become so perfect as to nable us to build up our 
code of good and evil Or, in vie of the pr nt im
perfec~ion and incompleten of our knowl d e. dtff r
ent individuals hould try to build up their own cod of 
good and evil according to their own limited field , pr -
judices and intellectual levels. But this would perha 
necessitate a change, almost every morning, in th ir 
ethical norm . For, with the discovery of every fr h 
ins~alment of knowledge, values will change with the 
result that what i good today ma become tl 
tomorrow and vice versa. Thu , e would be caught in 
the whirlpool of beer moral r lativi m and utt r 
confusion. 

Relian e on re on and intuition pr ent 1m1lar 
difficulti . 'o doubt, human reason is capabl , within 
certain limit , of tlistifcgui hing good fr m vii, and 
every individual has been endowed with it in m 
measure. imilar I the knowledge of good and vil 

14. For a fuller appreciation of th point see: John Lock. 
A• Essay eotaUr.,•1 Hu,,... UtUkrslatld&flf, Everyone' Library 
E. P. Dutton ct: Co., ew York, 1947: Bertrand RUS11ell, H•-
K-W1• : lls cop1 au L&flllls, Simon and hustee, or 
1948. For a cnticism of empiricism see: Wilham dams Browa. 
Pallaways lo C.rlai,.ly, Charles Scribner' Sons, ew York. 1931 
Lecomte du uoy, HNffl4• Duli•y, Mentor Book. 1963 • 

ohammad Iqbal, RlcoJJStr..Uunc of R1li11 NS Tltowfil •• l I-. 
Laho~; Sayyid Abul 'la Maududi, Tu &ligiofl of Tl'lllA. Lahont 
-E4slor. 
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to some extent, intuitive, because human conscience 
instinctively feels uneasy in the presence of evil. But 
neither of them is sufficient by itself to be taken as an 
authoritative and reliable source of our knowledge of 
moral values. Indeed, whichever is uncritically accept
ed a If-sufficient. it will fail us before we reach the 
journey's end. It may give us knowledge but not 
wisdom. Our infonnation will remain imperfect, biased, 
limited to certain fields, di torted and disbalanced 
and even contradictory. The variety of interpretations 
would be bewildering. A commonly agreed and univers
ally accepted standard will continue to elude our grip.1' 

Thi chaos, to which I have been referring, is not 
confined to learned treatises and philosophic discourses 
only, but is fully reflected in practical life, in the civili
zation and culture of the world.11 People who are 
actively engaged in building up human civilization, 
whether as leader or as followers, are all turning to 
the e diver e sources to know what is good or evil, and 
which is right or wrong, with the result that the good 
of one individual or group is in conflict with the good of 
other mdividuals or groups. This chaos has left human 
morabty without any solid basis. Things which the 

orld had always held to be morally reprehensible and 

l5 'lboee who want to pursue a study of these aspects of 
normal philosophy may see : C. D. Broad. Fiw Typ1s of Elltieal 
TMtwy, Roatledge cl Kegen Paul Ltd., London, 1951: William E. 
Hocking, T1JJU of PWlosop117, Reviled Edition, Charles Scribner's 
Sons, :New York. 1939 (for relativism see pp. 121-138 ct for 

tilitariaDiam - pp. 175-212); Iqbal, IUcotu'""''°" of &Iii°'" 
n-,111 .. I"'-; Ai-Ghauall, Twftll•ll Folasafa, Enllisb 
Tnaalation by Kamali, Pakiataa Philosophical Congress, Labore. 
-EMW. 

16. See Patirim A. Sorokin, n. Crisis of Ollr ~I'• E. P. 
Dattoa a Co, ew York, 1951, Chapters I, Ill and IV.-E4Uor. 
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ud d nd m 

me group 

''hat mankind on c con i l red to be m ntoriou 
'irtuc arc Lm •hcd at today a cr.1 tupiditv. 
groups ar' goin' a rain t the , n( t only without an 

·n c of guilt or ham but rath r with boa tfuln 
In da\' gone b), if anvon t ld a lt , h till h 
that truth and n fat h od \\a the t.mdard of m r h 
t\ .17 But c rtain modern id ologi 
into a 'irtuc and hav given it th au u t na n of 
propaganda. A whol cien of bro dca tin fal -
hood ha b n de' eloped • nd man) an ti n i pra ti -
ing it on a lar"e cal in the a r d nam of diplom. 

imilar i the ca with other e\ ii , \\hi h have all I n • 
been reco"nize<l a vil but have n \, th. nk t 

fangled philo ophic , b n rai d t th d1 nit 
'irtue , eith r in an ab olut or a r lati,· en 

(c) Sanction Behind Moral Law 

The third fundamental qu tion of ethi i : What 
is the anclion behind them ral law? In r pon to th1 
prob! m the ad\ o at of th the ri of ha ppm an 
perfection tate that th 'irtue l ad in h ppin r 

p rfe tion are If-enforcing and th \'I makm f r 
orrow or imperfection ar r pu n nt t 

and that, theref re, th thi al l w d 
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arrt\ t th ame conclu ion but through a different 
Im of r a oning. It a that the law of duty is the 

