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Preface 

When engaged in research in Muslim theology we found that, though 
there were a number of works in the English language on the subject 
which quoted original sources, apart from Seelye's translation of 
Baghdad i's al-Farq bain al-Firaq, there were no other translations 
in English of any other of the main sources for the theological thought 
of the Muslim sects. The need for further translation was apparent, 
especially as we found that Seelye's translation, which first appeared in 
1910, was in need of revisionVBecause it was indispensable as a service-
book, it appeared to us that there was no more useful work that could 
be translated than Shahrastani's KitSb al-Milal wa 'l-Nihal. We ac
cordingly translated that part of al-Milal which deals with Muslim sects. 

The greater part of our translation first appeared in a number of 
issues of Abr-Nahrain. This translation revised and improved, together 
with a translation of Shahrastani's long introduction, forms the present 
work. We express our thanks to E. J. Brill for their courtesy in giving 
permission to make use of the material already published in Abr-Nahrain. 

ix 



Introduction 

The majority of sources on the life of Muhammad b. 'Abd al-Karim 
Ahmad al-Shahrastani,1 amongst them the Wafayat al-a'yan of Ibn 
Khallikan, quote earlier sources that are no longer extant, particularly 
the Kitab al-Dhail and al-TahbTr of al-H5fiz AbU Sa'id b. al-Sam'ani, a 
contemporary of Shahrastani. The sources all agree that Shahrastani 
was born at Shahrastan, a city in the Persian province of KhurSsSn, 
where also he died; but there is no general agreement about the date of 
his birth. Ibn Khallikan says that according to his own notes on Shah
rastani he was born in AH 469 (AD 1076) and died in AH 548 (AD 
1153). He adds, however, that Ibn al-Sam'ani says that ShahrastSni 
himself when asked told him that he was born in AH 479 (AD 1086).2 

Shahrastani, according to Ibn Khallikan, was a prominent imam. He 
excelled in the knowledge of law and was a distinguished theologian. He 
had also studied hadith literature. He taught for a time in the Nizamiya 
at Baghdad, where he spent three years, and where he also gained popu
larity as a preacher.3 He wrote a number of books, seventeen of which, 
apart from the disputed MafatTh al-asrar wa masabih al-abrar fi tafsir 
al-Qur'an are known to us from various sources; among these is the 
Kitab al-Milal wa 'l-Nihal.A 

Shahrastanl's school of thought 

The earliest available source on the life of Shahrastani, the Tarikh 
hukama' al-Islam by al-Baihaqi, who like al-Sam'ani was Shahrastanl's 
contemporary and acquaintance, is a work of biographies of Muslim 
philosophers. Although ShahrastSni is included among them, it is clear 
that Baihaqi regarded him as a theologian as well as a philosopher. 
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Baihaqi tells us of a commentary on the Qur'an on which Shahrastani 
was engaged in writing, and in which he interpreted the Qur'Snic verses 
in the light of philosophy as well as the sharT'a* Much to Shahrastani's 
annoyance it was an enterprise of which Baihaqi disapproved on the 
grounds that hadith and not philosophy can explain the Qur'Sn. It 
appears that Baihaqi has some rather heated discussions with Shah
rastani, and pointed out that no one had combined shan'a and philo
sophy better than al-Ghazali.6 

Baihaqi in fact criticized Shahrastani from a traditionalist point of 
view; but, nevertheless, he recognized him both as a philosopher and a 
theologian. Indeed as a philosopher his merits are considerable. 
Guillaume in his introduction to his edition of Shahrastani's Kitab 
Nihayat al-Iqdam regards him as 'the last great philosopher of Islam 
before Averroes':7 an Ash'arite, it is true, though one who 'gave a 
general, but by no means blind allegiance to the Ash'arite school.'8 

Serious doubts, however, were raised in the past, and have been 
more recently revived, as to whether Shahrastani was in reality an 
Ash'arite, Al-Subki, for example, in his Xabaqat, says that, according to 
Dhahabi (AH 673/AD 1274-AH 748/AD 1348) in his History, al-
Sam'ani stated that Shahrastani was suspected of supporting Isma'ili 
views. Nothing of this kind, he tells us, is said by Sam'Sni in his Dhail, 
though in his TahbXr he accuses Shahrastani of heresy and of extreme 
Shi'ite tendencies. Subki finds the accusation difficult to believe, as 
there is nothing in Shahrastani's writings to support it, and thinks that 
as Sam'Sni does not mention it in his Dhail it was added to the Tahbir 
by someone else. But even if this were so the difficulty would still 
remain; for Subki himself quotes 'the author of al-Ka/T, as saying, 'But 
for the confusion noticeable in his beliefs and his leanings towards the 
heretics, Shahrastani would be the Imam in Islam.'9 

It is possible that neither Sam'ani nor the author of al-Kafl wished 
to say more than that Shahrastani was sympathetic to the Isma'ili 
faction; for mayl, which is perhaps the key word in their statements, 
may be understood in this way. Subki at all events, regardless of the 
allegations made against Shahrastani, includes him among the Shaft'ite 
scholars. Al-Safadi too in Al-Wafi says that Shahrastani having been a 
disciple of Shafi'ite-Ash'arite teachers, himself became a theologian of 
the Ash'arite (Sunnite) school, and was an outstanding imam and 
faqth .10 As time passed it seems that Shahrastani's sunnism was accepted 
without question. Thus the text of Kitab Nihayat al-Iqdam fx 'Urn al-
kaldm, edited by A. Guillaume, is presented by the copyist as 6'> •"J I 

-> 
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. v ,, ... i-o Lil I .̂L-ol > ii „• • .n". o-» *—*—rf^,—iJi •> -"••••= (a work 
of the Imam of the Imams, Prince of the Sunnite Shaikhs, the Crown 
of Religion, the Proof of Certainty, Spokesman of Truth and Pillar 
ofSharl'a). 

There is nothing moreover in the text of the two published works of 
Shahrastani which would suggest Isma'ili tendencies, but rather the 
contrary. The phrase 'the view of our Shaikh al-Ash'ari' occurs fre
quently miheKitabal-IqdSm,n a work obviously in defence of Ash'arite 
theology. Even in the KitSb al-Milal, where he attempts to be fair to all 
sects, his sympathies for the orthodox are unmistakeable.12 Moreover 
in the Milal Shahrastani clearly dissociates himself from the Shi'ites. 
Thus in his exposition of IsmS'Iliya beliefs he gives a translation in 
summary form of the 'new teaching'13 as it appears in a treatise by 
Hasan al-Sabbah, and says, 'We shall reproduce in Arabic what he has 
written in Persian, but the translator must not be censured.'14 At the 
conclusion of the chapter he remarks, 'I have had many a debate with 
these people but they only say, "Is it you we need? Is it you we must 
listen to? Is it from you we must learn?"' He adds that he would often 
for the sake of argument grant that there was need, as they claimed, for 
a teacher, but would ask in vain where the teacher was and what he 
would teach. 'You have in reality,' he told them at last, 'closed the gate 
of knowledge, and opened instead the door of unquestioning submis
sion and blind obedience.'15 

From all this it would appear' that Shahrastani's orthodoxy was 
beyond doubt, but that, in the prevailing atmosphere of his day, his 
frequent contact and discussions with the IsmS'Ili du'at (missionaries) 
aroused suspicion as to his orthodoxy. 

The question of Shahrast5nf s orthodoxy has today, however, once 
again been raised. In the library of the Iran National Assembly there is 
a manuscript of a tafsTr work, called MafatTh al-asrar wa masabih al-
abrar, which bears Shahrastani's name with the title 'Chief Missionary', 
and which begins with the famous opening of the Kitab al-Milal wa'l-
Nihal cited almost entirely: 'Praise be to God that is due from all the 
grateful, a fullness of praise for all his favours; a praise that is abundant, 
sincere and blessed.'16 None of the sources on Shahrastani's biography 
mentions this work, though, as has been said, al-Baihaql says that 
Shahrastani was engaged in writing a tafsTr. 

Dr Sayyid NS'Inl in his introduction to the Persian translation of 
this work has no doubt that it is the tafsTr of which al-Baihaql speaks. 
As the tafsTr contains a considerable amount of Shi'ite esoteric inter
pretation, Dr Sayyid NS'Inl suggests that living quietly in his home 
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town in the last years of his life, and feeling that there was now nothing 
to prevent him revealing his real thoughts and beliefs, ShahrastSni in 
this tafsir expressed his true views.17 No convincing reasons, however, 
are given by Dr NS'ini for this opinion; and in view of what has already 
been said above of Shahrastani's published and unpublished works, it is 
more probable that the tafsir is the work of some unknown author who 
attributed it to Shahrastani, and cited the opening of the Kitab al-Milal 
in an attempt to show that it was by the same author. 

Sources of Kitab al-Milal wa 'l-Nihal 

Of the Kitab al-Milal Professor A. J. Arberry says, 'It is little more than 
a farrago of quotations from older writers, loosely arranged and incon-
sequently strung together without the slightest acknowledgment.'18 

Though this harsh judgment is not justified, it is nevertheless true that, 
with the exception of al-Ka'bl whose name occurs quite frequently, 
Shahrastani rarely mentions his sources. Ka'bi, whose full name as 
given in the Xabaqat al-Mu'tazila of al-Murtada" was Abu '1-Qasim 'Ab
dullah b. Mahmud al-Ka'bi, (d. AH 319/AD 931)19 was a Mu'tazilite, 
and is mentioned at the very beginning of al-Farq bain al-Firaq of al-
Baghdadi. He is the author of a work on sects known as the 'MaqSlat',20 

which seems to have been a commonly used source of information on 
the sects, particularly on the Mu'tazila. Unfortunately this work has not 
survived, and it is not possible to tell to what extent Shahrastani used it 
directly as a source. However, as Ka'bi's name occurs far more often in 
the Kitab al-Milal than any other author, it is likely that his Maqalat 
was in fact extensively used by Shahrastani. 

As Shahrastani is a professed Ash'arite one would naturally expect 
that he would consult Ash'ari's Maqalat al-hlamiyin. In his notes to his 
edition of the text of the Maqalat al-Jslamlyln, Ritter shows by cross-
references that not only Shahrastani but also Baghdad! made consider
able use of it as a source.21 A close examination of the texts, however, 
shows that Shahrastani's borrowing from the Maqalat was greater on 
the Shi'ites and the KhSrijites than on other sects. 

Apart from the section on the Isma'Iliya, where he seems to be quite 
independent, Shahrastani draws heavily on the Maqalat of Ash'ari in 
his exposition of Shi'ite views. Word by word quotation is frequent. 
Nevertheless he makes use of other sources at the same time, and often 
differs considerably from Ash'ari. The difference is most noticeable in 
the arrangement of the material. Ash'ari, for example, begins with the 
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Ghulat (Extremists), whereas for Shahrastani these form the fourth 
group." The sub-sects also do not fully correspond. Thus Ash'ari 
includes the Bayaniya amongst the Ghulat, but Shahrastani on the 
other hand places them among the KaisSniya. Shahrastani, moreover, 
obviously making use of another source, gives a different and fuller 
account of them. Yet, though classifying them as Kaisaniya, he regards 
them as also being Ghulat; for he says of BaySn, the leader of the sect, 
that 'He was an extremist who believed in the divinity of 'All.'1"1 

Occasionally in his borrowing Shahrastani alters Ash'ari's expression 
so as to give a slight change of meaning. Sometimes indeed the change 
of meaning is significant. Thus, for example, Ash'ari says, 'The Mufad-
daliya not only believed in the divinity of Ja'far but also claimed 
prophethood and apostleship for him.' Shahrastani, on the other 
hand, says, 'He (Mufaddal) believed in the Lordship of Ja'far, but not in 
his prophethood and apostleship.'24 Often, however, as we have said, the 
exact wording of Ash'ari is reproduced. Shahrastani's account, for 
example, of the Mughlriya (except for the introduction which is not 
found in the Maqalat, and the conclusion of the Maqalat which does 
not appear in the Kitab al-Milal), is in entire verbal agreement with that 
of Ash'ari. There is much verbal similarity, too, with the Maqalat in 
Shahrastani's accounts of the Man§uriya and the Khattabiya. 

The same can also be said of the section on the Kharijites. Thus 
apart from minor variations whole passages on the Yazidiya and the 
Baihasiya are literal quotations from the Maqalat of al-Ash'ari. 

An actual Shi'ite source which Shahrastani does not appear to have 
used is the Kitab al-Maqalit wa 'l-firaq by Sa'd b. 'Abdullah al-Ash'ari 
al-Qummi. There is no disagreement, however, between his account of 
the Shi'ites and that of al-Qummi, though on the extremist groups 
al-Qummi is, if anything, rather more severe than Shahrastani. 

In his treatment of the Mu'tazila Shahrastani, in addition to Ka'bi, 
sometimes cites the Fadtha al-Mu'tazila of Ibn al-Rawandi. This is an 
anti-Mu'tazilite work, which, like the Maqalat of al-Ka'bi, has not 
survived. Quotations from it, however, are found in the Kitab al-
Intisar wa 'l-radd 'ala Ibn al-RSwandT by Abu '1-Husain al-Khayyat 
al-Mu'tazili, and from these it is possible to verify some direct quota
tions by Shahrastani from Ibn al-Rawandi, including some not acknow
ledged by him. Thus, for example, the statement, 'God created all 
existing things at one time', attributed to al-Nazzam, appears to be 
quoted directly from Ibn al-Rawandi without acknowledgment; for al-
Khayyat criticizes Ibn al-Rawandi for reporting it, though untrue, of 
al-Nazzam.25 Similarly the section on the Murdariya has a statement 
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which is found attributed by al-KhayySt to Ibn al-R5wandi and criticized 
by him.26 It is probable, indeed, that, while use is possibly made also of 
al-Ka'bi", the whole section on the MurdSriya is a reconstruction of Ibn 
al-RSwandl. 

The other major sources of the Mu'tazila are al-Farq bain al-firaq of 
Baghdad! and al-Tabfir fi 'l-din wa tatny'u al-firqa al-najiya of al-
lsfara'inl. It is difficult to tell the full extent to which they are used; 
for as both Baghdad! and lsfara'ini occasionally acknowledge al-Ka'bi 
and Ibn al-RSwand! as sources, one cannot always be sure whether 
ShahrastSni in quoting these latter is doing so directly, or indirectly 
through Baghdad! and lsfara'ini. 

From both Baghdad! and lsfara'ini there is a considerable amount 
of word by word quotation, especially from lsfara'ini; as, for example, 
the following comment on Wasil: 'These are the views of Wasil, the 
head of the Mu'ta/ila, about the leading Companions and the Im3ms of 
the Family.'27 Often too the same or similar passage in Shahrastani is 
found in botli Baghdad! and lsfara'ini; but it is likely that in these 
instances Shahrasani is following lsfara'ini, who in turn is quoting from 
Baghdad! or paraphrasing him. 