1f 1mpo d la\\ of "pra ti al r a on", and hence it 
do not n d am force ternal to it elf. third 
group hold th t political power i the real anction be
hind moral law and vc t all tho e power and func~ions 
to th tat , \\ hich originally belonged to Almighty. 

f urth ho l a ign thi tatu to ociety. All the e 
r ph ha r at d and ar till creating di order and 

nfu ion m th hf of humanity. The fir t two carried 
md1\ 1dual lib rtv to uch irr~ pon ible ex~reme ~hat 

th v n; fabri of corporate and ocial life was threat-
n d \\1th ub,• r ion. The reaction came wi~h the 

app aranc of n w ocial theoric which either elevated 
th tat to the' tatu of an ab olute divinity and 
r du d th individual to the po ition of an abject slave 
or a cog in th lifeles machine of ocial organization, 

r I ft to o 1 ty as a whole the deci ion of what is 
m rall g d and bad for an individual. In realiw. 
h ' v r, n 1th r the tate nor the ociety as a whole is 
fr fr m imperf ct ion and u c ptibility to error. 
d otive of oral Conduct 

\\ are on front d \\1th a imilar ituation when 
m to th qu tion of the motive which induces man 

o y moral la even against his natural inclination or 
r 011al tnlere ts ? One chool of thought ay that 

re f r pl a ur or fear of pain are ufficient to act 
m t for th i purp ; a not h r group thinks 

m f r i; rf ti n and a natural di ta te for 
tr n f rm th motiv for e. A third group 

n' inborn r p t fr law; \\bile a fourth 
xpre ion to the hope that th tate con-
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~itut th proper agency to moral law. fifth school 
lays emphasi on the reward and puni hments award
ed by the society in the form of e teem or denun iati n. 
Each of the. e an w r to the ha ic qu tion of mot iv 
findl'I a prominent place in one or the other contemporarv 
ethical vstem. But ev n a cursory examination ho 
that all these motives can serve equally well as indnc -
ments to moral 'ice or moral good. In fact th ma • 
be more ffcctivc for evil than for good. In any c 
they are wholly inadequate as ha i for higher moral it . 

The foregoing brief and rapid urvey11 of the con
temporary moral cene make it evident that the world 
i faced with widespread moral confu ion. Havin 
made him elf independ nt of God, man has not b n 
able to di over any alt rnati e basi for building up 
his moral life with any degree of sati faction. 11 the 
basic ethical ques~ion have become insoluble for him. 
He has neither been able to disco er that upreme good 
which could erve as the object of all hi end avour 
and nable him ~o judg the right from the wrong, th 
, irtue from the vice ; nor he has disco ered a sat1 fac
tory source for hi knowledge of moral valu . He ha 
not even succeeded in ecuring for himself that sanction 
on the basi of which ome noble, comprehen ive and 
universal code of morality could be enforced ; nor h 
he put b1 finger on that motive which could induce 

18 Those iPtl!rested ma thorough d11CUSS10D over pro-
blem of moral philosophy may read the folloWIDEth pro6t 
H. S1d(Wlck. M111uxh of El/sics and Haslory of £Illies, aruoeaa 
T~ of Ellrielll Tr..ory; H Rashdall, TllMwy of .U Eftl 
(2Vols.); CD. R1oad, Fs!NI Typu ofEllrit:ld Tuory, HenryHadit 
TU FoufllalKlff.•o/ MorlllUy: Jacques ritain, M'11'111 PAilolol>la 
,.t,. Hislorielll •H4 Crlts&al ""'.,.of lu Gr•-' yslnU. New '2'oi 
t964.-E4ilor. 
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hum m he Ill f !low the path vf truth an I \"Ir! ll•' 

tll b t 1111 from fal h od t!\ n in th · fa e of ath Pl -;if\·. 

H \ m n b 11 cl again t God, man tril•cl arrogant Iv tn 

ol th r qur tion without Hi" guidance. anrl lw 
h u ht h ha(l olv d them. But it i:. pr •ri t k .t 

r ul of tin .ipe from th· Lor<l that hl· i~ fa~1'd 
\Ith .l ri i which i thr atening th' ver r r ·i,;ten1~r ol 

hurn n ti\ iliz ttion. 
1 }11 1 th· itu,tlion with which humanity i he l't 

t 1 \. th tun reallv not vrt coml' when we 
ar h for that tru h,t i on which moral lif1• 

rm ht b lMppilv built ? Thi· kind of earch i not 
mer I · an cademic one but is al o a practical nece.;;-
tt\ nd on of th mo t pr ing n <l of our time . 