An interesting example of a similarity but with a difference between 
Baghdad! and ShahrastSni is their account of the genesis of Muslim 
sects. Baghdad! tells us thatthe first difference in the Muslim community 
was the one that occurred at Muhammad's death, when 'Umar pro
tested that Muhammad had not died.28 This was followed by the dis
pute on Muhammad's place of burial. Afterwards came the disputes on 
the imSmate, on Fidak, and on the zakBt. Shahrastani in his introduc
tion, though he mentions all these disputes given by Baghdad!, says that 
the first one was the dispute of the hypocrites with the Prophet.29 

Shahrastani differs also from Baghdad! in his treatment of the 
Khabitlya and Hadathiya. These sects, which al-Khayyat does not even 
mention, are not included among the Mu'tazila sub-sects by Baghdad!, 
and though he gives an exposition of their views he does not regard 
them as belonging to the fold of Islam.30 lsfara'ini, on the other hand, 
as does Shahrastani, treats them as Mu'tazila. In the first part of his 
account of them Shahrastani follows lsfara'ini, but the last part is 
based on Baghdad!. 

There is, however, as much as a third of that part of the Kitab al-
Milal which treats of the sects, for which it was not possible to trace 
sources. Thus, for instance, no source could be found for Nazzam's 
well-known illustration of his theory of leaps with the example of ropes.31 

Generally speaking, ShahrastSni reports the views of the sects 
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without elaboration and without comments. Sometimes, however, hs 
offers a brief criticism. Thus, for example, he criticizes Nazism's theory 
of leaps by remarking that the difference between walking and leaping 
amounts to no more than a difference betvwen corresponding lengths 
of time.32 He also finds fault with Mu'ammar's idea that hudtith (occur
rence) and 'adam (non-existence) are accidents, and that God only 
created bodies, on the grounds that it would follow that God did not 
act at all.33 Again of Abu '1-Hudhail's theory of rest to avoid infinity he 
simply says that the problem still remains.34 

Shahrastani's expression in al-Milal wa 'l-Nihal is at times very diffi
cult and obscure, due mainly to his compressing a great amount of 
material in short statements. We have succeeded in 'unlocking the 
mysteries' in most cases in our translation of the book. It is undoubtedly 
a major work in medieval Arabic literature on religions and heresies, 
better organized in its material than^most of the other works. One can 
accept without difficulty al-Subki's judgment on Kitab al-Milal wa 7-
Nihal: 'It is in my view the best book in this field.'35 

It is with great pleasure, therefore, that we present our rendition in 
English of the major portion of Part 1 of the work, which deals with 
Muslims, their sects and schools of thought. The Arabic text from 
wliich the translation was made is that edited by Muhammad b. Fathullah 
BadrSn.36 Manuscripts in the library of 'Arif Hikmat in Medina were 
also consulted; but they were not notably different from Badran's text, 
and of no help in solving the difficulties of certain passages. 
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Translation 
Kitab al-Milal wa '1-Nihal 

Praise be to God that is due from all the grateful, a fullness of praise for 
all his favours: a praise that is abundant, sincere and blessed. May the 
blessing of God be upon Muhammad, the chosen one, the apostle of 
mercy and the seal of the prophets; and upon his descendants who are 
good and pure: a blessing lasting to the day of judgment, like the bless
ing bestowed upon Abraham and his descendants. Indeed, God is most 
worthy to be praised and glorified. 

When God enabled me to study the religious beliefs of different 
peoples (both those belonging to various religions and communities, as 
well as those following other beliefs and creeds), to investigate also 
their sources and to seek out both the familiar and the unfamiliar, I 
decided to gather all this information into a brief compendium con
taining all the religious beliefs and creeds of different peoples, so as to 
provide a lesson to one who can reflect and a means of reflection for 
one who can draw a lesson. 

Before proceeding with my main purpose it will be necessary for me 
to write five introductory chapters. The aim of the first will be to give 
an enumeration of the different divisions of mankind; of the second to 
specify the principles on which the numbering of Islamic sects is based; 
of the third to explain the first questioning that arose in the universe: 
who caused it and in whom it manifested itself; of the fourth to explain 
the first questioning that arose in the Muslim community: how it arose, 
who caused it and in whom it manifested itself; of the fifth to explain 
the reason which made it necessary to arrange this book according to a 
mathematical system. 



General Introduction 

1 General explanation of divisions of mankind 

Some divide mankind according to seven regions, ascribing to the in
habitants of each region their natures and psychological dispositions, 
as indicated by their different colours and languages. Others make a 
division according to four zonal regions east, west, south and north, 
describing each region by its particular characteristics, namely, by its 
different natures and laws. Others, again, base their division on peoples. 
According to them, the major peoples are four: Arabs, Persians, Greeks 
and Indians. These people they divide into two groups. Thus they say 
that the Arabs and Indians so closely resemble one another as almost 
to share the one outlook. Both seek to determine the particular proper
ties of things, to look for the laws of essences and ultimate realities, and 
to pursue spiritual things. The Greeks and Persians, too, so closely 
resemble one another as almost to share the one outlook. They seek to 
determine the nature of things, to look for their qualitative and quanti
tative properties, and to pursue material things. 

Others divide men according to their ideas and beliefs. That also is 
what we intend to do in this book. The first and most correct division is 
into those who belong to certain religions and religious communities, 
and those who follow other beliefs and creeds. In general those who 
follow religions are: Magians, Jews, Christians and Muslims. Those fol
lowing other beliefs and creeds are: philosophers, atheists, Sabaeans, 
worshippers of stars and idols, and Brahmins. Each in turn is divided 
into various groups. Those following philosophical and other beliefs do 
not appear to be restricted in number. However the sects following a 
religion are definite in number, as tradition tells us, the Magians being 
divided into seventy sects, the Jews into seventy-one, the Christians 
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into seventy-two and the Muslims into seventy-three. Salvation belongs 
to only one sect. The reason is that where there are two opposite 
propositions the truth is in one only. Where there are contradictory 
propositions wholly opposed to one another, one is necessarily true and 
the other necessarily false. The truth, therefore, is in one and not in the 
other, It is impossible to hold of two disputants, who are wholly in 
conflict on rational principles, that both are right and in possession of 
the truth. Since the truth in every rational question is one, then the 
truth in all questions can be found in one sect alone. This we know on 
the authority of revelation. The Qur'Sn tells us in the words of God: 
'Of those we created arc a nation who guide by the truth and by it act 
with justice.'1 

The Prophet also said, 'My community will be divided into seventy-
three sects but only one of these will be saved, the others will perish.' 
When asked which was the one that would attain salvation he replied, 
'Those who follow the sunna and the congregation.' He was further 
asked, 'What is the sunna and the congregation?' He replied, 'That 
which 1 and my companions practice.' The Prophet is also reported to 
have said, 'In my community there will always be some who till the day 
of judgment will possess the truth.' Again, he said, 'My community will 
never agree on an error.' 

2 Specification of the principles on which the division 
of Islamic sects is based 

Writers on Islamic sects have different ways of dividing them without 
following any rule based on a principle or a text, nor any definite and 
clearly manifested method. Therefore I have not found any two 
authors in agreement on a system by which the sects are divided. 

It is commonly known and accepted that not every one differing 
from another in holding certain views on one question or another is to be 
regarded as the founder of a doctrine. The doctrines otherwise could 
hardly be numbered; for anyone who was alone in holding certain 
views on, for example, the question of substances, would have to be 
included among the founders of doctrines. There must, therefore, be 
some principle determining which questions are basic and fundamental, 
differences in which are sectarian differences; one proposing such 
differences, therefore, must be regarded as the founder of a doctrine. 
Nevertheless, 1 have not found any of the writers on doctrines attempt
ing to establish such a principle; they simply introduce the views of the 
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different sects of the community in a haphazard manner as they happen 
to find them, their treatment not being based on any firm rule or fixed 
principle. Accordingly, doing as well as I could, I restricted the differ
ences to four fundamental points or major principles. 

The first fundamental point concerns the attributes and the unity of 
God in relation to the attributes. This point includes the question of 
the existence of eternal attributes, which are affirmed by some and 
denied by others. It also involves an exposition of the essential attri
butes and attributes of action; of what is obligatory on God; of what is 
possible for him and what is impossible. There is a difference in these 
questions between the Ash'arites, the Karramites, the Mujassima and 
the Mu'tazilites. 

The second fundamental point is concerned with qadar and justice. 
This includes such questions as divine decree and predestination, pre
determination and acquisition, the willing of good and evil, that which 
is within one's power and that which is within one's knowledge. On all 
these there are varying opinions, as, for example, between the Qadarites, 
Najjarites, Jabrites, Ash'arites and Karramites. 

The third fundamental point concerns 'promise and warning', names 
and judgments, al-asmi' wa 'l-ahkam. It includes such questions as 
Tman (faith), repentance, warning, postponement, 'declaring someone 
an unbeliever' and 'leading astray'. On all these questions, too, some say 
one thing, some say another, as, for example, the Murji'ites, the Wa'Idiya, 
the Mu'tazilites, the Ash'arites and the KarrSmites. 

The fourth fundamental point concerns relevation and reason, 
apostleship and imamate. It includes such questions as the goodness of 
the good and the evil of the evil; [God's doing of] the good or the best; 
grace; sinlessness in prophets; the conditions required for the imamate: 
whether it is based on appointment by decree, as some hold, or on the 
agreement of the community, as others maintain; the manner of the 
transmission of the imamate according to those who believe in imamate 
by decree, or its determination according to those believing in agree
ment. In this question there is a difference between the Shi'a, the 
Khawarij, the Mu'tazila, the Karramites and the Ash'arites. 

Whenever one of the leading individuals of the community was 
found holding an independent viewpoint on one of these fundamental 
aspects, we considered his view as forming a school of thought, and his 
followers as constituting a sect. If, however, we found someone holding 
an independent view on a secondary question we did not consider his 
view as forming a school of thought, nor his followers as constituting a 
sect; instead, we included him in one or other of the schools to which 
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his views most corresponded, giving his views the status of a branch 
rather than a school on its own. In this way the schools have not become 
too many in number. 

When fundamental points which were questions of dispute were 
thus determined, the basic divisions of Islamic sects were clearly seen; 
and the major sects, after some of the others were assimilated to them, 
were reduced to four. These principal Islamic sects are: the Qadarites, 
the Sifatiya, the KhawSrij and the Shi'a. These four become inter
mingled, and at the same time various sub-sects are derived from each, 
numbering in all seventy-three. 

Writers on sects follow two different methods of procedure. The 
first is to adopt questions as headings, and under each question give the 
views of all the groups and sects. The second is to use the names of 
individuals and founders of sects as headings, and to give their views on 
every question. This brief compendium is arranged according to the 
second method; for we have found that this method is more accurate, 
and also more in accord with the principles given in our chapter on 
calculations. 

I impose upon myself the obligation of giving the views of each sect 
as I find them in their works without favour or prejudice, without 
declaring which are correct and which are incorrect, which are true and 
which are false; though, indeed, the glimpses of the truth and the odour 
of lies will not remain undetected by minds versed in intellectual 
matters. And God will be our help. 

3 An Explanation of the first doubt that arose in the world: 
from whom it first arose and in whom it was finally 
manifested 

The first doubt that arose in the world was the doubt of Iblis: may the 
curse of God be on him! Its source was his assumption of independence 
in opposition to a clear instruction; his preference for his own inclina
tion over a command; his pride in the matter out of which he was 
created, that is, fire, in contrast to the matter out of which Adam was 
created, that is, dust. From this doubt seven other doubts arose which 
spread amongst men and permeated their thinking till they became 
sources of erroneous and false beliefs. These doubts are found men
tioned in commentaries on the four gospels, namely, Luke, Mark, John 
and Matthew; they are also mentioned in the Torah in various places in 
the form of dialogues between Iblis and the angels after the command 
given him to make obeisance, and his refusal to do so. 
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Iblis is reported to have said: 

1 admit that God is my God and the God of creation, knowing and 
powerful; that his power and will cannot be questioned, and that 
whenever he wills a thing he says to it 'Be,' and it becomes. 1 also 
admit that he is wise, but concerning his wisdom a number of 
questions can be raised. 

The angels asked, 'What are these questions and how many are they?' 
Iblls replied: 'Seven.' He continued: 

The first question is, that as God knew before he created me what I 
would do and how I would act, why did he create me? And what is 
his wisdom in creating me? 

Secondly, if he created me in accordance with his will and 
pleasure, why did he command me to know and obey him? More
over, since he does not derive any benefit from obedience, nor is he 
harmed by disobedience, what is the wisdom in this command? 

Thirdly, when he created me and commanded me to acknowledge 
and obey him, I adhered to his command, and acknowledged and 
obeyed him. Why, then, did he command me to obey Adam and 
make obeisance to him? What is his wisdom in this particular com
mand, since it does not add to my knowledge of him, nor increase 
my obedience to him? 

Fourthly, when he created me and not only commanded me in 
general, but gave me also this particular command, then, when 1 
did not make obeisance to Adam, why did he curse me and cast me 
out of paradise? What is the wisdom in this? I committed no other 
evil than saying, 'I shall make obeisance only to you.' 

Fifthly, when he created me and gave me both a general and a 
particular command, and I did not obey him, he cursed me and 
drove me away.Why, then, did he give me access to Adam, so that I 
entered paradise a second time and deceived him by my evil sug
gestion? Adam consequently ate of the forbidden tree, and God 
expelled him from paradise with me. What is the wisdom in this? 
Had he prevented me from entering paradise, Adam would have 
eluded me and would have been there for ever. 

Sixthly, after God had created me and given me both a general 
and a particular command; after he had cursed me and given me 
re-entrance to paradise, where a dispute took place between me and 
Adam, why did he give me power over his descendants in such a 
way that I could see them but they could not see me? Why were my 
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evil suggestions able to influence them, but they had no power or 
influence of any kind over me? What is the wisdom in this? If God 
had created them and given them their nature with no one seeking to 
make them deviate from it, they would have lived pure, attentive 
and submissive. This would have been more fitting for them and 
more in harmony with wisdom. 

Seventhly, I admit all this, namely, that God created me, that he 
gave me both a general and a particular command, and that when I 
did not obey him he cursed me and expelled me from paradise; also, 
that when I wanted to re-enter paradise he allowed me to do so and 
gave me access to it; that when I did the thing I did he cast me out 
but gave mc power over mankind. Why, then, after that, when I 
asked him to give me respite, did he give me respite? 1 said to God, 
'My Lord, respite me till the day they shall be raised.' He said,'Thou 
art among the ones that are respited unto the day of a known time.'2 

What is the wisdom in this? If he had destroyed me at that time, 
Adam and the whole of mankind would have been beyond my 
power, and there would have been no evil in the world. Is not the 
enduring of the world in right order better than the world mixed 
with evil? 

Iblis then added: 'So this is my argument for what I maintain on each 
question.' 

The commentator of the Gospel says that God told the angels to say 
to Iblis: 

Your first admission that 1 am your God and the God of creation 
was not truthful and sincere, for if you had indeed meant that I am 
the Lord of the universe you would not have asked the question 
why; for I am God, and there is no God but Me. I am not to be 
questioned as to what I do, but men are questioned as to what 
they do. 