I h criti al tun through which w ar' pa ,,ing have 
dd d infinitely to it importan c. It i in vi w of this 
n id ration tha I am makmg m\· own ubmi ion~ 

n th prob! m .me! I hop that tho '•ho are con cious 
f thi n d will gi •e om deep thought to them. 

IV 
ISLAMIC VIEWPOINT 

of thou ht and refie ion I have reach
onclu i n that there is only one correct basi.:; 

for moralit and that i presented by Islam. Here we 
t an an w r to all the ba ic ethical questions ; an 

er fre from the weakne and fallacie from which 
he v1 wpoint xpre ed by ccular and oth r religiou 

alik uff r. The fundamental weakne 
t m of th1 -reliaiou or e ular-i-, 

fail to build up imultaneou ly a firm and 
ntegrated moral per onality of the individual and a 

und and healthy organization of the body- ocial. 



The ation is altogether different in respect of am 
Here we find such comprehensive moral guidance as 
can ensure our progresJ to the htghest pinnacle ia every 
sphere of human life and activtty. I lam gives us 
basic moral norms and values to gwde and contl'OI the 
entire gamut of man's life. It gives a comprehensive 
code of behaviour for the JDdividual and sho him the 
way to the highest possible moral excellence and al 
gives ethical principles on which the edifice of a truly 
righteous society can be raised and hich, if accepted 
as the basis of individual and collective conduct, can 
save human life from the chaos and anuclly that ha 
overtaken 1t today. Let no make an eftort to 
appreciate the Islamic viewpoint. 
(•) tlODs 

The first gra e mistake which secular pbilosophe 
ave committed in connection with etha and moral 

ft:fues lies in starting their enquuy from the wrong 
place. Instead of begimung th ft q ti they 
have jumped into the middle and lodged themsel es 
into a muddle. The ha the aenc m 

ch the q1i on of the t should have 
bdll d once the 
bUt confusion results. 
DOD Of right d wrong 
and altima 

d 
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man in th univer·e. The ques~ion about standards of 
onduct will defy all olution unle s ~he tat us and the 

po ition of man are correctly dc~ermined. For example, 
if you hav ·to determine your conduct in relation ~o a 
commoditv and to decide how and in what way it 
i rightful for you to util' it for your benefit, you 
mu t, in the fir t in tanre, a ·certain your legal status, 
vi -a-vi , the aid commodity. If it belong· to another 
pel'SOll and your pos~ is merely that of a trustee, 
oar conduct must, of necessity, be difterent from what 

it would be if you ere the owner of it and had fQ.Jl 
propnetary right it. nd tha~ is not all. 9t 
oo1 the qu tion of atus is decisive in determiniag 
the nature of your conduct vis-a-vis the commodity in 
question but on this VfllY point will rest another very 
fund8Jllelltal question ; who would be the proper auth
ority to determine your conduct; in relation to it, •.1., 
whether ou yourself enjoy this authority, or 1t would 
be eDJOyed by the person whose agent yon are. 

Islam takes up this ver; question before anything 
else and tells us clearly that the status of man in this 
world is that of an '116tl (God' servant and slave) wao 

also KIMli/tll-fll-MIM (Allah's deputy and vicegerent). 
things in the world ·th which he comes in contac1; 

be1ong to God. Even his own body and the capacities 
th which he is endowed are not in fact his own,19 but 

are a trust from the Lord. 
God bas appointed him as His vicegereqt giving him 

tJae power to use ~ts for his beneftt. Anet m 
est amt . The final results of this test 



will liot be ileclared m thl orld bd 
when indtridaals and nations and, In , the 
manldnd shall have finished their career on the earth 
and the consequences and etlects of their acttons and 

rivings shall have become fully manifest. It i then 
that God will amine the account of each human bemg 
and will decide as to ho has duly carried out h 
duties of His stewardship and ho has not. d thl 
e amination will not be confined to any one thing or 
one department of life, but will cover the entire range 
of a person's individual aad social conduct. It will be 
an examination of all the faculties of his 1D1nd and 
body th which he has been endowed and abo of e 
kind of authority and po er over ernal object 

hich has been delegated to him.• 
This being man' real position in the world, it logi

call follo that he is not the master-but ~ agent 
and the deputy His power and authority are bound 
to be limited. Sovereignty belongs to God alone ; man 
1 H icegerent and the onl moral course open 
him JS to fulfil hich the ereJgD bas8SSJID 
to him He is not totall free to determine his o 
bebavioar, the dards of righ and wroag must 
taken from the emgn. no absolut righ 

of conduct-the course 
of conduct has been laid down Lord. ' job 
is to faithfully and scrupulously parsa.e the llllSSIOD 

assipe4 to The code ct not to be 
by has to it from God 
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follow 1t. reator i:s the law-giver ; man ha:s t i act 
\ 1thin that framework which the Sovereign ha" laid fo1 
him. One this position i accept cl and the nature nf 
(1od-man relationship i clearly under tood all ('thical 
qu tion which have het:n agitating the minds of 
philo opher from time imm mnrial find appropriatC' 
ulution . The e solution ar 'cl ar, precise an<l ddinite . 