What I have related is found in the Torah and also in [the commen
taries on] the New Testament in the way that I have described them. I 
have often thought and said that it is quite clear that every doubt enter
tained by the descendants of Adam was due to the misleading action of 
the accursed devil and his evil suggestions.and had developed from his 
doubts. As, however, his doubts are confined to seven, the major 
innovations and errors can also be reduced to seven. Indeed, the doubts 
of the heretical cannot go beyond these doubts, even though they are 
differently expressed and follow different paths; for these doubts are 
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like the seeds of different kinds of errors that are found, and they can 
all be summed up in non-acceptance of the command after the admis
sion of the truth, and in following personal inclination as opposed to 
clear instruction. 

All those who disputed with Noah, Hud, Sfllih, Abraham, Lot, 
Sbu'aib, Moses, Jesus and Muhammad, all followed the same pattern 
as the first accursed one in the manifestation of his doubt. These dis
putations may be summarized as a refusal to be subject to command 
and a refusal to accept all the lawgivers and the laws; for there is no 
difference between their saying, 'Is a mortal man going to show us the 
path?'3 and Iblls saying, 'Shall I make obeisance to one you have 
created of clay?'4 Accordingly, the starting-point of dispute and the 
cause of differences is that mentioned in the word of God: 'And naught 
prevented men from believing when the guidance came to them, but 
that they said, "Has God sent forth a mortal as Messenger?"'s God has 
thus made it clear that the obstacle to faith is this idea alone. 

As we have been told in the Qur'Sn, when man's predecessor was 
asked by God, 'What prevented thee to bow thyself, when I com
manded thee' He replied, 'I am better than he; Thou didst create me of 
fire, and him Thou didst create of clay.'6 In the same way his successor 
said, 'I am better than this man who is contemptible.'7 

Similarly, if we consider the words of their predecessors we will find 
them corresponding to the words of those who came after: 'So spoke 
those before them as these men say; their hearts are much alike.'8 So 
they refused to believe what the earlier ones had rejected. 

The first accursed one, then, when he imposed a judgment of reason 
on one who cannot be judged by reason, had either to apply the law of 
the Creator to the created being, or the law of the created being to the 
Creator. The first errs by excess, the second by default. From the first 
error arose the following sects: the Incarnationists, the Transmigration-
ists, the Anthropomorphists (Mushabbiha), and the Extremists among 
the Shi'a who went so far as to give a man the attributes of God. From 
the second error arose the schools of Qadarites, Jabrites and Mujassima 
who were remiss in their description of God, and bestowed upon him 
the attributes of created beings. The Mu'tazilites are anthropomorphists 
in the matter of deeds, and the Mushabbiha are incarnationists in the 
matter of attributes. Each of them has a one-eyed point of view, 
because whoever says, 'What befits us befits God, and what does not 
befit us does not befit God,' has made the Creator like to the created; 
and whoever says, 'God can be described in the same terms in which 
man is described', or vice versa, has strayed from the path of truth. 
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The root of the Qadaritc doctrine is in seeking the reason for every
thing. This in turn is rooted in the first accursed one demanding, firstly, 
the reason for creation; secondly, the wisdom of command; and, thirdly, 
the benefit of the command to make obeisance to Adam. From this root 
the sect of the KhSrijites developed, because there is no difference be
tween their saying. 'There is no judgment but that of God, and we do 
not appoint men asjudges,' and the saying of the devil, '1 shall not make 
obeisance except to you. Should 1 make obeisance to a mortal you 
created from clay?'9 

Indeed, to go from the medium to either extreme is to be condemned. 
The Mu'ta/ilitcs went to extremes on the question of the unity of God, 
and fell into ta'tll by denying God's attributes. The Mushabbiha, on 
the other hand, fell short and ascribed to God bodily attributes. The 
Kafidites went into extremes in the matter of the prophcthood and the 
imnmale, and arrived at the doctrine of incarnation. The Khawarij fell 
short when they refused to allow men to be appointed asjudges. 

It you look, you will see that all these errors spring from the errors 
of the first accursed one. These first errors were the origins and the later 
ones their manifestations. The Qur'3n refers to this in the words of God: 
'follow not the steps of Satan; he is a manifest foe to you.'10 

The Prophet compared each of the misguided sects of his community 
with a misguided people of former times. Thus he said,'The Qadarites 
are the Magians of this community, the Mushabbiha the Jews of the 
community, and the Kafidites its Christians.' Speaking in general terms 
he said, 'You will walk along the path of former peoples in exactly the 
same way, so much so that if they have entered the hole of a lizard you 
will enter it too.' 

4 An explanation of the first error that arose in the 
Muslim community: how it arose, in whom it arose, 
and in whom it was manifested 

We have shown that the errors that arose in later times are precisely the 
same errors which occurred in the very beginning. In the same way we 
can show that, during the epoch of every prophet and founder of a 
community or a religion, the errors in his community at the end of the 
epoch arose from the errors of his enemies at the beginning of his epoch, 
that is, from infidels and unbelievers, most of whom were hypocrites. 
All this may be concealed from us with respect to former peoples because 
of the long period of time that has passed; but with respect to this 
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community it is no secret that its errors arose from the errors of hypo
crites at the lime of the Prophet, who did not accept his judgment in 
what lie commanded or forbade, and began to reason on their own 
accord where there was no scope for reasoning, asked questions in fields 
in which it was forbidden to enter or enquire, and disputed baselessly 
where dispute was not permitted. Consider [for example] the tradition 
about Dhu '1-Khuwaisjra al-Tamimi when he said,'Dojustice,OMuham-
mad, for you have failed to do justice.' Whereupon Muhammad replied, 
'If I do not do justice who will?' But the accursed man reiterated what 
he had said, and went on, 'This is a distribution in which the thought 
of God was not present.' This was a clear rebellion against the Prophet. 
If then a person who has criticized atrue imam becomes a Kharijite, how 
much more fitting it is that one who has criticized the prophet should 
be called a Kharijite? Is not this criticism equivalent to holding a thing 
good or evil on the basis of reason, and of judging according to one's 
own ideas in opposition to a clear command? Is it not a contemptuous 
rejection of a command on the basis of some form of analogy? The 
Prophet at last said, 'Out of the loins of this man a people will come 
forth who will flee from religion as an arrow flies from the bow.' 

Consider also the story of another group of hypocrites in the battle 
of Uhud, who asked, 'Do we have any say in the matter?'11 Or their 
words, 'If they had been with us they would not have died nor been 
killed.'12 Is not this a clear expression of belief in man's power? Or con
sider another group of polytheists who said, 'Had God wished we would 
have worshipped no other beside God.'13 Or the words of another group 
who said, 'Shall we give food to those to whom God would have given 
to eat had he wished?'14 Is not this a clear expression of the idea of pre-
determinism? Consider, too, the story of another group who disputed 
concerning God himself, delving into the mysteries of his majesty and 
his actions, till God forbade them to do so, and filled their hearts with 
fear by the words: 'He looses the thunderbolts and smites with them 
whomsoever he will; yet they dispute about God, who is mighty in 
power.'15 

This is what happened in the lifetime of the Prophet when he was 
strong, powerful and in good health. The hypocrites at the time acted 
deceitfully, outwardly manifesting isl3m and hiding their unbelief. 
Their hypocrisy, however, showed itself in their constant criticism of 
whatever Muhammad did or did not do. These criticisms were like seeds 
from which grew a crop of errors. 

As for the differences that arose among the Companions at the time 
of the Prophet's sickness and after his death, these are said to have been 
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differences of personal judgment, ikhtildfat ijtihddiya, and their aim 
was simply to maintain the rites of the sharT'a and to establish religious 
practices. 

The first dispute that took place during the Prophet's sickness, accord
ing to what the Imam AbO 'Abdullah Muhammad b. Isma'il al-Bukhari 
relates on the authority of 'Abdullah b. 'Abbas, is as follows. When the 
last sickness of the Prophet became acute, he said, 'Bring me an inkpot 
and writing material; 1 shall write something for you so that you will 
not be led astray after my departure.' 'Umar said,'The Prophet has been 
overcome by pain, God's book is sufficient for us.' A noisy argument 
arose among those gathered; whereupon the Prophet said, 'Go away; 
there should he no quarrelling in my presence.' Ibn 'Abbas says, 'What a 
tragedy which prevented us from having some writing of the Prophet!' 
The second dispute during his sickness occurred in the following way. 
The Prophet said, 'Prepare the army of Usama; cursed be the one who 
fails to join it!' Some said that they must carry out his command, 
especially as Usama had already left the city. Others, however, said, 
'The Prophet's sickness has become very serious; we cannot bear parting 
with him while lie is in this condition. So we shall wait and see what 
happens.' 

I have referred to these two disputes because critics might regard 
them as differences which have affected the faith. This, however, is not 
so. Their aim was simply to uphold religious principles at a time when 
hearts were unsettled, and to cool down the heat of strife which is very 
powerful at a time of change. 

The third dispute was at the Prophet's death, when 'Umar said, Tf 
anyone says that Muhammad has died I shall kill him with this sword of 
mine. He has been taken up to heaven as Jesus was.' AbQ Bakr b. AbQ 
Quhafa, however, said, 'Whoever worshipped Muhammad, Muhammad 
is dead; whoever worshipped the God of Muhammad,the God of MuVtam-
mad is living; he has not died and shall not die.' He then recited the 
words of God: 

Muhammad is naught but a Messenger; Messengers have passed away 
before him. Why, if he should die or is slain, will you turn about on 
your heels? If any man should turn about on his heels, he will not 
harm God in any way; and God will recompense the thankful.16 

People then accepted what AbQ Bakr was saying, and 'Umar said, 'It is 
as though I had never heard this verse till AbQ Bakr read it.' 

The fourth dispute concerned the place of the Prophet's burial. The 
emigre's from Mecca wanted to take him back to Mecca, for this was 
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where he grew up, this was where his people dwelt, and this was where 
he also stayed. The Ansar of Medina wanted to bury him in Medina, 
because that was where he migrated and where he received help. Some 
wanted to take him to Jerusalem, because that was the burial place of 
the prophets, and it was from there that his ascension to heaven took 
place. Finally, all agreed to bury him in Medina when the saying of the 
Prophet was remembered that the prophets are buried where they die. 

The fifth dispute arose over the imamate.The greatest dispute, indeed, 
in the community has been that over the imamate; for no sword has 
ever been drawn in Islam on a religious question as it has been drawn at 
all times on the question of the imamate. It was easily resolved by the 
help of God in the early days when a difference arose about it between 
the emigres and the Ansar. The Ansar said, 'There should be one amir 
chosen from amongst us and one from amongst you,' and unanimously 
nominated their chief Sa'd b. 'Ubada al-Ansari. Abu Bakr and 'Umar, 
however, corrected this immediately by going together to the meeting-
place of BanO Sa'ida. 'Umar says: 

On our way I was preparing a speech in my mind. When we reached 
the meeting-place I attempted to speakjbut Abu Bakr said, 'Stop, 
'Umar!' He then praised God, and spoke all that I was preparing in 
my mind as though he was reporting the unseen. Then before the 
Ansar could enter into discussion, I stretched out my hands to him 
and swore allegiance to him. Everyone else did likewise and the dis
cord ended. This episode of the swearing of allegiance to Abu Bakr 
occurred unexpectedly, and God saved Muslims from its eviloutcome. 
If anyone should do the same thing again let him be put to death. 
Any man who swears allegiance to another without consultation 
with other Muslims commits an act of deception; both of them must 
be put to death. 

The Ansar surrendered their demands only because Abu Bakr reported 
the Prophet as saying that the imams are to be from the Quraish. 

That is what occurred in the meeting-place. When Abu Bakr returned 
to the mosque, people crowded on him and readily swore allegiance to 
him, with the exception of some of the Band Hashim and of Abu Sufyan 
of the Umayyads. 'All b. Abu Talib, however, was occupied in carrying 
out what the Prophet had ordered him to do, that is, to prepare him for 
burial, perform the burial itself,and remain by his grave, without entering 
upon any dispute or argument. 

The sixth dispute was on the question of Fadak and its inheritance 
from the Prophet, when Fatima was claiming it as heiress, or even as 
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owner. She was finally persuaded to abandon her claim by the famous 
tradition of the Prophet: 'We prophets do not bequeath an inheritance; 
what we leave behind is in charity.' 

The seventh dispute was over the question of fighting those who 
refused to pay the zakat. Some said, 'We shall not fight them in the 
same way as we fight unbelievers'; but others said,'On the contrary, we 
shall fight them.' Abu Bakr at last said, 'If they do not give mc the 
hobbling-cord they used to give the Prophet, I shall fight them.'He there
upon made preparations to do battle with them. All the Companions, 
too, agreed with him. 'Umar, during his caliphate, exercising his personal 
judgment, returned the captured property, and released the prisoners 
and captives. 

The eighth dispute was over Abu Bakr's appointment of 'Umar as 
caliph at his death. Some said to him, 'You have placed over us a man 
of very harsh and unbending disposition.' The dispute ended when Abu 
llakr said, 'If God were to ask me on the day of judgment I would say, 
"1 have placed over them the best man amongst them.'" During 'Umar's 
reign a number of differences arose, as, for example, on the question of 
the right of inheritance of a grandfather, of brothers and of distant rela
tives. There was also the question of compensation for the loss of fingers 
and teeth, and the punishment of crimes about which no clear instruction 
had been handed down. 

Of all their affairs their conflict with the Greeks and Persians was the 
most important at this period. God granted victory to the Muslims who 
took many captives and much booty, with everyone following the 
directions of 'Umar. The message spread, the word of God became 
supreme, the Arabs submitted, and the resistance of the non-Arabs was 
weakened. 

The ninth dispute was over the question of consultation, shura, 
[instituted by 'Umar for the election of a caliph], different views being 
expressed about it. All agreed to swear allegiance to 'Uthman and every
thing was in order. Islam continued to be preached in his time, many 
conquests were made and the treasury was full. 'Uthman treated people 
well and showed himself generous. However, his relatives among the 
Umayyads stirred up the fires of hell, and he was consumed in the con
flagration; they acted unjustly and cruelly, and he reaped the fruits of 
their cruelty. In his reign many disputes arose, and he was blamed for 
many incidents which should be laid to the account of the Umayyads. 

Among these disputes was 'UthmSn's giving permission to al-Hakam 
b. Umayya to return to Medina after the Prophet had driven him away 
from it. Al-Hakam used to be referred to as the one expelled by the 
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I'rophet. llo hud previously appealed to Abu Bakr, and 'Umar even ex
pelled him u further forty leagues from his abode in the Yemen. 

'Uthman also exiled AbQ Dharr to al-Rabdha, gave his daughter in 
marriage to Marwan b. al-Hakam and allowed him to keep a fifth of the 
booty from Africa, which was equivalent in value to two hundred thou
sand dinars. He gave refuge to 'Abdullah b. Sa'd b. AbQ Sarh who was 
his nursing foster-brother, though the Prophet had declared his blood 
forfeit. 'Uthman also appointed him as governor of Egypt and all its 
provinces. Again he appointed 'Abdullah b. 'Amir as governor of Basra 
where he did what he did. 

The governors of 'UthmSn's provinces were as follows: Mu'awiya b. 
AbQ Sufyan, the governor of Syria; Sa'd b. AbQ Waqqa§, the governor 
of Kufa, who was followed by Walid b. 'Uqba and Sa'id b. al-'A§; 
'Abdullah b. 'Amir, the governor of Bas,ra,and 'Abdullah b. Sa'd b. Abu 
Sarh, the governor of Egypt. They all utterly abandoned him, till at last 
he met his fate, and he was unjustly murdered in his house. As a result 
of the cruelty to which he was subjected civil strife broke out which is 
not yet fully settled. 

The tenth dispute took place during thereignof'AH,the Commander 
of the Faithful, after he had been unanimously accepted and allegiance 
had been sworn to him. To begin with, Talha and Zubair went to Mecca 
and induced 'A'isha to go to Basra with them. They subsequently fought 
a battle against 'Ali, known as the Battle of the Camel. However, both 
later had a change of heart and repented, for 'Ali reminded them of 
something which they remembered. While fleeing from battle Zubair 
was killed by a bow-shot of Ibn JarmQz, who is now in hell, because the 
Prophet said, 'Give the murderer of Ibn Safiya the news that he will go 
to hell.' Talha was struck dead by an arrow from Marwan b. al-Hakam 
while fleeing from battle. As for 'A'isha she had been induced to act as 
she did, but afterwards regretted it and repented. 

As for the dispute between 'AH and Mu'Swiya, the Battle of Siffin, 
the opposition of the Kharijites who forced 'Ali to accept arbitration, 
the treachery of 'Amr b. al-'As, to AbQ MDsa al-Ash'ari and the continu
ation of the dispute till his death — all these are well known. Similarly 
the dispute between 'AH and the Kharijites, the assembling of the latter 
at Nahrawan, their turning against him, their vilifying of him and their 
entering into an armed conflict against him — all this also is well known. 
On the whole 'All was on the side of the truth, and the truth on his side. 
'All witnessed in his times not only those who rebelled against him, 
such as Ash'ath b.Qais,Mis'arb.Fadakial-Tamimi,Zaidb.Husainal-TlI 
and others, but also those who went to extremes in his favour, as 
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'Abdullah b. Saba' and his followers. I'rom these two groups arose 
innovation and error. Thus the words of the Prophet came true: 'Two 
kinds of people will perish because of you: those who bear you an 
intense love and those who bear you an intense hatred.' 

Subsequently the disputes became grouped under two headings. One 
was the dispute over the question of the imamate and the other the dis
pute on matters of doctrine. The dispute over the imamate was based 
on two different points of view. One was to assert that the imamate was 
established by agreement and election; the other to hold that it was 
established by decree and appointment. Those who believed that the 
imamate was established by agreement and election believed in the 
imamate of anyone on whom the community, or a significant section of 
the community, had agreed. This could be anyone in general provided, 
as some held,that he wasa Quraishite;or,as others maintained, that he 
wasa Hashimite.and soon.Those who held the first alternative accepted 
the imamate of Mu'awiya and his descendants, and after them the cali
phate of Marwan and his descendants. The Kharijites on their part 
always agreed on an imam from amongst themselves, provided he lived 
according to their beliefs and followed the path of justice in his dealings 
with them. Otherwise they deserted him and deposed him, or even put 
him to death. 

Those who maintained that the imamate was established by appoint
ment differed after the death of 'All, some holding that he appointed 
his son Muhammad b. al-Hanafiya: these are the Kaisaniya. These, how
ever, differed among themselves after the death of Muhammad b. al-
Hanafiya. Some maintained that he had not died, but that he would 
return and fill the earth with justice. Others, on the contrary, said that 
he had died, and that the imamate had been transmitted to his son Abo 
llashim. These again differed among themselves. Some believed that the 
imamate remained in AbQ Hashim's descendants from one appointment 
to another. Others, however, held that it had been transferred to another, 
but differed as to who that other was. Some said this other was Bayan 
b. Sam'an al-Nahdi, others 'All b. 'Abdullah b. 'Abbas. Others again 
said that it was 'Abdullah b. Harb al-Kindi, and others 'Abdullah b. 
Mu'awiya b. 'Abdullah b. Ja'far b. AbQ Talib. They all agreed, however, 
that religion consists of obedience to a man. Hence they interpreted the 
laws of sharl'a in terms of a particular person, as will shortly be seen in 
our treatment of the sects. 

Those who did not believe in the imamate of Muhammad b. al-Hana
fiya believed in the appointment of Hasan and Husain. They maintained 
that the imamate cannot belong to two brothers except in the case of 
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Hasan and l,liiMiiii.Tlic!tuulM> differed uniony ihcimelvev S*>mc <.-<iiil'iut-it 
iIn' Imnmalo In the defendants of t-jmnn, and no alter Hasan's death 
believed in the Imamate of his son l.lasan, followed by thai ol MaianS 
son 'Abdullah, of 'Abdullah's son Muhammad, and lastly, Muhammad's 
brother Ibrahim - the two imams who rose up during the reign of 
Mansilr and were killed. Some believed that Im5m Muhammad would 
return. Some, however, transferred the appointment to the descendants 
of ljusain, after whose death they believed in the appointment of his 
son 'Ali b. Husain Zain al-'Abidin. After this they differed. The Zaidiya 
believed in the imamate of his son Zaid. They believed too that any 
Fa^imid who rises in revolt, and is also a scholar, pious, brave and gen
erous, is an imam who must be followed. They also permitted the return 
of the imamate to the descendants of riasan. Some of them came to a 
halt at a certain imam and believed in his return. Others permitted the 
imamate to continue, and believed in the imamate of every person who 
in his time had the required qualities. A description of their views will 
be given presently in detail. 

As for the Imamiya they believed in the imamate, by appointment, 
of Muhammad b. 'Ali al-Baqir, followed by that of Ja'far b. Muhammad 
al-Sadiq, also by appointment. After al-Sadiq, however, they differed 
among themselves concerning his sons as to which of them was the 
appointed one. There were five of these: Muhammad, Isma'il,'Abdullah, 
MQsa, and 'Ali. Some maintained the imamate of Muhammad. These 
arc known as the 'Ammariya, Others believed in the imamate of Isma'il, 
and denied that he died during the life of his father: these are known as 
the Mubaraklya. Some went no further and believed in his return. Some 
permitted the imamate to continue in his descendants, by one appoint
ment after another, to our own day. These are called the Isma'iliya. 
Some believed in the imamate of 'Abdullah, known as the Snub-nosed, 
and in his return after death, for he died without leaving any issue. 
Some believed in the imamate by appointment of MQsa, whose father is 
reported to have said, 'The seventh is your qa'im; he is the namesake of 
the one who brought the Torah.' 

These, too, differed among themselves. Some went no further than 
Musa and believed in his return, for they maintained that he did not 
die. Others did not commit themselves regarding his death: these are 
called the Mamtura. Others held his death for certain and permitted the 
imamate to continue in his son 'Ali b. Musa al-Rida: these are known 
as the Qat'iya. These again differed after his death with respect to each 
of his descendants. 

The Twelvers carry on the imamate from 'Ali al-Rida to his son 

23 



General Introduction 

Muhammad, from Muhammad to his son 'All, from 'AH to his son Hasan 
and, finally, to Hasan's son Muhammad, the qH'im, the Awaited One, 
the twelfth imam. They believe that he is living, that he has not died, 
and that he will return to fill with justice an earth which is now filled 
with injustice. Others carry on the imamate to Hasan al-'Askari, after 
whom they either believe in the imamate of his brother Ja'far.not going 
beyond him, or they express some doubt about Muhammad. They are 
continually confused, cither carrying on the imamate or bringing it to 
an end: in the latter case believing either in return after death, or in 
concealment and return after concealment. 

I his is a summary of the differences on the question of the imamate; 
details will he given when the sects are discussed. 

The following are the differences in doctrinal matters. In the last 
days of the Companions there arose the heresy of Ma'bad al-Juhani, 
Ghailan al-I)imashqi and YDnus al-Aswari, which maintained the power 
of man and refused to ascribe good and evil to divine decree. Wasjl b. 
'Ata', a pupil of Hasan al-Ba§rI, followed in their footsteps. His pupil 
was 'Amr b. 'Ubaid who further developed the question of man's power. 
'Ami was an emissary of Yazid al-Naqis, during the Umayyad period, 
but afterwards he became a friend of Manser whose imamate he accepted. 
Mansur once praised him by saying, '1 threw grain out to the people and 
all gathered it up except 'Amr.' 

The Wa'idiya amongst the Kharijites.the Murji'a amongst the Jabriya, 
and the Qadariya all embarked upon their heresies at the time of Hasan. 
Wasil separated himself from the last group by expressing a belief in the 
intermediate position. Thus he and his followers became known as 
Mu'ta/.ilites. Zaid b. 'All became the pupil of Wa$il, from whom he 
learnt his doctrine. As a consequence all the Zaidiya became Mu'tazilites. 
Those who rejected Zaid b. 'AM because he held views contrary to those 
of his ancestors on doctrinal matters, as well as on the question of 
association and dissociation, became known as the Rafidites: they were 
a group from Kufa. 

After this the Mu'tazilitc leaders studied the works of the philoso
phers as they became available during the reign of Ma'mQn. They then 
introduced the methods of the philosophers into theology, which they 
made into a branch of science. They gave it the name of kalam: either 
because the chief question on which they spoke and disputed was that 
of kalam (God's word), by which the whole discipline was called; or in 
imitation of the philosophers,who called one of their branches of learning 
Logic, for Logic and kalam are synonymous. 

Abu '1-Hudhail al-'Allaf, who was their greatest teacher, agreed with 
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the philosophers that God is knowing with knowledge, but that Ins 
knowledge is his essence; similarly, he is powerful with power, but that 
his power is his essence. He is the author of heresies on the questions of 
the divine word and will, of men's deeds, of belief in man's power, of 
man's appointed time and of man's sustenance, as will be made clear 
when we arc explaining his views. A number of disputations took place 
between Abu '1-Hudhail and Hish3m b. al-Hakam on the question of 
anthropomorphism. AbQ Ya'qub al-Shahham and al-Adami, who were 
followers of Abu '1-Hudhail, agreed with him in all his views. 

During the reign of Mu'tasmi, Ibrahim b. Sayylir ul-Nai/.am went to 
excess in following the views of the philosophers, and separated hiinsell 
from his predecessors by his Shi'ite heresies and his innovations on the 
question of man's power. He also separated himself from other Mu'ta/il-
ites on certain questions, as we shall mention. Among his followers were 
Muhammad b. Shablb, AbQ Shimr, MQsa b. 'Imran, al-F;adl al-Hadathi 
and Ahmad b. Khabit.. Al-Aswarj agreed with him in all his heresies. So 
also did the Iskafiya, the followers of AbQ Ja'far al-lskafi, and the 
Ja'fariya, the followers of the two Ja'fars, Ja'far b. Mubashshir and 
Ja'far b. Harb. 

Next came the innovations of Bishr b. al-Mu'tamir; as for example, a 
belief in secondary effects in which he went to excess, being inclined to 
naturalist philosophy. He also held the belief that God has power to 
punish a child, but if he does so he is unjust. He held other such views 
peculiar to himself. AbQMusaal-Murdar, 'the Mu'tazilite monk', became 
his pupil, but differed from him in his denial of the miraculous nature 
of the Qur'an from the point of view of language and style. It was in his 
time that persecution of the Orthodox theologians reached its height 
because of their belief in the eternity of the Qur'an. Among his pupils 
were the two Ja'fars; AbQ Zufar and Muhammad b.Suwaid, the followers 
of al-Murdar; AbQ Ja'far al-lsksfi and 'Isa b. al-Haitham, the followersof 
Ja'far b. Harb, 'the Scarred One'. Among those who went to excess in 
the doctrine of man's power are Hisham b. 'Amr al-Fuwati and his 
disciple al-Asamm. Both also attacked the imamate of 'All, saying that 
an imamate is not valid without the consent of the whole community. 
Both held too that it is impossible for God to know things before they 
come to pass. They deny also that the non-existent is a thing. Abu 
'1-Husain al-Khayyat and Ahmad b. 'AM al-Shatawi were followers of 
'Isa al-§QfI, and afterwards attached themselves to Abu Mujalid. Ka'bi 
was a disciple of Abu '1-Husain al-Khayyat; his views are in every respect 
the same as those of his master. 

Mu'ammar b. 'Abbad al-Sulami, Thumama b. Ashras al-Namirl and 
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Abu 'Uihnian 'Amr b. Bahr al-Jiihiz, were all contemporaries und held 
similar views, though in some mailers they had opinions of their own 
which we shall mention in due course. The later Mu'tazilitcs, as AbQ 
'AH al-Jubba'i, his son Abu Hashim, Qadi 'Abd al-Jabbar and Abu 
'l-Musain al-Basri, have given a summary of the teachings of their masters', 
but on some matters they follow their own opinions, which shall be 
considered further on. 

The golden age of kalam began with the 'AbbSsid caliphs, HSrun, 
Ma'mQn, Mu'tasim, Wathiq, and Mutawakkil, and closed with §ahib 
b. 'Ahbad and a group of Dailamites. About the middle of this period 
there anise a group of Mu'tazila, such as l,)irar b. 'Amr, Hafs, al-Fard and 
Miisaiii al-Najjai, who belonged to the later school, and who differed 
from their masters on a number of questions. 

There also appeared at the time of Nasr b. Sayyar a man called Jahm 
b. Safwi'in who propounded his unorthodox views on predetermination, 
jubr, in the city of Tirmidh. He was put to death at Marw by Salim b. 
Ahwaz al-Mazini towards the close of the Umayyad period. 

In each period there were diffcrenccsof opinion between the Mu'tazil-
itcs and the Orthodox on the question of the attributes. The Orthodox 
were accustomed to argue not according to a scholastic method but by 
relying on authoritative statement. The Orthodox were called the §ifa-
tiya. Some of them maintained the existence of the attributes of God 
in terms of entities subsisting in him, while some likened his attributes 
to those of creatures. All of them followed the literal meaning of the 
Qur'an and sunna. They also argued with the Mu'tazilites over the 
question of the eternity of the world, again relying on the literal sense. 
'Abdullah b. Sa'kl al-Kullabi, Abu 'l-'Abb3s al-Qalanisi and Harith b. 
Asad al-MuhSsibi were more exact in their thinking, and more skilled 
in scholastic argument. 

A debate took place between Abu '1-Hasan 'All b. Isma'il al-Ash'ari 
and his teacher on the question of what constitutes good and evil. Ash'ari 
forced his teacher to recognize certain consequences of his position, to 
which he could give no answer. Ash'ari, thereupon, left him and joined 
the Orthodox, whose position he supported by the scholastic method. 
In this way a school of his own arose. His method was followed by a 
number of scholars, as, for example, Qadi AbO Bakr al-BaqiliSni, Abu 
Ishaq al-Isfara'Inl, and Abu Bakr b. Furak. There is not much difference 
of opinion between these theologians. 

[During this time] there appeared a man from SijistSn who manifested 
a certain show of piety, named Abu 'Abdullah Muhammad b.Karram. 
He was a man of little learning, but had taken from various sects a 
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contused mixture olldcu»,whichhc put Into lib book mid spicad UIIUHIK 

the villain' ol (iluirju, (Jhur und In the country of Khurtlsan, His teachitiK 
was systematized and developed into a school. He was supported by 
Malmilid b. Subuktegln, the Sultan, who on account of the Kurrlmuya 
persecuted the Traditionalists and the Shi'ites. Muhammad b. Karram's 
school closely resembled that of the Kharijites; they are crude corporeal-
ists, except for Muhammad b. al-Hai$am who does not go as far as the 
others do. 