• nd the· ar ba d on reality. Thev ar univer"'al 
nd t rnal 
I) Foundation of Morality 

If the po ition a igncd to man by l ·lam i acccptc I 
b\· hun, then it become· automatically ·ettled, that : 

(i t emerge ucc · fully from the te t pre cribed 
bv od and to attain Hi. plea ure con titute 
th upr me good ancl the ultimat objective 
of human life ; 

1 th' crit rion of right or wrong for human 
onduct h in determining how fa1 it help,, or 

hind· man in the attainm nt of this upremc 

th r al urc of man' know! dge f good and 
'il 1 f und in th(' guidan e furnished by God 
hrou h Hi proph t -other ource of know-

! can b emplo;ed only 3.! auxiliarie and 
id to it, but non of them d rve to be 

tr ub titute ; and, 

nction for morality lies in the love 

f r nd the fear of God -the real motive-force 
h1 h ould imp 1 u to ob erve the canon 

r lit · an 1 to ab tain from immoral 
t \Ould b the love of God, the desire 

t k Hi Pl a ur th f ar of His Die;-
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i t m emerging succe"isful from thl' tcc:;t prrscribed by 
.od in th· trial of cxi-.tcnc ; and it rel.iks to thl' in

cli\ idual, thl' nat10n and, indeed, to the whole of man
kind. 'I h correct c.:thic, I conduct for an indi\'idual, 

th r forr, is to advance himself toward~ l>l'rfcction and 
to a i t and hcl p other in the SJ.me d ircct ion. 

K.i.nt' tandpoint abo find:> a pl.ice of honour in 
I lam and here thl• onccpt of Duty al o get: the sheet

n hor which it lack in Kant' own ystcm of thought. 
The 'categorical imperative' of which l..'..int wrot ', hut 

whi h hr ould not clu idat" i · in reality •O<I Law. 

iod ha drtermincd it,; form and it is entitled to obcdi 

n ol ly in virtUl of b in• Hi law. Indeed, moral 

goodn i:s nothing other than ab olute arn.l w11lin" 

ubmi i n to ~he L w of God. 
(t) • ource of Moral \'aluc 

1mil trlv, .1 reg trd the ourc of the knowledge of 

mor 1 go I and c\ ii, I lam doe not reject altogether 

tho ·our to wh1 h the ph1!0 ophcr., turn, but 

m rely incorporah•s them at their proper place in it 

ompr h n iw ) 'it m. \\'hat it r ally rej ct i that 

11\ on· or all of thl m put togl ther 'de\'01d of Dtvmc 

C..u1d.ince) can ht• taken a the fin, I and ab olute ourcc 

of know! dgt'. The kno\vlcd •e of goo I .rnd evil prodtl

td to u by Uivinc Guidan l' r n..,titutec:; the real 

kno \'I dge ; \\!tile empiric.ti knowicd5c derived from the 

ob n· tlon of Jaw of life and onditions of c.·1 tcncc, 

ration I know! dac, a1.d intuitin· knO\\ led 1e, all are it 
collaborator and aid . \\'h.it Divine Guidance tate':; 

to be good re ives confirmation from the experi nl'e of 

hJmamty. The law of life bear qua! te timony to its 

b ing good and man' rea on a · well a-; ir.tuition lead 
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ruth and hi r cl of fal Phood ; he i full) conscious of 
h th of th1 : and tin con titut thr r·srncc of belief. 
I• · ir of od '. puni hmcnt and hop of Hi Pl 'asurc ancl 
r ward al o act an equally pow~rful motive in inducing 
b di nc to moral l.1w. 

Thu , I lam t at re t the anarchy of thought and 
onduct which r ult from th a umption that there 

1 n po\ r above man and from the att mpt to build 
p a hole ctlucal ) st m on the basi of this unreal 

umption. I lam expo the fall, c 'of this approach 
• ml tat , at thr very out ct, that morality can ha\·c 
it b 1 only m od' Will. Thi bring the starting 
p mt, I lam \ r • cl ark states it concept of God, 
whi h, in fa t, on titut the r , I ourcc of all its 
moral thinkm'" 
(e) I lamic Concept of God and it Con cquences for 

• lorality 
l11e n pt of .od \\}11 h I lam c.·pound unphe 

that II 1 th· .\b ulut oHr ign, la ter and Creator 
of man • nd of the ntlr uni\ r e and there i no one 

ho har ' ith Hun m anv of th prero 'ative · and 
nbut f Di,imty. Th re 1 no on to e. crc1 e 

' r lltm th I a t iota of mfiul'nce and to get his 
r mm ndat1on a cept d, l'Xcept a a matter of ab o

from Him and that too if one omes to Him 
upphant. The ucc r failure of C\ ery 

nd upon hi own conduct. • To per on can 
a n f r anoth r p rson , n 1ther can the burden of 

b pla d upon another' houlder ; nor can 
an ·on r I\ e th reward f r another person's good 