5 The reason which made necessary the arrangement of this 
book on arithmetical principles: reference will also be made 
in this chapter to arithmetical procedures 

Since the basis of arithmetic is precision and conciseness, and my aim in 
writing this book is to deal with all beliefs with brevity, I have chosen 
the most comprehensive method of arrangement; and in pursuing my 
aimsand purposes 1 have followed arithmetical procedures in the divisions 
and subdivisions of my book. I intend to explain the methodology of this 
science and the number of its divisions, lest it should be thought that, 
since I am a jurist and a theologian, I would be a stranger to its ways 
and lack understanding of its significance and its symbolism. Therefore 
I have chosen the soundest and best of arithmetical procedures, and 
given for it the clearest and most concrete of proofs. I made it [i.e. the 
division of the book] correspond to the science of numbers, my chief 
desire being to derive benefit from it. 

Grades of arithmetic begin with one and end with seven; they do not 
go beyond that. The first grade is the 'beginning of arithmetic',$adral-
hisBb. It is the first object of division. From one point of view it is an 
odd number without a pair, but from another point of view it is a 
whole, and admits division. From the point of view of its being a whole 
it is divisible, and as such may be divided in two parts. The form of the 
extension must have two extremes under which may be written general 
details, general measurements, definition, movement, transference, 
aspects of the whole viewed in general terms, statements about the 
subject and what is connected with it. Under this should be written 
prominently at the left corner the numbers constituting the whole. 

The second grade is the root, al-a$l, and its form is determined, 
mufraqqaq. It is the first division made on the first whole. It is even, 
not odd; it must be restricted to two parts, and not extended to a third; 
the form of its extension must be shorter than the 'beginning', for the 
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part is smaller than the whole. Underneath this will be written what is 
particular to it, as orientation, classification, and other specifications. 
This form has a pair which is like it in extension, but it need not be its 
equal in measurement. 

The third grade stems from the root, and its form, too, is determined. 
It is the second division which the first and the second subject undergo, 
and which cannot be less than two parts, not more than four. Those 
writers who exceed this number fall into error and show their ignorance 
of mathematics, as we shall shortly show. The form of its extension has 
to be shorter than that of the 'root'. Underneath it also must be written 
fully and clearly whatever is appropriate to it. 

The fourth grade is called al-matmUs, the effaced, and its form is ±> , 
It may exceed four, but it is better if it is limited to a minimum. It is 
shorter in extension than the previous one. 

The fifth grade is called al-^aghTr, the small, and its form is u°. It 
may go to the maximum limit of division and subdivision. It is shorter 
in extension than the previous one. 

The sixth grade is called al-mu'wajj, the curved, and its form is . . 
This also may be subdivided till no further subdivision is possible. 

The seventh grade is called al-mu'aqqad, the knotty, and its form is 
J J . It extends from one side to the other, not that it is the 'beginning 
of arithmetic', but the 'conclusion' which looks like the 'beginning'. 

These are the symbols of arithmetic and the total number of its 
divisions, livery division has its like corresponding to it and its pair 
equalling it in extension. This should never be lost sight of. Arithmetic 
is both a record of past events and an indication of the future. 

We shall explain now the quantitative aspect of these forms: why the 
divisions are restricted to seven; why the 'first beginning' is an odd 
number having no pair in form; why the 'root' is divisible only into two 
and not into three; why the next division is restricted to four, and why 
the other divisions are unlimited. 

The scholars who have discussed the science of numbers and arith
metic differ among themselves regarding 'one'. Is it part of number? Or 
is it the starting-point of number, not itself being included in number? 
This difference of opinion is due to the wide meaning of the word one; 
for the word one is used and understood as that of which number is 
composed - two, for example, has no other meaning than one plus one; 
likewise with regard to three and four. The word one, however, may 
also be used as meaning that from which numbers proceed, that is, one 
is the cause of number and not part of it; in other words, it does not 
enter into the composition of number. 
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Oneness may even be regarded as an aspect pertaining to all numbers, 
not in the sense that number is composed of it, but that every existing 
thing is one in its genus, in its species, and in its individuality. Thus we 
say 'One mankind', or, 'One individual'. Likewise in number itself: thus 
three in its threeness may be said to be one 'three'. 

In the first sense oneness is part of numbers, in the second sense the 
cause of numbers, and in the third sense an aspect pertaining to numbers. 
But none of these three meanings of one is applicable to God. Cod is 
one in a way different from that in which other things are one. These 
unities and multiplicities are derived from him. It is impossible, more
over, for him to be divided in any way. 

The majority of scholars speaking on numbers agree that one is not 
included in number and, therefore, the first root of number is two. 
Number is divided into even and odd. The first odd number is three, 
and the first even number is four; beyond four number is a combination 
of these. Thus five is composed of the root number and the odd number, 
and is called the round number. Six is composed of two odd numbers, 
and is called the complete number. Seven is composed of odd and even 
numbers, and is called the perfect number. Eight is composed of two 
even numbers; it is the beginning of another series of combinations 
about which we do not intend to speak. 

The 'beginning of arithmetic' corresponds to one, inasmuch as it is 
the cause of number and not part of it. Therefore it is unique and has 
no counterpart. Since the 'root' of number is two, its determination is 
limited to only two divisions; and since number is divided into odd and 
even, the determinations on this basis are limited to four [numbers], 
the first odd number being three and the first even number four; these 
are the limit. The other numbers will be composed of these. Therefore 
the universal elements in numbers are one, two, three and four; these 
are the limit. Numbers beyond these are composed of them without a 
limit to their composition. The remaining sections, therefore, cannot 
be restricted to a definite number but go as far as calculations will go. 
Beyond this the application of number to the numbered, and of the 
prime to the composite, belongs to another science. We shall discuss 
this when we treat of the views of the ancient philosophers. 

Conclusion 

When the introductory sections have been completed as well as possible 
we shall begin to treat of the views of mankind from the time of Adam 
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to our own day, hoping that no view or belief will be omitted. Under 
every chapter and division we shall write what is appropriate to it, so 
that it will be clear why a particular heading was used for each chapter. 
Under every sect mentioned we shall indicate what views and beliefs are 
common to all the sub-sects, and under every sub-sect what is peculiar 
to it and held only by its followers. 

We shall give an account of all the various divisions of Islamic sects, 
which total seventy-three. On the various sub-sects outside the Com
munity we shall restrict ourselves to those better known for their systems 
of thought. We shall treat first those meriting to be treated fust, and 
place at the end those meriting to be placed there. 

The art of arithmetic requires that opposite the ends of the lines all 
the explanatory comment be written; the art of writing on its part 
requires that the margin should be left free, as is customary among 
writers. Accordingly 1 have paid attention to the requirements of both 
these arts. I have arranged the chapters according to arithmetical prin
ciples and left the margins as is customary among writers. 1 seek the 
help of God and in him 1 trust, lie is sufficient for me, for he is the best 
of Guardians. 
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The beliefs of mankind: those belonging to revealed religions 
and communities, and those following human ideas and 
philosophies 

Our treatment shall cover Islamic sects and others who have a truly 
revealed book, as the Jews and Christians; those with a book of a some
what similar kind, as the Magians and the Manicheans; those who have 
penal laws and statutes but no book, as the first Sabaeans; and, finally, 
those who have neither book nor penal laws nor religious laws, as the 
early philosophers, atheists, star-worshippers, idol-worshippers and 
Brahmins. We shall mention the founders and followers of each. We 
shall quote the original sources and refer to the writings of each group, 
and shall follow their terminology after we have become acquainted 
with their methods, and made an investigation of their basic principles 
and conclusions. 

The true division [in religion], like that between negative and positive, 
is, we maintain, that mankind with regard to beliefs is divided into 
those who follow a revealed religion and those who follow human ideas 
and beliefs. When a man holds a belief or expresses an opinion he is 
either acquiring it from someone else, or is following his own ideas. One 
who acquires knowledge from someone else is the one who submits and 
obeys. Religion means obedience, and the one who submits and obeys 
is the religious man; one who follows his own independent judgment is 
an innovator and a heretic. There is a saying of the Prophet that the one 
who seeks counsel will not be unhappy, but the one who follows his 
own counsel will not be happy. 

It may happen sometimes that the one who acquires a belief from 
another is simply a blind follower, who by chance has a religion because 
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lie had parents or teachers who had false beliefs. These he followed 
without reflecting whether they were true or false, and without discern
ing between the sound and the unsound. Such a one receives no benefit, 
for he has made no gain nor acquired any knowledge, nor followed a 
teacher after due discernment and conviction. 'Such as have testified to 
the (ruth, and that knowingly'1 is a necessary condition for following 
another. This ought to be remembered. 

It may also happen that the one following his own ideas derives 
them from knowledge he has already acquired. If he is aware of the 
source from which they were derived and the method by which they 
were derived, he will not, strictly speaking, be following his own ideas, 
for he has derived his ideas from knowledge already acquired. 'Those of 
them whose task it is to discover would have known the matter'2 is a 
principle of great importance. It is those who follow an absolutely 
independent course who deny the prophethood of the prophets, such as, 
for example, the philosophers, Sabaeans and Brahmins. They do not 
believe in religious laws and divine commandments, but instead make 
rational laws by which they may live. Those who derive their knowledge 
from others are the ones who believe in the prophethood of the prophets. 
Those who believe in religious laws do also believe in rational laws, but 
the reverse is not true. 

32 



Part I 

Introduction 

Followers of religions and members of religious communities: 
Muslims, people of the book and those with something 
similar to a book 

We are treating here of the meaning of the words dm, milla, shir'a, 
minhuj, islam, hanTfiya, sunna and jamS'a. These are modes of expression 
that arc found in the Qur'an; each by reason of etymology and usage 
has a specific meaning and signifies a certain reality. We have already 
explained the meaning of the word dTn, namely, that it is obedience 
and submission; as God says, 'Religion with God is Islam.'1 Sometimes 
it is used in the meaning of recompense. There is a saying, 'kamd tadinu 
tudanu,' which means 'As you do so shall you be recompensed.' It may 
also be used in the meaning of reckoning on the day of judgment. God 
says, 'That is the true religion.'2 Accordingly the mutadayyin is one who 
submits, who is obedient,and whobelievesin recompense and reckoning 
on the day of judgment. God says, 'I have chosen Islam for your 
religion.'3 

Since man needs to live together with others of his species to provide 
for his subsistence and also to prepare himself for his eternal destiny, 
this corporate living has to be of a kind that will ensure mutual defence 
and co-operation; by mutual defence he will be enabled to keep what is 
his, and by mutual co-operation to obtain what he does not possess. 
This form of corporate living is the milla. The special path leading to it 
is called the minhSj, shir'a or sunna. The agreement on that sunna is 
called jamS'a; as God says, 'To every one of you we have appointed a 
right way and an open road.'4 

The creation of the milla and the prescribing of the way is not possible 
except through one chosen by God, whose genuineness is manifested 
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by certain signs. Sometimes the sign is contained in the message itself, 
sometimes it accompanies the message, and sometimes it comes after 
i t . 

Let it be remembered that the greatest milla was that of Abraham, 
which was called the Hanifiya. It is opposed to Sabaeanism as a kind of 
antithesis. How this is so we shall mention later. God speaks of 'the milla 
of your father Abraham.'5 

The shari'a began with Noah; as God says, 'He has laid down for you 
as religion that he charged Noah with.'6 But laws and commandments 
began with Adam.Shith and ldris. All Shar'i'as and religions, all religious 
ways and paths, leached their culmination through Muhammad, in that 
shari'a which is the most perfect, most beautiful and most excellent; as 
God said. 'Today I have perfected your religion for you, and I have 
completed My blessing upon you, and I have chosen Islam for your 
religion.'7 

It is said that to Adam was given names and to Noah the meaning of 
these names, but to Abraham was given both names and their meanings; 
to Moses was given revelation and to Jesus the deeper understanding of 
revelation; but to Muhammad was given both revelation and its deeper 
understanding, according to 'the creed of your father Abraham'.8 The 
mode of the first prophetic affirmation and its perfection through the 
second in such a way that each affirmation confirmed past religions and 
religious ways; the establishment of correspondence between the divine 
word and the creatures, and of harmony between religion and nature -
all this is proper to the prophets; no one else shares this honour with 
them. It is said that God established his religion on the model of his 
creation so that his creation would lead man to his religion and his religion 
to his creation. 
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Introduction 

Introduction I 

We have already explained the meaning of islam, and we shall now ex
plain the difference between islSm, rmUn and ihsSn. Wc shall show the 
first, the intermediate and the final stages [of faith] by means of 
the famous tradition about the interrogations of Gabriel, when he 
appeared in the garb of a bedouin and sat so close to the Prophet that 
their knees touched. He said to the Prophet, '0 Apostle of God, what is 
islBmV The Prophet replied, 'To bear witness that there is no God but 
Allah, that I am a messenger of God, to observe prayer, pay the zakat, 
fast in the month of Ramadan and perform the pilgrimage if you are 
able to do so.' Gabriel said, 'You have spoken the truth.' He then asked, 
'What is TmSnV The Messenger replied, 'To believe in God, his angels, 
his scriptures, his messengers, the Last Day; to believe also in the qadar 
(determination of good and evil),' Gabriel said, 'You have spoken the 
truth.' He then asked, 'What is ihsSnV The Prophet replied, 'To worship 
God as though you see him,but if not, to know that he sees you.' Gabriel 
said, 'You have spoken the truth.' He finally asked, 'When is the Hour?' 
The Prophet replied, 'The one who is asked about it does not know more 
than the one asking.' Gabriel then arose and departed, and the Prophet 
said, 'That was Gabriel who came to teach you about your religion.' In 
this way the Prophet distinguished between the meaning of islam and 
Iman. Islam, however, is sometimes used in the sense of outward sub
mission, and in this sense there is no difference between the faithful 
and the hypocrite. God says, 'The bedouins say, 'We believe.' Say, 'You 
do not believe;' rather say, 'We submit."1 Thus the Qur'an distinguishes 
between the two words. 

Since islam in the sense of outward submission is something common 
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to all, this is the beginning. If it is accompanied by sincerity, and if one 
believes in God, his angels, his scriptures, his messengers and the Last 
Day; and if he also believes and affirms that all good and evil are deter
mined by God, that is, that what befell him could not have been avoided 
by him, and what did not befall him could not have befallen him: such 
a one is a true believer, mu'min. 

Thus when submission and faith are brought together, and outward 
effort is united with inner vision so that the unseen becomes the seen, 
the final stage is reached. Thus islam is the beginning, imUn the inter
mediate stage and ilisan the final stage. Used in this way the word mus-
lini includes those who attain to salvation as well as those who perish 
in hell. Sometimes the word islam is used together with ihsan, as when 
God says, 'Whoever submits his will to God in sincerity.'2 

It is in this sense also that we may understand God's words: i have 
chosen Islam for your religion.'3 As also in the following verses: 'Religion 
with God is Islam;'4 'When his Lord said to him 'Submit,' he said, i 
have submitted to the Lord of all being;'5 'See that you die not save in 
submission.'6 In this sense the word islam is used only for those attaining 
to salvation. 
God knows best. 

Introduction II 

Those who are engaged in usfil (root matters) differ among themselves 
with regard to the unity of God, his justice, 'promise and warning', 
revelation and reason. We shall now go on to speak of the meaning of 
usul, furTi' (branches) and other such words. 

Some theologians say that usul means the knowledge of God in his 
oneness and his attributes, and the knowledge of the prophets with their 
signs and proofs; but, in general, every question whose discussion leads 
to the determination of truth belongs to usul. Now since religion consists 
of knowledge and obedience, knowledge being the root and obedience 
the branch, whoever treats of the knowledge and unity of God is an 
usQlt (theologian), and whoever treats of obedience and law isa/urS'r 
(jurisconsult). Usui is the subject of scholastic theology, and furU' is the 
subject of jurisprudence. Some scholars believe that whatever is within 
the sphere of the intellect, and can be attained by reflection and argu
mentation, belongs to usul; and whatever belongs to the sphere of 
probability, and is reached through analogy, qiyas, and personal endeav
our, ijtihad, belongs to furu\ 
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As retards t'10 unity of God, the Orthodox and all the $ifatiya say 
that God is one in his essence, without division. He is one in his eternal 
attributes; there is no other like him. He is one and alone in his deeds; 
he lias no associates. The Mu'tazilites say that God is one in his essence 
without any division or attributes. He is one and alone in his deeds and 
has no associates. There is no eternal being other than he and no partner 
in his deeds. The existence of two eternal beings is impossible. It is like
wise impossible for one thing to be an object of two powers. This is the 
unity of God. 

As for justice, according to the Orthodox, God is just in his deeds in 
the sense that he disposes freely of what is his own and is under his 
dominion, doing as he pleases and judging as he wills; for justice consists 
in putting everything in its due place, and disposing freely of what is 
under one's dominion according to one's pleasure and knowledge. In
justice is the opposite of this. For God, therefore, any injustice in his 
judgment or in his way of acting is inconceivable. According to the 
Mu'tazilites, on the other hand, justice is that which reason manifests 
as in accord with wisdom, and which consists in acting in a manner that 
is right and in promoting the good. 

As for 'promise and warning' the Orthodox say that promise and 
warning are God's eternal word. God promised a reward for what he 
commanded and warned against what he forbade. Whoever attains to 
salvation and deserves a reward does so because of God's promise; who
ever perishes and deserves punishment does so because of God's warning. 
God is not obliged to do anything on the basis of reason/The Mu'tazilites, 
on the contrary, say that there is no eternal word. God in fact com
manded and forbade, promised and warned, through a created speech. 
Whoever attains to salvation and deserves reward does so on account of 
his own deeds; whoever perishes and deserves punishment does so on 
account of his own deeds. Reason in its wisdom requires this. 

As for revelation and reason, the Orthodox say that all obligations 
are known through revelation, though all knowledge comes through the 
intellect. In other words, the intellect does not discern the goodness or 
evil of things, nor make demands, or impose obligations; revelation, on 
the other hand, does not give information, that is, it does not cause 
knowledge, but imposes obligations. The Mu'tazilites, however, say that 
all knowledge as well as all obligation comes through reason; to show 
gratitude, for example, to one bestowing favours is obligatory before 
receiving revelation. Goodness and evil are intrinsic qualities of what is 
good and evil. 

These are the basic matters which are the subject of discussion among 
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the theologians. We shall give a detailed account of the views of each 
group, livery science has a subject and various matters connected with 
it, which, as far as possible, we shall mention with the help of God. 

Introduction III 
The Mu'tazilites and others, namely, the Jabrites, the Sifatiya 
and combinations of these 

The sects of the Mu'tazilites and §ifatlya are utterly opposed to each 
other. The same may be said of the Qadarites and Jabrites, the Murji'a 
and Wa'idlya, the Shi'itcs and Kharijites. This opposition between one 
group and another has at all times manifested itself. Each sect has had 
its own body of ideas and its own books composed by its adherents. 
Each has had a state authority which supported it, and powers which 
submitted to it. 
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Glossary 

badd' derived from badd meaning to appear or seem. Badd' in God 
means change in opinion and knowledge. 

fasiq a sinful person; a person not meeting the legal requirements 
of righteousness (Hans Wehr); according to Mu'tazila, a grave sinner 
who ceases to be a mu'min, but is not an unbeliever, kafir. 

hujja proof or argument. According to Shi'a the person of the 
prophet or imam is himself the.'proof, hujja, through whom God 
is known. 

ijtihad exercise by a jurist of his personal opinion in a matter of 
Islamic Law. 

imam ordinarily used for one who leads in the congregational prayer. 
Also used as a synonym for a caliph. With Shi'a it acquired a con
notation of spiritual leadership. 

imdn faith and belief. 
irja' giving of hope to a sinner or postponement of judgment regarding 

such a person. 
jabr determination of man's act by God. 
kasb acquisition: the term is used by Ash'arl to define human res

ponsibility in one's acts. Acts are created by God, but acquired 
by man. 

luff divine grace. 
muwafat the state of faith in man at the time of his death. 
nd(iq revealer - a term used by Shi'a. 
qadar determination of good and evil by God or by man. If by 

God, often called predetermination; if by man, often known as 
free will. 

qd'im one who rises after death; resurrector. In the IsmS'iliya the 
word is used for the seventh imSm before the beginning of the new 
cycle. 
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shubha doubt, or calling into question. 
taq'iya a doctrine held by many Shi'a and some KhSrijite sects 

allowing members to live in a state of dissimulation, i.e., hiding 
one's belief and sectarian identity. 

taqlid blind obedience in matters of Islamic Law. 
ta'fil and tanz'ih holding God's attributes as non-entities. 
tawallud coming into being of secondary or associated affects. 
wasi a legatee. 
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Abu Mu'adh al-Tauinimi, 122 
Abu Muhammad 'Alnliillnli b, 

Muhammad al-l.iuNiin 
al-Khalidi, 117 

Abu Mujalid, 5 
Abu Musa al-Ash'arl, 78, 79, 90 
Abu Musa al-Murdar, 'lsa b, 

Subaih, 25, 59, 60 
Abu Muslim, 113, 131, 132 
Abu Rashid Nafi' b. al-A/.raq, 

102 
Abu Shla Naubakhti, 163 
Abu'l-Sha'tha', 117 
Abu Shimr, 25 ,53 , 121, 123 

AbuSufyan, 19 
AbuTalib, 139 
Abu Thauban (the Murji'ite), 

121 
Abu 'Ubaidah b. al-Jarrah, 141 
Abu Ya'qub al-Shahham, 25, 

48 
Abu Yusuf, 124 
Abu Zakariya Yahya b. A§fah, 

117 
Abu Zufar, 25, 60 
Adam, 12, 13, 14, 16 ,29 ,50 , 53, 

j ?0 ,91 , 96, 103, 131 
al-Adami, 25, 48 
Ahmad b. 'All al-ShatawI, 25 
Ahmad b. Ayyub, 54 
Atimad b. Hanbal, 78, 88 
Ahmad al-Hujaimi, 89 
Ahmad b. al-Kayyal, 156, 157, 

158,162 
Ahmad b. Khabit, 25, 53, 54, 55 
Alimad b. Musa b. Ja'far, 146 
AJuiaf, 101 
'A'isha, 21 ,88 , 103, 136 
Akhnas b. Qais, 112 
'Ala 'b. Rashid, 163 
'Alba' b. Dhira'al-Dawsi, 151 
'All (b. Abu Talib), 1 9 , 4 5 , 5 1 , 

5 2 , 6 2 , 7 8 , 8 8 , 9 7 , 9 8 , 9 9 , 100, 
101, 102, 103, 118, 119, 
125, 126, 127, 128, 130, 131, 
132, 133, 135, 136, 138, 139, 
140, 141, 143, 149, 150, 151, 
152, 153, 154, 160, 162, 163 

'All b. 'Abdullah b. 'Abbas, 22, 
131 

•All I). 1'iiliin i i l - ia l i in , 146 
'A l l I). I I I I I I I I I I I I I , I 17 

'A l l I». nl I I I INI I I I I , / i i i n aI-

'A l .h l ln , !\. I i s . M l , 142, 
MS, M'» 

'A l l It iKinn'll, MS 
'Alt l< I'i'liii ul r/ilill<i, . ' I 

'All I* iiAin, I I i 
'All li «ni, Ir. t 
'All li mil I' 'A l l <il It Mil, 

H , Mft 
'All h 11 • I>MtttiiiHil li nl l l i i ih i l lvn, 
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'All al-Rida, 23, 146, 149 
*Alib. Salih, 163 
'Allaf see Abu '1-Hudhail 
'Alqama, 163 
A'mash, 163 
'Ammar al-Sabati, 145 
'Amrb.al- 'Ss, 2 1 , 7 9 , 8 8 , 1 3 9 
'Amrb. Dharr, 124 
'Amr b. Murra, 124 
Amr b. 'Ubaid, 24, 45 
AsfahanI, Dawud b. 'All, 78, 88 
Ash'ari, Abu'l-Hasan, 26, 63, 68, 

7 5 , 7 8 , 7 9 , 8 0 , 8 1 , 8 2 , 8 4 , 8 5 , 
8 6 , 8 7 , 8 8 , 8 9 , 9 6 , 109 

Ash'ath b. Qais, 21 ,98 , 101 
Ashtar, 99 
'Atlya b. al-Aswad al-Hanafi, 

102,104, 105 
'Atiya al-Jurjani, 113 
'Attab b. al-A'war, 99 
'Attabi, 121 
'Awwam b. Hawshab, 163 

BaihasI, 117 
Baqillani, Qadi Abu Bakr, 80, 82, 

83 
Baqir, Muhammad see Muhammad 

b. ' A l l . . . 
Bayan b. Sam'an, 22, 130, 131 
Bazigh, 155 
Bishr b. Ghiyath al-MuraisI, 75, 

122,123 •-!••.' 
Bishr b. Marwan, 108 
Bishr b. al-Mu'tamir, 25, 56, 59 ' 

Dahhakb. Qais, 117 
Dawiid al-Jawaribi, 89, 161 
Dharr, 124 
Dirar b. 'Amr, 26, 76, 85 
Dhu'l-Khuwai$ira al-Tamlml,' 

100 
Dhu'l-Thudayya see Hurqus. 

b. Zubair 

Elijah, 148 
Enoch, 148, 149 

ladl I). Dakln, 163 
I ;iidlal-Uudathl,25,53, 55 

Fadl b. 'Isa al-Raqqashi, 117, 121 
Fadl b. Sh§dhln, 163 
FSris b. tfatim b. Mfihawaih, 146 
FStima, 19 ,51 , 132, 143, 152, 

163 
Fatima, daughter of 'AH b. 

Musa al-Kazim, 146 
FStima, daughter of Husain b. 

Hasan b. 'Ali, 143 
Fudail al-Rassan, 136 

Gabriel, 37, 92, 139, 152, 155, 
162 

Ghailan al-Dimashqi, 24, 43, 119, 
121, 123 

Ghalib b. Shadhak, 110 
Ghassan al-Kiifl, 120, 121 

Habba al-'Irni, 163 
Habib b. Abu Thabit, 163 
Habib b. Murra, 117 
Hafsb. Abu'l-Miqdam, 116 
Haf$ al-Fard, 26, 76 
Hajjaj, 102, 106, 108 
Hakam b. Umayya, 51 
Hammad b. Abu Sulaiman, 124 
Hamza b. Adrak, 110 
Harith al-A'war, 163 
Harith al-Ibadi, 116 
Harith b.'Umaira, 108 
Haritha b. Badr al-'Itabi, 102 
Harun al-Rashid, 26, 145 
Harunb. Sa'd al-'Ijli, 163 

' : Hasan b. 'Ali, 22, 23, 51, 126, 
132 ,135 ,136 ,138 ,141 ,149 , 

' 152 
Hasan b. 'Ali b. Fudal, 146 
^asan b. 'Ali b. Muhammad b. 

'Ali al-Rida, 24, 146, 148 
Hasan b. 'Ali b. Muhammad b. 

al-Hanafiya, 129 
Hasan b. 'AH, Nasir al-Haqq, 138 
Jlasan al-'Askarl al-Zaki, 24, 145, 

146,147 
Hasan al-Basn, 24, 43, 44, 45, 

46 
Hasan b. al-Hasan, 23 
IJasan b. Muhammad b. 'Ali b. 

AbuTalib, 122, 124 
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Hasan al-Sabbah, 167, 168, 169, 
170 

Hasan b. §alih b. Hayy, 137 
Hashim b. Bashir, 163 
Hazimb. 'All , 111 
Hisham b. 'Abd al-Malik, 43, 

134,153 
Hisham b. 'Amr al-Fuwafi, 25, 62, 

63 
Hisham b. al-Hakam, 25, 50, 71 , 

73, 158, 159, 160, 163 
Hisham b. Salim al-Jawaliqi, 

158,159,161 
Hubaira b. Biryam, 163 
Hud,15 
Hurqus b. Zuhair al-Bajall, 99, 

100 
Husainb. 'All, 22, 23, 51, 126, 

127, 132, 135, 136, 138, 141, 
143,149, 152 

Husain b. Ishkab, 163 
Husain al-Karabisi, 109 
Husain b. Muhammad al-Najjar, 

2 6 , 7 4 , 7 5 ' 
Husain b. al-Raqqad, 100 
Husain b. Zaid b. Muhammad b. 

Isma'il b. Hasan b. Zaid, 138 

Iblis, 103, 120 
Ibn Jarmuz, 21 
IbnQibba, 163 
Ibn al-Rawandi, 53, 61 , 64, 123, 

159 
Ibrahim, 106 
Ibrahim b. 'Adbullah b. Hasan 

b. Hasan, 23, 132, 134, 163 
Ibrahim b. Sa'id, 163 
Ibrahim b. al-Sindi, 60 
Idrls b. 'Abdullah al-Hasani, 43 
'Ijll, Mukram b. 'Abdullah, 113 
'Ikrima, 117 
'Imran b. Hiftan, 103, 117 
'Isa b. al-Haitham, 25,60 
'Isa b. Haman, 134 
'Isa b. Ja'far, 145 
'Isa b. Musa, 155 
'Isa al-Sufl, 25 
Isfara'ini, 26, 84 
Ishaq b. Ja'far al-$adiq, 141 

Ishaq b. Zaid b. al-Harith 
al-An$ari, 130 

IskafI, 25, 52, 60, 63 
Isma'il b. Ja'far al-§adiq, 23, 

141,144, 163, 164 
Isma'il b. Sumai', 117 

Jabiral-Ja'fl, 163 
Ja'far (al-Sadiq), 23, 132, 134, 

138, 141, 142, 143, 144, 145, 
149, 154, 155, 156 

Ja'far b . 'Al i , 24, 146, 147 
Ja'far b. Harb, 25, 53, 59, 60, 

137 
Ja'far b. Mubashshir, 25, 53, 60, 

137 
Jahiz, 26, 63 ,64 
Jahm b. §afwan, 26, 72, 73, 74, 

113, 117 
Jesus (son of Mary), 15, 145, 

154,162 
John,12 
Joshua b. Nun, 150 
Jubba'1,26, 43, 65 ,66 , 67, 68 
Juwaini, 83, 84 

Ka 'b l ,48 ,49 , 50, 53, 56, 58, 
6 0 , 6 4 , 6 5 , 7 5 , 8 9 , 105, 109, 
115, 159 

Kaisan, 126 
Kathir al-Nawa al-Abtar, 137 
Khadija, 163 
Khalafal-KharijI, 110 
Khalid b. 'Adbullah al-Qasrl, 

131,152 
Khalidl, 119 
al-Khayyat, Abu '1-Husain, 25, 

64 ,65 
Kuhmus, 89 
Kulthum b. Hablb, 118 
Kuthayyir, 128 

Lot, 15 
Luke, 12 

Mu'bad b. 'Abd al-Raljman, 112 
Mii'bad ul-Juhanl, 24, 43 
ul-Miilull, 165 
Muhmlid b, Subuktigin, 27 
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Maimunb. KhSlid, 106, 109, 
110 

Malik b. Anas, 78, 88. 
Ma'mun, 24,26, 61 
Mansur, Abu Ja'far, 24, 43,132,v. 