Th r i no favourif1 m or partiality\\ ith God 
o th t H ma) ha\ gr ater int re t in any individual, 
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Him b\ .m outv.ard how of irtu or by a 
t t1 n of pi t . H 1 \II Encompa ing 

n bod an harbour the d lusion that he 

From thi 

prot 0111 t divide humanitv into \\arring ection on 
th ba i of th la ,2' clan, country or v ted intere t , 
h mg a th very embodiment of goodne and 
n b1ht m r lation to on and a dc,·il per onified in 
r p t of the oth r. Ind cd, you v.111 not find in this 

n pt f God an ba i for that double-faced morality 
und r v. h1 h no tr ngth of harad r an be built up. 

1d b id with th e m rit of n gafore nature thi 
n pt of od h th po itiv merit of etting up the 

nd the mo t compr h n ive ideal of 
and of pro\ iding the noble t and mo t 

t1 me ntiv for the moral effort of man. " 
In addition t the abo\ merit , th idea that the 

t 
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11 hi e timat1on of them. .\ man who adheres to this 
nc pt will alwa • be tcadfa t in ob erving the law~ 

of moralit '. whether it con cquences bring him hap
pin or mi. er•, and wh ther they lead to worldly gain 
or 1 • Thi does not mean tha~ the material con-

qu nc of hi actions shall be wholly irrelevant to 
hun. ... 'o. Rath r, their role shall be subservient to the 
u c in th Jif -her after, which alone shall form the 

d i i\• f tor. Hi deci ion to choose a ce~ain way 
in pr fer nee to another will not rest on the calculation 
\\ h th r it i productive f pl a ure, happine or gam m 
th pr nt pr liminary tagc of life but on the expect
a ion of what it \\ill 1 ad to in life' final tag . Hence, 
ht m r I principl hall r main unchanged under all 

and hi haracter hall remain immune 
nd unfound d hift and alteration . 
, hi moral outlook hall be dynamic and 

pro r I\' ; th ti to a\, hi moral conception hall 
pand in th ir cope \\ ith the d velopment of civiliza

tion nd th ad\·ancement of ociety. Hi moral 
prin 1pl , hO\\ ,. r, hall r main unaffected by changes 
m · rnal condition and circum ~anc of life. ln 
th r \Ord , though progre ive, he will not be a moral 

h rco k, havmg no t of unifonn ethical norm . 
Hi prin 1pl would n t be like hifting ands, nor 
\\ uld he b like a H el without a rudder. In tead, 
h \ill h l\'e firm ground to tand upon, and firm 
tandard to a t a a measure of progre he attain . 

Thu , in th moral domain of human life, the Islamic 

on ept of the life-hereafter produce two important 
ff· t which are not obtainable from any other source : 

Fir t, it 1 nd to moralit · a ba is which i strong 
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and unshakable ; 
condly, it impart tability and fmnn s to human 

chara t r and firm foundation for human society. 
Truth can have, say, ten different r ult in th1 

world, and an opportun· with hi yes on th • r ult 
can adopt ten different cour es, varying ht tra~eg to 
uit the expect d re ult ; while in the life-her aft r 

truth must, of nece ity, have only one consequenc and 
a believer, with hi attention centr d on it, will in
variably adopt only one ourse without th least an i ty 
for immediate gain or loss. If e go only by th 
material con cquenc and result hich re eal th m-
elves in thi world, good and evil to have an 

permanent significance. For, consequences make th 
ame thing appear som tim good and sometimes evtl, 

and in the pursuit of such a will-o' -the-wisp the character 
of the pursuant also goes on changing i patt m. But 
if the outlook is foe ed on the consequences of the 
life-hereafter, good and vii tand clearl defined and 
it becomes imp ible for the beli ver 10 that life t 
change his character if good temporarily happens t 
produce unpleasant r ults or ii appear to produce 
desirable consequenc . 
(h) nae . OD of Man 

Besid the above, the Islamic concept that man is 

God's vicegerent on earth and that all the power that 
he possesses are held by him in that capacit , for 
him the end of life as well as the means for realization 
of that end. It follows logically from this tent th1t 
all conduct based on the assumption that man an 
inclependent being. free to regulate hi own affairs m 
accordance th his uncontrolled desires and unbridled 
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mter , i mcorr ct and that the right conduct consist 
m ubje tmg one·elf to God' Will and in accepting the 
hmit laid down by Him. On the one hand, this concep
tion makes it incumbent upon man to ab tain rigorously 
from that b haviour which smack even remotely of 
r belhon again t God or of allegiance to any one h ide 
Htm or of haug-htine s, inc ur-h behaviour amount 
to d1r t negation of hi tatu as the vicegerent of 
God. On th other hand, thi conception ensures that 
man utili ation of the material pos ession bestowed 
by God and of hts own God-given power , as well as his 
I adcrship and authority over other human being , shall 
be wholl m accordanc with that conduct which God, 
the r al ter and Sovereign of the world, has been 
pl ed to pre cribe in relation to His kingdom and His 
ubJ ct . Ttn is the logical demand of his s~atus as 