134,135,144,164 : 
Man$ur b. al-Aswad, 163 
Mark, 12 
Ma'ruf b. Sa'id al-KQfl, 131 
Marwan b. al-Hakam, 21, 52 
Marwan b. Muhammad, 114 
Mary, 92 
Matthew, 12 
Messiah, 53, 54 
Michael, 153,155 -,. . . -
Mis'ar b. Fadaki al-Tamiml, 21, 

98 
Moses, 15,90,91, 150, 164 
Mu'adh b. Jabal, 140 
Mu'ammar b. 'Abbad al-Sulami, 

25,57,58,59 
Mu'awiya b. Abu Sufyan, 21, 22, 

52,88,97, 101, 102 
Mudar, 89 
Mufaddal al-Sairaff, 155 
Mufaddal b. 'Umar, 145 
Mughira b. Sa'id al-'Ijli, 152, 

153,163 
al-Muhallab b. Abu §ufra, 102 
Muhammad (the Prophet), 8, 10, 

i7, 18, 19,20,21,37,45,51, 
52,54,64,75,76,86,87, 
88,89,91,92,99, 100,103, 
106, 113, 115,116, 117,118, 
120, 122,123,124,126,129, 
132, 133, 134, 135, 136, 138, 
139,140,141, 144, 148,151, 
152,153,156, 163, 164,166, 
170 

Muhammad b. 'Abd al-Rahman, 
163 

Muhammad b. 'Abdullah b. 
Hasan b. Hasan, 23, 132,134, 
152,163 

Muhammad b. 'Adbullah b. 
Hasan b. Husain, 135 

Muhammad b. 'Abdullah b. 
Tahir, 135 

Muhammad b. 'Ajlan, 163 

Muhammad b. 'All b. 'Abdullah 
b.'AbbSs, 129, 132 

Muhammad b. 'AH al-Rida, 23, 
24, 130, 131, 145, 146, 147 

Muhammad al-Baqir, 23,131,133, 
134,136, 142, 149, 152, 153, 
160,165 

Muhammad b. al-Haisam, 27, 92, 
94,95,96 

Muhammad b. al-Hanafiya, 22, 
126,127, 128, 129 

Muhammad b. Harb, 117 
Muhammad b. Hasan, 124 
Muhammad b. Hasan (the awaited 

one), 24, 145, 149 
Muhammad b. Hasan b. 'All . . . , 

24 
Muhammad b. Hasan al-'Askari, 

145 
Muhammad b. 'Isa, 89 
Muhammad b. 'Isa Barghuth, 75, 

117 
Muhammad b. Isma'Il b. Ja'far 

al-§adiq, 144, 164 
Muhammad b. Ja'far b. Muhammad 

al-Sadiq, 23, 141 
Muhammad b. Maslama al-Ansiri, 

118 
Muhammad b. Nasj, 138 
Muhammad b. al-Nu'man (Abu 

Ja'far), 160, 161 
Muhammad b. al-Qasim b. 'Ali 

b. Husain b. 'Ali, 135 
Muhammad b. Rizq, 110 
Muhammad b. Sadaqa, 117 
Muhammad b. Shabib, 25, 53, 

119,121, 123 
Muhammad b. Suwaid, 25, 60 
Muhammad al-Taqi al-Jawad, 

see Muhammad b. 'Ali al-Rida 
Muhammad b. Yahya b. Abu 

Shumait 
Muharib b. Ziyad, 124 
Muljasibi, Harith b. Asad, 26, 

78 
Muhriz b. Hilal, 102 
Mukhtar b. Abu 'Ubaid al-Thaqafi, 

126,127, 128 
Muqanna', 131 
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Muqatil b. Sulaiman, 88, 122, 
124,161 

Musa b. 'Imran, 25, 53 
Musa al-Kazim, 23, 141, 144, 

145,149,160 
Muslim b. 'Ubais b. Kariz b. 

Habib, 102 
Mustalim b. Sa'id, 163 
Mu'tasim, 26, 63, 135 
al-Mutawakkil, 26, 48, 63 
Muwais b. 'Imran al-Basrl, 117, 

121 

Nafi', 102, 103, 104, 106 
Na'Im b. Hammad al-Mi$ri, 161 
Najda b. 'Xmir al-Hanafi, 104, 

105,106 
Nasir al-Atrush, 134 
Nasr b. al-Hajjaj, 51 
Na§r b. Sayyar, 26, 113 
Nawus, 143 
Nazzam, 25 ,48 ,49 , 50, 51,52, 

53,54 
Noah, 13,90 

Qadl 'Abd al-Jabbar, 26, 70 
al-Qa'im, 165 
Qais b. Abu Hazim, 118 
al-Qalanisi, Abu '1-'Abbas, 26, 

78 
Qatar! b. al-Fuja'a al-Mazini, 102 
Qudaid b. Ja'far, 124 

Rawandi, Ahmad b. Yahya, 
163 

Rizam b. Razm, 131 
Rushaid al-TQsi ,112 

Sa'd b. Abu Waqqa§, 21 , 118, 
141 

Sa'd b. 'Ubada al-Ansari, 19 
Sa'd b. Zaid, 141 
al-§adiq see Ja'far 
Saffah, Abu'l-'Abbas, 132, 

134 
Sahib b. 'Abbad, 26, 59 
Sa'id b. al-'As, 21 
Sa'ld b. Jubair, 124 
Sa'id b. Zaid, 101 

Sakhr b. I.lublb al-Tamlmi, 102 
5alih (prophet), 15 
§aliU b. Mikliraq al-'Abdi, 102 
S.aliti b. Musarrili, 108 
S.alih Qubba b. Subaih b. 'Amr, 

117,121 
Salih b. 'Umar al-§alHH, 119, 123 
Salim b. Abu Haf§a, 163 
Salim b. Abu'1-Ja'd, 163 
Salim b. Ahwaz al-Mazini, 26, 73 
Salama b. Kuhail, 163 
al-Salt b. Abu'1-Salt, 109 
al-Sayyid al-IJimyari, 128 
al-Sha'bi, 163 
Shablb b. Yazid b. Nu'aim 

al-Shaibani, 108 
al-Shafi'i, 138 
Shahrastani, 66, 68, 84, 148, 

149, 170 
Shaiban b. Salama, 112 
al-Shakkal, 163 
Shith, 34 
Shu'aib (prophet), 15 
Shu'aib b. Muhammad, 110, 

111 
Shu'ba, 163 
Sindi b. Shahik, 145 
Sufyan al-Thaurl, 78 
Sulaiman b. Jarir, 136 

Talha, 21 ,45 ,88 , 103, 136, 141 
Talqb. Habib, 124 
Tawus, 163 _ 
Tha'laba b. 'Amir, 111 
Tha'labi, 117 
Thumama b. Ashras al-Numairi, 

25 ,61 ,63 
Thuwair b. Abu Fakhita, 163 

'Ubada al-An§arI, 19 
'Ubaid al-Mukta'ib, 120 
'Ubaida b. al-Hilal al-Yashkari, 102 
'Ubaidullah b. Musa, 163 
Ubayy b. Ka'b, 76, 140 
'Umair b. Bayan al-'Ijll, 155 
'Umar b. Abu'Afif, 131 
'Umar b. al-Khattab, 18, 19, 20, 

5 1 , 8 7 , 1 0 1 , 1 3 3 , 1 3 6 , 139, 
140, 151, 153 
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'Umar b. 'UbaiduUah b. Mu'ammar 
al-Tamimi, 105 

'Urwa b. Jarir, 99, 101 
'Urwab. Udhaina, 101 
Usamab. Zaid, 18 ,118,139 
'Uthman b. 'Abdullah b. 

Mu'ammar al-Tamiml, 102 
'Uthman b. Abu'l-§alt, 109 
'Uthman b. 'Affan, 20, 21 ,45 , 

5 1 , 5 2 , 8 7 , 9 7 , 9 9 , 1 0 0 , 1 0 1 , 
102 ,103 ,136 ,137 ,141 

'Uthman b. Hayyan al-Muzanl, 
106 

'Uthman b. Khalid al-TawIl, 46 
'Uthman b. Makhun, 102., 

Waki 'b . al-Jarrah, 163 
al-Walid, 106 
al-Walld b. 'Uqba, 2 1 , 5 2 / , 
Wa§il b. 'Ata', 24, 43, 44, 45, 

46 ,132 ,133 
Wathiq, 26 

Yahya b. Abu Shumait, 144 
Yahya b. Adam, 163 
Yahya b. Asdam, 114 
Yahya b. Kamil, 117 
Yahya b. Khalid b. Barmak, 145 
Yahya b. 'Umar, 135, 136 

Yahyi b. Zaid b. 'AH, 134 
al-Yaman,_108, 117, 120 
Yazld b. 'A§im al-Muharibi, 99, 

101 
Yazid al-Naqi§, 24 
Yazld b. 'Umar b. Hubaira, 155 
Yazid b. Unaisa, 116 
Yunus (prophet), 120 
Yunus b. 'Abd al-Rahman 

al-Qummi, 161, 163 
Yunus al-Aswarl, 24, 25, 52 
Yunus b. 'Awn al-Numairi, 119 
Yusuf b. 'Umar al-Thaqafi, 153 

Zaid b. 'AH b. Husain b. 'Ali b. 
AbuTalib, 23, 132, 133, 134, 
135,140, 141 

Zaid b. Husain al-Tal, 21 , 98, 101 
Zaid b. Thabit, 140 
Zain al-'Abidin see 'Ali b. Husain 
Ziyad b. 'Abd al-Rahman 

al-Shaibani (Abu Khalid), 112, 
113 

Ziyad b. Ablhi, 101, 102 
Ziyad b. al-A§far, 116, 117 
Ziyad b. Mundhir al-'Abdi, 138 
Zubair, 21 ,45 , 88, 126, 136, 141 
Zubairb. Makhun, 102 
Zurara b. A'yun, 145, 160 
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'Abidlya, 92 
'Adllya, 41 
Aftahiya, 143 
'Ainiya, 152 
'Ajarida, 99, 108, 111, 115 
Akhnaslya, 112 
'Alawlya, 135 
'Alba'iya, 151, 152 
'Ammariya, 23 
Ash'arites, 72, 78,91 
Atraffya, 110 
'AJwiya, 105 
'Awniya, 107, 108 
Azariqa,99, 102,103,104, 

116 

Bahshamlya, 65 
Baihasiya, 99, 106, 107, 108 
Barghuthlya, 74 
Batinlya, 144, 163, 165 
Batriya, 135, 137, 163 
Bayaniya, 130 
Bazlghlya, 155 
Bid'Iya, 114 
Bishrlya, 56 

Carmathians, 165 

Dhimmlya, 152 
Pirarlya, 72, 76 
Duquliya, 150 

Fudaikiya, 105 

Ghailanlya, 119 
Ghallya, 125,149-51 
Ghassanlya, 120 

Hadathlya, 53, 54 
ijafslya, 116 
Hai§amlya, 92 
Hamzlya, 110 
Harithlya, 116, 130 
Hashimiya, 128, 129 
Hashwlya, 72 ,81 ,89 
Hazimiya, 111, 114 
Himarlya, 146 
Hishamlya, 62, 81 ,89 , 

158 
Hudhailiya, 46 

Ibadlya, 99, 114, 115, 116, 
117 

'Ijllya, 155 
Imamiya, 125, 135, 139, 140, 

141,149 
Incarnationists, 15 
Ishaqiya, 92, 161, 163 
Iskafiya, 23, 25 
Isma'illya, 125,163-7 

Jabriya, 11,15,40,72, 119 
Ja'fariya, 25 
Jahiziya, 63 
Jahmiya, 72 
Jarudiya, 135, 163 
Jubba'iya, 65 
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Ka'blya, 64 . 
Kaisanlya, 125, 126, 128,132 
Kamiliya, 151 
Karramlya, 11, 27, 78, 92, 93, 

94,95,96,97 
Kayyaliya, 156 
Khabitiya, 53, 54 
Khalafiya, 110 
Khattabiya, 154, 155 
Khawarij, 11, 12, 16, 21, 22, 24, 

40,44,70,98,99,101,102,103, 
105,108,109,110,111,112,117, 
1192 121, 124, 126, 129, 161 

Khayya^iya, 64 
Khurramiya, 130, 131, 150, 154 
Kudhlya, 150 
KuUabiya, 72 

Ma'badlya, 112 
Maimuniya, 109, 110 
Majhullya, 114 
Ma'lumlya, 114 
Mamtura, 23, 145 
Mansuriya, 153, 154 
Mazdakiya, 130, 150, 165 
Mimiya, 152 
Mu'ammarlya, 57, 155 
Mubarakiya, 23, 144 
Mubayyida, 131, 150 
Mufaddaliya, 144, 155 
Muhakkima, 99, 100, 101, 116; 

see also Khawarij 
Muhammadiya, 110 
Mughlrlya, 152 
Mujassima, 11, 15, 96 
Mukhtariya, 126 
Mukramiya, 113, 114 
Murdariya, 59,98 
Murji'a, 11,40,44, 108, 119, 

121,122,123, 124 
Musawlya, 134, 144, 163 
Mushabbiha (anthropomorphists), 

78,88,90,96,141, 149 
Mustadrika, 74 
Mu'tazila, 11, 15,26,39,40,41, 

43,44,45,46,48,49,54,56, 
57,60,61,62,63,64,65,66, 
69,70,71,72,73,74,75,76, 
77,78,81,82,83,85,88,91, 

97,116,121,125,132,136, 
138,141,142,149,150,160 

Najdat al-'Adhirlya, 99, 104, 105, 
108,116 

NajjSriya, 11,72,74 
NlwUsIya, 143 
NazzSmiya, 48 
Nu'maniya, 160 
Nusairlya, 161, 163 

Orthodox, 10, 26, 39, 44, 70, 
78,88,92, 125, 141 

Qadarites, 11, 12, 15, 16,41,44, 
46,57,107,110,119,123, 
124,142,161 

Qaramita, see Carmathians 
Qafiya.23, 145 

Rafidites, 16,51,70 
Rizamiya, 131, 132 
Rushaidiya, 112 

Saba'Iya, 150 
§IUhIya, 123, 135, 137, 138 
Saltlya, 109 
Shabibiya, 108 
Shaibaniya, 112, 113 
Shi'a, 11, 12,40,78,89, 119, 

126,128,133, 141, 142, 
144,145, 146, 148, 150, 160, 
161,162,163, 165, 169 

Shu'aiblya, 110 
Shumaitiya, 144 
Sifatlya, 12,39,40,41,72,74, 

77,78,82,92 
Sinbadhiya, 150 
Sufrlya Ziyadiya, 99, 116 
Sulaimanlya, 135, 136, 137 

Tafdlliya, 141, 149 
Ta'limlya, 144, 165 
Taumanlya, 122 
Tha'aliba, 99,107, 111,112, 

113,115 
Thaubaniya, 121, 122 
Thumamiya, 61 
Transmigratiorusts, 15 
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Tuniya, 92 
Twelvers, 145, 148, 163; see also 

Imamlya 

'Ubaidlya, 120, 122 
'Umairiya, 155 
'Ushrlya, 112 

Wahidiya, 92 
Wa'idiya, 1 1 , 4 0 , 4 4 , 9 8 , 119, 

121,141, 149 

Waqifa (Baqiriya, Ja'fartya), 142 
Waqiflya, 106, 107 
Wasiliya, 43 

Yazidiya, 116 
Yunusiya, 119,161, 122 

Za'faraniya, 74, 75 
Zaidiya, 125, 132, 134 
Zariniya, 92 
Zurariya, 160 
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abrogation, 127 
accident(s), 47, 50, 64, 65, 66, 

70,76,82,93 
acquisition, 72, 75, 76, 82, 96, 

111, 115 
act(s), deed(s) of man: created by 

God, 46,47, 73,75,76, 110, 
111, 114, 115;created by man, 
66, 109, 114; as movements, 
49; as willed by God, 49 ' 

agreement of community, 51 '!i 

analogy, 38,51, 100 >j 
animal communities, 55 
anthropomorphism, 78, 88, 89. 

90,92,93,95, 120,150,152, 
158,160,165 

apostle(s), apostleship, 5, 11 
arithmetical principles and pro

cedures, reason for use of, 27, 
28, 29 

asas, 166 
association and dissociation; 99, 

107, 108,109,111,112,116, 
117,125 

attributes of God: (those) ap- ; 

plicable to God, 73; aspects 
of essence, 43,46,79; authority 
of Qur'an for, 43; as causal 
in meaning only, 165; con
tinued to be manifested, 48; ' 
created, 160; denial of, 8, ; •• 
16,41,42,64,73,74,76,77, 
88, 165; as entities subsisting 

in essence, 26, 80; eternity of, 
77, 80; identity with essence, 
25,41,42,46, 67; kinds of, 
77; known from acts, 79; like 
those of creatures, 26, 77; 
metaphorical, 42; as modes, 
43, 46, 67, 68, 70; as negative 
in meaning, 76; reduction of, 
43, 70; revealed attributes, 

:•• meaning of, 77, 78, 85,88, 89, 
90, 96; as subsisting in essence, 

, 79,80,96 
authority, authoritative in religious 

law, 48, 53, 76 

bada', 127, 136, 150, 164 
Battles of Camel and §iffln: 

both, 45, 98, 100; Camel, 132; 
Siffin, 99 

belief, believer, 63, 74, 78, 85, 
87,88,97,114,115,116,120, 
122,123 

capacity, incapacity, 47, 49, 56, 
61,66,75,76,79, 109, 114, 
115,116,159 

child, children: of believers and 
unbelievers till they decide, 
108, 109, 111; of polytheists, 
103,108,111,115 

compensation, 70 
correspondence(s), 156, 157, 167 
creation, origination, 59 
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creation, origination and an
nihilation, 93, 94 

day of judgment, 60, 122 
death, appointed time of, 48 
designation, 144, 164 
determinism, predetermination, 

2 6 , 4 4 , 7 2 , 7 3 , 7 9 , 113 
din, 33 
dissimulation, 103, 104, 105, 

112,117, 136 
divine, divinity, 152, 153, 154, 

159,162, 163 
divisions of mankind, 8, 9 

exoteric and esoteric, 62, 129, 
165 

faith: qualities of, 74, 85, 107, 
111, 120, 121, 122, \23;see 
also iman; at time of death, 
62, 111,114; see also final 
acts; faith and deeds, 45, 119, 
121; faith and polytheism, 116 

fdsiq, 52, 53,66, 122 
final state/act, 62, 116 
first questioning, doubt, error 

and later manifestations: in 
Muslim community, 8, 16-27; 
in universe, 8, 12-16 

forbidden and obligatory, 106, 
107 

forgiveness, 108, 120, 122 
freewill, 56 ,88, 121, 123; fee 

also man, power of 
furu',fur1, 38 

God: appearances In liuimin lorin, 
155, 162, see also hum mil Ion; 
attributes of, see MIIIIIMIIPI of 
God; change in, 1 27, see also 
bada'; cognition(N), see kimwl 
edge; commamliim IIIKI tin 
bidding, 58, 80, HI, Hf., i n , 
154, 166;as creator. 4K, Ml, 
59, 61 ,63 , 82 ,83 .84 , V.I, <M, 
111, 115, 152, 153, 154, 
166; discussion of, 151; 
doing good or best for nimi, 

4 2 , 4 9 , 57, 67, 96; eternity of, 
41 ,42 , 59 ,68 , 166; favour, 
42 ,69 , 86; as finite, 159; form 
of, 131, 152, 159, 161, see 
also anthropomorphism; 
grace, 42, 56, 67 ,69 , 86 ,97 ; 
hearing, 48, 65 ,68 , 69 ,85 , 
94; help and abandonment, 
87; justice of, 39 ,42 , 43 ,44 , 
69, 79, 86, 110; knowledge of, 
2 5 , 5 9 , 6 2 , 6 7 , 7 3 , 7 6 , 7 9 , 8 0 , 
96, 113, 120, 158, 159, 160; 
in likeness of man, 120, see 
also anthropomorphism; 
manifestation of characteristics 
continued, 49; most proper, 
special, characteristic, 4 1 , 42, 
68, 84; obligations of, 57, 70, 
86, 115; omnipresence, 75, 
151; power of, 25 ,49 , 52, 
5 6 , 6 0 , 6 7 , 6 9 , 7 6 , 8 0 , 9 3 , 
109; proof of existence, 62, 
79, 84, 85; qadim, see eternity 
of; quiddity, 76, 85; seeing, 
48, 65 ,69 , 85, 94; speech 
(word) of, speaker, 39, 42, 58, 
6 3 , 7 5 , 8 0 , 9 0 , 9 1 , 9 2 , 166; 
as substrate of accidents, 93, 
95; on the throne, 78, 92, 93, 
95, 159, 161; unity of, 39, 42, 
92, 115, 169; will, willing, 46, 
4 8 , 4 9 , 5 6 , 5 8 , 6 3 , 6 5 , 6 6 , 7 4 , 
7 6 , 8 1 , 9 4 , 1 0 9 , 111,142,159, 
161; word, 75, 80, 159, 166 

good and evil: attributes apart 
from existence, 83; decreed by 
God, 90, see also qadar; known 
by reason, 52;nature of, 26,49 

Great Resurrection, 166 

liciivon (paradise) and hell, 46-7 , 
s 4 - 5 , 6 0 , 6 2 , 6 4 , 74, 122, 
l">4, 155, 158 

linjy wiir, 106 
hull,,, I M , 147-9, 164 
llV|MK!lll(l(N), 97. 115 

l»iu<um», 1(14, 105. 107, 110, 
IM, IM 
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ihsdn, 37-8 
ijma', see agreement of community 
ijtihdd, 104, 136, 137 
imam(s), imSmate: concealment 

and return, 23 ,126, 128, 
141, 150; conferring of, suc
cession to, 22, 25 ,43 , 51 , 
6 2 , 7 0 , 8 3 , 9 7 , 1 2 1 , 1 2 5 , 
136, 143, 146, 163, see also 
designation; divine prerogatives, 
149, 150-1,152, 154-5; 
hidden, 144,149,156, 164; 
identity of rightful, 129, 132, 
143, 144, 156; as judge, 140; 
knowledge, 129, 136, 149, 
160; of man of lesser excel
lence, 133, 134 ,136,137, 
138; necessity of, 100, 105, 
125, 137,139,147, 148,154, 
164, 170; and prophethood, 
151 ,152 ,154 ,159 ,170 ; 
qualifications for an, 23, 76, 
100 ,121 ,125 ,132 ,134 ,138 , 
147, 156; rebellion against, 
99, 100, 109; return after 
death, 23, 126; in series of 
seven, 164; sinlessness of, 125, 
159; transmission of, 12 5, 

142, 163; two at same time, 
97, 110, 132, 138 

Iman, 37, 38, 45, 66, 75, 85, 
89 ,97 , 120 

incarnation, 91 , 126, 129, 130, 
1 3 1 , 1 5 0 , 1 5 1 - •;-..••„ 

intermediate position, 24 ,44-5 , 
52,61 

irjd', 119, 122, 123 
Islam, 34, 37 
islam, 37-8 
Islamic sects, principles on which ! 

numbered, 8, 10-11 
isti(d'a,see capacity < .-', 
'iwad, see compensation 

jabr, 44, 72 
jamd'a, 33 
judgment: as belonging to God, 16, 

99-100; suspension/reser
vation of, 107,111-12,119 

kaldm, origin of name, 24 
kasb, see acquisition 
knowledge of God, man's, 57, 61 , 

6 3 , 7 6 , 7 9 , 114, 123-4, 
137 ,159 ,168-70 

the lawful and unlawful, for
bidden, 107,112,114-15,130, 
152,154 

luft, see God, grace of 

al-Mahdi, 165;mahdl, 143 
man: act(s), deed(s), see act(s), 

deed(s) of man; knowledge, 
61 , 63, 64; knowledge of 
God, see knowledge of God, 
man's; nature of, 50, 58; 
obligations towards God, see 
obligation(s); power of, 24, 
4 2 , 4 4 , 4 6 , 4 9 , 5 2 , 6 4 , 7 2 , 7 3 , 
81-3, 109, 110, 111, 124; 
see also qadar; responsibility, 
107-8,110;will, 58-9 ,61 ,63 

mankind, beliefs of, 31 
marriage(s), 99,109,112,114,117 
Messiah, 53; as creator, 53; 

prerogatives of, 53 
metampsychosis, 126, 130, 150, 

151; see also transmigration 
of souls 

milla, 33-4 
minhdj, 33 
miracle(s), 87 -8 , 115 
movement: theory of 'leaps', 

50; and rest, 46-7 , 167 
mujtahid, 104 
mu'min, 45, 66, 120 
muslim, 64, 106, 107 
Muslim community, first and its 

manifestations, 16-27, 53 
muwdfdt, see final state 

names and judgments, 85 
naskh, 127; see also abrogation 
nd(iq, 166 
New Message, 165, 167 
non-existent and thing, 25,63,65, 

68 ,70 
nuqabd', 164 
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obedience (and disobedience), 
87 ,115,116, 119,120,122 

obedience, blind, 3, 138 
obligation(s): as acts of grace, 

42, 67; freedom from, ceasing, 
154, 166; ignorance excusing 
from, 104, 105, 110; made 
known by reason, 42, 47, 
5 2 , 6 0 , 6 1 , 6 6 , 7 4 , 110; made 
known by revelation, 39, 76, 
86 

Path, 158 
perfection, 155, 166 
polytheist(s), polytheism, 64, 

104 ,112 ,116 ,117 , 120 
postponement, see irjd' 
prayer, 123, 155 
promise and warning, 39, 42, 52, 

53,85 
proof, establishment of, 48 
proof of prophet(s), 123 
prophet(s), prophethood, pro

phecy, 34, 63, 70, 86, 103, 
122, 125, 154, 158, 159, 
162,166, 170 

qadar: belongs to God, 37, 4 1 , 44, 
46; belong to man, 24, 43, 46, 
4 9 , 6 2 , 6 6 , 107, \2\,see also 
man, power of; belongs to both 
God and man, 41 ;as medium, 
142-3 

qd'im,23,24, 143, 144, 145, 
147 ,148 ,149 ,156 , 157, 158, 
164,168 

qiyds, see analogy 
Qur'an: as body, 65; NR uinitml, 

60, 74, 75, 88; tulmculoiiiN 
nature of, 25,52, M), 87. 
as uncreated, etemnl, 7 \ 
versions of, 76;.v<v (//.«<» < •• •<!, 
word of 

reason: knowledgeable let in i|tillM, 
52, 53,56, 61, 66,86, V7, 
137; obligations of, 42 ,47, 
5 2 , 6 0 , 6 1 , 7 4 , 7 5 , 7 6 , 97 

religion, 120; in what consUU, 

22 ,38 ,104 ,126 , 131 
religious and religious com

munities, 33 
religious beliefs, 8 
repentance, 57 ,75,86,105,113 
revelation: given to all believers, 

155; literal truth of, 87 
revelation and reason, 39, 42, 

4 7 , 5 2 , 7 5 , 7 6 , 8 5 , 8 6 , 9 7 
reward, 69 
reward(s) and punishment(s), 

4 2 , 4 4 , 4 5 , 5 7 , 6 0 , 7 5 , 7 6 , 
8 3 , 8 6 , 9 6 , 104, 108, 111, 
120,122 

saldt,see prayer 
salvation, 10, 161, 168 
Scale, 158 
secondary effects, 25, 56, 60, 61 , 

156 
shan'a, 22, 34, 66, 76, 105, 110, 

116,156, 158, 167 
shir'a, 33 
sin(s), sinner(s), grave, 44, 53, 

6 6 , 7 5 , 8 5 , 9 8 , 9 9 , 103, 109, 
112, 115, 117, 119,122, 124 

substance(s), body(ies), 50, 57, 
6 4 , 6 5 , 6 6 , 6 7 , 7 6 , 8 2 , 8 4 , 162 

substance(s), body(ies) and ac
cidents, 50, 5 7 , 6 4 , 6 5 , 8 2 

suffering, 69 
sunna, 10 ,33 ,88 , 117, 136, 

149, 166 
sustenance, 47-8 

taqiya,see dissimulation 
taqlld, see obedience 
ta 'til, see attributes of God, 

denial of 
inwallud, see secondary effects 
inwuqquf, 150;see also imam, 

Imiiinnte, concealment and 
I nl ill II 

I IIIIIIIC, I St,,see also God, on the 

imiiiiiiilifiiilloii of souls, 54, 55, 

u « , n i , n i 
tmllt nuil UWIiuiut, 10, 169 
HIM IIUKI', I M 
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unbelief, 106, 107, 117,123 
unbeliever(s), infidel(s), 60,61, 

63,64,74,75, 104, 106,107, 
113,114,116-17, 120,122, 
123, 135; see also intermediate 
position 

usul, usull, 38 

vision of God, beatific vision, 42, 
55,66,74,75,76,85 

wasi, ISO, 166 
world(s), realm(s), universe, 

167; creation, formation of, 
53,61, 166;endof, 115, 155, 
157; kinds of, 54, 156-8 

zakdt, 111,112 
zahir and bd(in, see exoteric and 

esoteric 
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