vie gerent, for no vie roy can truly be considered a 
\ 1cer · unl he adhere trictly to the command and 
the polic · of the Sovereign. It al o follows from thi 
pnnc1ple that man has been charged to utili e, in ac-
ordance with the Divine Will and Pleasure, all the 

po rs and facultie which have been given to him and 
all the r ource that have been placed at his di po al. 
Jn other word , man fal ifie hi po ition a::. the vice
g rent of God not merely by actmg contrary to God' 
Will m the u of b1 power and the material resource::. 
of the world, but also if he fail to utilise those powers 
and r urces or waste them or ignores the duties 

agned to him by the Sovereign in relation to them. 
Furtbennore, it also follow from this concept that the 

oU t e life of mankind !i:hould be organized in such 
manner that all human bemg , i.e , all the vicegerents 
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of God, hould co-op rat with one anoth r m th 
execution and fulfilment of the re pon ibilitie 1 1d 
upon them, and that in the social organization of man
kind there hould be no such tlaw which might r nd r 
it po ibl for one individual or group to u urp th 
vie ger ncv of the oth r or to hinder it pr per fun -
tionmg xc pt in the cas of tho e individuals or group 
who t them elve up again t God and thu fal 1fy 
their po ition as vicegeren~ .12 I~ go without aymg 
that thi attitude i bound to produce en e of r pon
sibllity and moral con ciou ne in the follower of th1 
ideolog . 

Thi mission of man naturally follow from th prin
ciple of human viceger ncy and se~ ~he moral goal for 
man. The natural d mand of man' ta~u as God' 
vicegerent is that the purpo e of hi life hould be to 
fulfil the Will of God on earth and that the goal f h1 
moral end avours hould be : to enforce the Divine Law 
m that cros -sectJon of world affa" the mafki~ meld of 
which has been entru led to ham by God; to create and 
maintain conditions in hich peace, JU tice and virtue ma 
ftoUrish : to uppress and eradicate evil and disorder "' aU 
their forms: and to foster those virtue which are liked by 
God and hich He de ire hould prevail over Uus d 
and iis inhabitants. 

Thi ethical outlook stand in harp contr t 1th 
not only the purpo e et forth for human life by He-
doni m, Utilitarianism, atenal m 

22. The S0C10-political imphca 100s of tbas con pt ha 
been de eloped by th author m h11 oth r arti • 
"Politiul Theory of Islam" and "First Prio pl of I 
State," see: aududi, 1111•11: Law allll Co.. Iii"' I 
~t?licationa Ltd., Lahore, 1960.-Edilor 
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• • tion Ii m, and oth r sen1lar crec>d but al o again t 

tho • oal whi h m ·n of r ligion ' tl\:rall\' prnsrrilw 

und r th intlu n of mi t.1k n anrl narrow vil'ws o! 

pintualitv. Ht twec>n the> et wo i>Xa"geratl'cl t·.·tremrs. 
the on pt of tlw vit cgc>r nn of man pl,1ct· · bdon· 

m rnkind th true> t and the b • t purpo:e lmnging into 

full plav human fncultiPc: and rapacities and utilizing 

th m for r ating ancl rl •wlo1 ing tlw h alt hie. t suciet · 
.md 1 1hzation. In it there i,.; freedom as \\l'll a 
r tramt, lif ·-fulftlmc>nt a w l1 a ·pi ritual p rf 'l tion. 

Th e ar> the fir t principle· given bv I lam for 
1 11 mg ah· lthv tru tur of human morality. I lam 
t not a 11at1011al religion. It i not u•edded lo 1my parti
c11lar race or rcgio11. ror 1· it the ole 111011opoly vf a11y 
particular group of peopL. It i the common feg,1cy of the 

lio/e of ma11ki11d. Ev ryone who i mindful of hi own 
d nd int re t a al o of mankind ,.,hould reflect 

\ h th r th b i fur111 h cl by I lam for human mora
lity 1 b tt r th n tho c provid d b 'm\Stt religion-. 

nd cular ph1!0 ophic, I y terns. If he i ati fied 
that the ba i furni hed by I Jam i more sound than 
h t provid d by any other moral system, then no 

f I e pr judice should stand in the way of its accept
, nee by !um. He hould be the ally of none but truth . 

• IORAL SYSTEM OF ISLAI\11 

loral n 1 mborn in man and through th ag • 
1t ha d a tandard of moral 
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person to person, human con!M:ience1 has given a more or 
Jes uniform verdict in favour of certain moral quaht1 
as being good and declared certain other as bad. 
Univer ·ally Accepted Value 

On the side of moral virtu , justice, urage, 
bravery and truthfuln have alway lidted pra1 
and hi tory doe not record any p riod worth the nam 
in which fals hood, inj~ice, di hone ty and br ach of 
trust may have be n upheld; f How-feeling, compai ion, 
fideli~y.and magnanimity have alway been valued while 
selfishness, cruelty, miserliness and bigotry have never 
received the approbation of the human society ; men 
have alw;w appreciated per ev ran e, determination 
and courage and have never approved of impat1en e 
ficklemindedne , owardice and imbe ilit D1gn1t , 
re traint, politenes and amiability ha e throughout th 
age been ounted among virtue , whereas haughtin 
mi behaviour and rudene ha e never found r c nit1on 
a good moral qualiti Person ha ing a f 
re ponsibilit} and devotion to dut have al a won 
the high t regard of men; nev r have peopl wh ar 
incompetent, lothful and lacking in n of dut been 

looked upon with approval. imllarly in r pcct of th 
tandard of good and bad in the collective beha 1our f 

socie\y a a whole, the verdict has alwa' be n aim t 
unanimous. Onl that ociet has been looked upon 
\\Orth of honour and re pect hi h po the 
virtues of organization, di ipline, mutual aft cti n and 
fellow-feeling and has established a social order based on 

2. Thi ord 11 used in 1t wide aeme, meanmg the monl 
COD9CI011SDess of man. It bould D9t be taken m the li1D1ted 
m hicb it is U9ed by writers undertaking an aatluopolopcal 

ud of Uae IO-called e olut1on of morals -EllUor 
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JU tire, fre dom and equality of men. As opposed to 
thi , disorganization, indiscipline, disunity, injustice 
and social imbalan c have always been considered 
rnanif tation of d cay and di integration. Roblwry, 

rnurd r, )arr nv, adultery, fraud and graft have alwar:; 

b en condemn d. Jandering, scandal-mongering and 
blark-mailing have nev r been considered wholesome 

, ial a th·iti . < ontrarv to thi , cr\"i e and can' ot 

th a d, h Ip uf utw' kith and hn, Tt":ud for nt•i<>h

bour , lo\ alt\" to fri nd , a i tan to the weak. the 

and th rpl1t1n . and nur ing tlw irk r · 

qu d1l1t "111 h h ' • al \ ,\\ IH·111 high! · valued • \ u 

m the dawn of '' ihzation. \"irtuou , polite, mild 
anti Ill r 1 • r on ht\ .llwa be n \1el onwd. ln
d1ddu 11 \\ho a1e upri •ht, hone t, inrerc, utspokcn 

• ml d~p< nd.1bh, \\ho • d d conform to their word , 
\1ho ar nt nt 11th their own ri •htful po-.sc ·ion , 

1110 rt pr mpt m th d1 ch.tr, ot their obligati ins to 

th I"'>. 1 h h\· 111 p a t and I t other Ji,·e in p ·ace 

, nd from\\] om nothing but •ood can b exp t d, hav 

ti 1 a\ fomH d th cor of v rv h althy human soci •t \'. 
·1 hi ho11 that human moral tandard .tre in fa t 

univ r • I and h \e been 11 11-known tom nkind t hruug-h
o 1t the a G od and evil ar • not myth to he 

11 II-known r alitie and are 

The of ~ood and e1 ti 
H nee, in the 
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terminology of the Qur'an, virtue 1s called "Ma'"'/" 
(a well-known thing) and evil i d ignated "Munkar" 
(an unknown thing); that i to say virtue · kn wn to 
be desirable for every one and vil i not known to 
commend itself in any way. This fact i m ntion db} 
the Qur'an when it says : 

•'God has revealed to human nature the on ciou 
ness and cognition of good and evil." 

Why Di.Jl'erences ? 
(Al-QMr'an, 91 : 8) 

The question that now arises is : if the basic value 
of good and evil have been so well-known and ~her 
has virtually been a univer al agreement about them, 
then why do varying pattern of moral beha\ iour xi t 
in the world ? Why are there so many and so contlict 
ing moral philosophies ? Why do certain moral standards 
contradict one another ? Wha~ lies at the root of their 
differences? What is the unique posi~ioo of Islam in the 
context of the prevailing ethical system ? On what 
ground can we claim that Islam has a perfect moral 
ys~em ? And what exactly i the di tincti e c ntribu

tion of Islam in the realm of ethics ? The qu tion 
are important and mus~ be quarely faced ; but ju tice 
cannot be done to them in ~he bri f pan of thi talk 
To cu~ a long tory hort, I hall briefly um up me 
of ~ose important points which trike us at the ery 
outset when we unde~ake a critical examination of the 
contemporary ethical s~ terns and the conflicting pat
tern of moral behaviour. 

(•) The present moral systems fail to integrat 
various moral virtues and norms by prescribing their 
specific limits and utility and assigning to them their 
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inherent urge for good in every man which is derived 
from belief in God and the Day of Judgement. Before 
la ing down any moral injunctions Islam seeks to firmly 
implant in man's heart the conviction that his dealings 
are with God, Who see him at all times and in all 
place ; that he may hide him elf from the whole world 
but not from Him ; that he may deceive everyone under 
th un but cannot deceive God ; that he can flee from 
th grip of any one cl. e but not from God's; that while 
the world can ee man' outward life only, God probes 
into hi innermo t intention and de ires, that while he 
mav, in hi hort ojourn on thi earth, do whatever he 
lik but in any ev nt he ha to die one day and present 
him lf b for the Divine court of ju tice where no 
in niou 
tion, d 
hi futur 

pleading, recommendation, mi representa
ption or fraud will be of any avail and where 
will b decid d with complete impartiality 

and ju ti e. Th re may or may not be any police, law 
ourt or jail in thi w rid to enforce the ob~crvance of 

th cm ral injun tion and regulation , but this belief, 
firmly rooted in the heart, i the real force at the back 
of th moral law of I lam which helps in getting it 
nfor ed. If popular opinion and the coercive powers 

of th tate exi t to gi\•e it upport o much the better; 
otherwi e, thi faith alone can keep a Mu lim individual 
and a lu Jim community on the traight path of virtue 
provided the park of genuine faith dwells in hi heart. 

olives and Incentives 
Thi concept of Islam about man and his place in 

the universe also provide tho e motivating forces 
which can in pire a person to act in conformity with 
the moral law. The fact that a man voluntarily and 



willingl_ accept <.od h1 
of God as the mod of h1 

r tor and th ob d1en 
to k H1 

Pleasure in all h1 action pro\ id ufficient me ntiv • 
to enable him to obey the comm ndm nt which he 
believe to be from God. long with thi , the belief 
in th Da of Judgement and th b li ·f that ho er 
obe Divine command i ur to h v a guod hf m 
the hereaft r, the eternal hf , whatc er d1ff11:ulti and 
handicaps he ma· have to fac in thi tran itory ph 
of hi exi tence, provides a trong incentive for virtuou 
life. On 1;he other hand, th belief that whoev r 
violat the commandment of God in th1 w rid hall 
have to bear eternal punishment, howev r uperb tall 
nice a life he may have led in thi temporary abod , 
is an effective det rrent again t violation of moral la . 
If thi hope and fear are deeply rooted in on ' heart 
they will provide a . trong motive force to in pire one 
to virtuou deed even on o ca ion when worldl con-
equence may appear to be verv damaging and harm

ful, and it will keep one away from vii ev n on 
ions when it look extremel · attractive and profi.tabl . 

Thi clearly indicat that I lam po e a di tmc-
tive criterion of good and evil, it own ourc of moral 
law, and it own anction · and motive fore , and 
through them it enforc the well-known and general! 
recognized moral irtues in all pher of life after 
knitting them into a balanced and comprehensa e 
scheme. Thus, it can be justifiably claim d that I am 
possesses a perfect moral system of its own. This em 
has many distinguishing features and I shall refer to the 
three most ignifacan~ of them, h1ch, m my opma o, 
can be termed its special contribution ~o hi 





so 

exempt from the UTll\ er al and com pre hen ·n·c appltc.i
t ion of till' moral principle · ot I lam. It makt moraht' 
reign ·uprenw antl en ur that th• affair of hfr, 
in tcad of bcmg dominated by elfi h d ire and p tty 
inter t , should be regulated by the norm of morahty. 

(3) It stipulate for ma.n a sy tem of life win h l 

base<l on a.II "Oo<l and i fr from all \ii. It mvoke 
the pcopl not only to practi e virtu but al o to tab
lish virtue and r dicate vice, to bid good and to f rb1d 
wrong. It want that the \'crdict of on 1 nee houlcl 
pre,·ail and virtue hould not be ubdu d to pl y ond 
fiddl • to e\·il. Tho wh r pon l to thi all ar 
gathered tog th ·r into a community (t:mmah) and 
g1v n the name '"Mu lim ". nd th only obj ct under
lying t;he form.tti n of thi community (Ummah) i that 
it hould make· an organtz •d effort to t tabli h and 
enforce goodnc· and upprc and eradicate evil.' It 
will be a day of mourning for thi communit ' and a 
bad dav for the entire world if the effort of tlu vcr · 
community wt re at an ' time directed toward c tab
hshing evil and. uppre mg good. 

4. The Qur' n I y do ... n this objecltvc m the foll.>wmg 
\'crses : 

"\'cnly, you are th be t people raised unto mankmd, )OU 
bid virtue, forbid vice and ar b hcvcr m II h." 

(Al Qur'an, Ill 110) 
"If \\'e establish them {the l\iu hms) m th land 1 e., gt' 
them power), they will e tab'.tsh rei:;ular pra) rs a d I\ 

regular charity, en1om nght , nd forbid wrong-\\tth God 
rests the end of all affair ' " 

(Al-Qur'an, x,·n: 41)-E 111 
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